
Homiletical Helps on LW Series A 
—Gospels 

All Saints' Day 
Matthew 5:1-12 

November 6,2005 

The occasion: On All Saints' Day we sinners rejoice that God has "sainted" us, 
with His declaration that He has credited us with the very righteousness of His 
Son who died and rose for us. Above all, on this day we celebrate our relationship 
with all those experiencing what the Collect for the Day calls the "unspeakable 
joys" of a full relationship with the triune God in heaven: all the saints from the 
Old Testament patriarchs, to the apostles, to the church fathers, to the close rela
tive or friend who died in Christ recently. We long to share their happiness, and we 
pray that, by the power of the Gospel, we may emulate the faith in Christ and the 
"godly living" they displayed during their life on earth. 

Other lessons for the day: The Old Testament reading (Is. 26:1-4,8-9,12-13,19-
21) describes our yearning for God thus: "Your name and remembrance are the 
desire of our soul. My soul yearns for you in the night" (w. 8-9). It accents the 
resurrection of our bodies with which our full entrance into "the joy of the Lord" 
begins. "The earth, will give birth to the dead"; "their bodies shall rise" (v. 19). And 
the reading reminds us that the saintly behavior we aim for in our day-to-day 
living is actually the work of God: "You have done for us all our works" (v. 12). 

The New Testament reading (Rev. 21:9-11, 22-27 [22:1-5]) describes our rela
tionship with God as that of a "Bride, the wife of the Lamb" (v. 9) and pictures the 
heavenly home our Bridegroom will give us as made of jewelry (v. 11 of the text and 
w. 18-21 of the context) and as a city of ceaseless light ("there will be no night 
there," v. 25) provided, not by the sun, but by the Son: "its lamp is the Lamb" (v. 23). 

The text: Completing this vivid picture of the ecstasy of our relationship with 
God and "all the company of heaven" is our text with its memorable beatitudes. 

Although of exegetical interest, it does not seem homiletically productive to 
settle here—let alone enter into—the familiar controversy whether the Beatitudes 
are Law or Gospel. The thrust of the sermon—especially for an All Saints' Day 
observance—should be Gospel. One approach that will help the preacher to realize 
the Gospel potential of this text is to view the Beatitudes more as statements of 
fact than as challenges. "Blessed are the poor in spirit"—this is the condition that 
exists already for those who have a living connection with Christ by faith. The 
Beatitudes are addressed to people already disciples of Jesus (v. 1). Even if viewed 
as Law, the Beatitudes must be considered not as prerequisites or conditions for 
Christian discipleship, but rather as descriptions of God's expectations of those 
who are already saved. 

Given that perspective, look at the Gospel blessings this text enumerates. 
Three times it mentions the gift of heaven (w. 3,10,12), and in verse 8 it singles out 
the greatest joy of heaven, the fact that we shall see God. Heaven's other blessings 
are described as experiencing comfort (v. 4), as being satisfied with righteousness 
(v. 6), as enjoying mercy (v. 7), and as experiencing sonship under God (v. 9). 

Although heaven and all that goes with it are our greatest Gospel blessings 
("for your reward is great in heaven" [v. 12]), God's gifts are not limited to the 
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hereafter: "the meek...shall inherit the earth" (v. 5). And the blessings of heaven 
mentioned in the preceding paragraph (comfort, righteousness, mercy, and sonship) 
are blessings we enjoy to a degree in this life already. Think, for example, how we 
sinners have already been satisfied with righteousness—the righteousness of 
Christ, with which God has credited us. Although we look forward to being filled 
with actual, behavioral righteousness in heaven, as far as God is concerned we 
already are filled with that righteousness on account of Christ's saving acts. 

A Gospel handle: The description of Jesus' action in verse 1, "He went up on the 
mountain," provides an opportunity for bonus Gospel in a sermon on this text. The 
observation merely describes the locale from which Jesus delivered the sermon 
that follows. 

Yet how prophetic! In a short time Jesus would once more go up on the moun
tain where He would suffer death and hell in our place and for our eternal salva
tion. The Scriptures call that mountain Calvary or Golgotha—if not exactly a moun
tain, at least a hill or a knoll. The Christian church, at any rate, has always 
referred to the site of Jesus' crucifixion as Mt. Calvary, Mt. Golgotha. 

Maybe connecting the two mountains, the one in our text and the other in the 
Passion Narrative, will help us better realize the Gospel potential of the Beati
tudes. The Sermon on the Mount must be seen from the perspective of the crucifix
ion on the mount. If seen as Gospel, all the blessings of our text are facilitated by 
Jesus' death and damnation on the cross. If seen as Law, all the challenges of our 
text are empowered by the event on the cross. 

Suggestions for sermon theme and structure: The blessings God promises to His 
people in our text are operative in surprising contexts, contexts that seem to be 
devoid of, even impervious to, blessing altogether. Broadly, the text describes three 
such contexts: (1) the context of unpopular characteristics or dispositions (w. 3-6); 
(2) the context of humble, self-effacing activities (w. 7 and 9); (3) the context of 
persecution (w. 10-12). 

To a contemporary culture that emphasizes the blessings to be realized in, 
feeling good about yourself, possessing self-esteem and a good self-image, and in 
being in control, it must be jarring to hear God's blessings operative among people 
who are "poor in spirit," "meek," mourning, and hungering and thirsting for a righ
teousness they so often fail to achieve in their everyday lives. 

To a contemporary culture that accents the blessings to be attained in self-
promotion, assertiveness, and in looking out for Number One, it must seem incred
ible to hear God's blessings operative among people engaged in such humble and 
self-effacing activities as exercising mercy and making peace. 

Most shocking of all to contemporary culture must be the message that God's 
blessings are operative in the arena of persecution. What fellowship hath blessing 
with persecution?.... Incidentally, in this last context, the text provides the preacher 
opportunity to connect the experiences of the audience he addresses with the expe
riences of those saints who have preceded them into heaven: "for so they persecuted 
the prophets who were before you" (v. 12). 

A cautionary footnote: The surprising contexts described above are spheres for 
God's blessings, not conditions or prerequisites for His blessings. God's blessings 
in whatever sphere are always bestowed because of His grace through Christ— 
never because we are poor in spirit or meek or exercising mercy or enduring persecu
tion. 

Francis C. Rossow 
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Second-Last Sunday in the Church Year 
Matthew 24:1-14 

November 13,2005 

Comments on the text: Two Gospel selections are offered for this Sunday, each 
viewing Judgment Day from a different chronological and spatial perspective. The 
first selection, Matthew 25:31-46, views the Judgment at the very time of its 
occurrence and in the very place of its occurrence—at the threshold of heaven—as 
Jesus distinguishes between the saved and the damned. The second selection, our 
text, views the Judgment as an event in the future for which we yearn and prepare 
during our life here on earth. 

Our text contains two major surprises. The first is that, contrary to popular 
opinion, the so-called signs of the end of the world are not signs of the nearness of 
the end but rather signs of the certainty of the end. After enumerating a number of 
those signs, Jesus clearly says that "the end is not yet" (v. 6) and that those signs 
are only "the beginning of sorrows" (v. 8). In short, wars, rumors of war, famines, 
pestilences, earthquakes, false prophets, persecutions, defections, and betrayals 
are not signs telling us when the end will come but rather signs telling that the end 
will come. 

The second is an even greater surprise. The only sign informing us of the 
nearness of the end of the world is the widespread preaching of the Gospel: "Then 
shall the end come" (v. 14). Not only is that Gospel in itself Gospel (the Good News 
of salvation through Jesus Christ), but the fact that something so positive as this 
Good News should be the one sign proclaiming the nearness of the end of the world 
constitutes additional Gospel. How kind and fair of God! Given this cheering truth, 
the dread catastrophes Jesus enumerates do not contradict or dilute the Good 
News of our salvation, but rather serve as a background or foil to accent the Good 
News. The first twelve verses of bad news in this text constitute a setting to bring 
into sharper focus the last two verses of Good News. Quantitatively, this pericope 
is a Law text; qualitatively, it is a Gospel text! 

The word "privately" in verse 3 ought not escape our notice. However innocent 
or morbid the curiosity of the disciples may have been as they posed their question 
to Jesus, "Tell us, when shall these things be? And what shall be the sign of Thy 
coming, and of the end of the world?" the discussion took place "privately." May we 
infer from this that the perennial—and contemporary—hype about the time of 
Christ's second coming is not intended as a matter for widespread, public specula
tion fueled by authors, publishers, and preachers desirous of fame and money. Talk 
about the time of Judgment is evidently not meant to be the principal thrust of the 
Christian witness to the Scriptures. 

More appropriate to our interest in Judgment Day is our Savior's inclusion 
among the signs of the certainty ofthat occurrence is this sign: the cooling of love for 
Jesus in many who profess His name. "The love of many shall wax cold" (v. 12). 
Ouch! This means that our own heart—not just happenings in the heavens, not 
just wars, famines, earthquakes, and plagues on our planet—but the increasing 
evil and decreasing faith in our own heart may well be testimony to the truth about 
Christ's return in judgment. With the inclusion of this sign, Jesus lowers our gaze 
from the heavens to our self, where it should be also; He diverts our preoccupation 
with the external signs of Judgment Day to a possible internal one, declining love 
of Jesus in our own heart. It is "meet, right, and salutary" that whenever we think 
and talk about evil, including the evils preceding Judgment Day, we turn our atten-
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tion inward, not only outward. There are signs in the heavens—and there are signs 
in the self. There are wars among nations—and there are wars between good and 
evil within our own person. (See Rom. 7.) 

In any event, this inner-directed gaze will better prepare us for the blessed 
assurance of our text: a good thing, heaven, ushered in by another good thing, the 
good news of heaven (w. 13-14). We Christians, empowered by the Gospel to endure 
unto the end, can look up and lift up our heads, for our "redemption draweth nigh" 
(Luke 21:28). 

A Gospel handle: The temple mentioned in verse 1 and Jesus' prediction ofthat 
temple in verse 2 that "there shall not be left here one stone upon another, that 
shall not be thrown down" constitute the Gospel handle. We can emulate the posi
tive spin our text gives the dread signs of the end of the world by letting the dire 
news of the destruction of the temple at Jerusalem call to mind the temple making 
the prediction, Jesus. Jesus said of Himself, "Destroy this temple, and in three 
days I will raise it up" (John 2:19). We can continue in the spirit of our text by 
letting the utter collapse of all the stones of the temple at Jerusalem remind us of 
that stone, Christ Himself, "which the builders rejected" becoming "the head of the 
corner" (Luke 20:17). 

Amidst all the change and decay of our perishing world, here are two solid 
Gospel truths that will help us endure unto the end and be saved: Christ is the 
cornerstone of our faith, and Christ is the temple that rose again from the ashes of 
death. 

Suggestions for sermon theme and structure: One theme that emerges from 
consideration of our text is the number of surprises it contains about Judgment 
Day, surprises that easily fit into a familiar Law and Gospel arrangement. 

Those falling into the Law category are (1) the corrective that the familiar 
signs of Judgment Day are signs only of the certainty of the event, not of its immi
nence; (2) the inclusion among all the external signs of Judgment Day of an inter
nal sign, namely, cooling ardor for Jesus in the hearts of many of those who profess 
His name; (3) the suggestion that concern about the time of Judgment Day is a 
matter for low key, private consideration—not the thrust of our public Christian 
witness. 

Those falling into the Gospel category are (1) the evidence of God's kindness 
and fairness in making the world-wide proclamation of His Gospel the one sign 
predictive of the nearness of Judgment Day; (2) the bonus Gospel in the idea that 
the One who describes the destruction of the temple in Jerusalem in our text is 
Himself the temple that was destroyed but raised again three days later for our 
salvation (John 2:19); (3) the assurance that the end of the world is but the prelude 
to the beginning of an everlasting new heaven and earth to which God's people can 
look forward with joy and eagerness (Luke 21:28). 

Francis C. Rossow 
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Last Sunday in the Church Year 
Matthew 25:31-46 

November 20,2005 

Submitted below is a full manuscript of a sermon. The reader has permission to 
utilize any useful aspects of this manuscript in crafting his own sermon based on this 
text. 

To the Least of These 

This text from Matthew 25 is an appropriate one for today for several reasons. 
First, today has been designated by the LCMS as World RelieiTHuman Care Sun
day, and Jesus in this parable commends care for those who are hungry, naked, and 
sick. Second, this text describes the final day of judgment. And today is designated 
as the last Sunday in the church year, a day which traditionally focuses upon the 
final judgment. 

We have presented before us this awesome scene in which the masses of hu
manity from all generations are brought before the majestic throne of God, where 
their hearts and lives are laid bare for judgment. We are told that a clear separa
tion is made between those who are righteous and those who are unrighteous. 
Jesus the Judge commends the caring acts of the righteous (w. 34-36). Then they 
will ask him, in effect, "When did we ever do such things?" And Jesus will reply, 
"Whatever you have done unto the least of these my brothers, you have done unto 
me" (w. 37-40). 

Now before we go any further in trying to understand what this passage says, 
we must be clear about what it does not say. It is important to understand it in the 
context of the rest of Scripture. We just don't isolate Matthew 25 from the rest of 
the Bible, but we interpret it in light of what the rest of the Bible clearly teaches. 
And the rest of the Bible makes it abundantly clear that our salvation and eternal 
life is a free gift that is not earned by our good deeds or acts of mercy. We don't get 
to heaven by feeding the hungry or clothing the naked or welcoming the stranger or 
caring for the sick. (Quote Ephesians 2:8-9.) 

Notice that in Matthew 25 the separation of the sheep and the goats takes 
place before any deeds are mentioned. The separation is based upon who they are, 
not on what they had done. The people on Christ's right hand are placed there 
because they are sheep, because they are righteous. The people on the left hand are 
placed there because they are goats, because they are unrighteous. And Scripture 
makes it very clear that the people who are righteous are so because God has made 
them righteous by the blood of the Lamb. 

God sees us as righteous and heirs of heaven from the moment when our sinful 
hearts are cleansed from sin through the merits of Christ. His verdict of "righ
teous" does not wait for the works that follow. The righteous are those who do not 
try to earn heaven by their good deeds. That is why they are surprised and ask 
"When did we feed, or clothe, or welcome, or visit you?" It's the unrighteous who are 
keeping tallies of their good deeds, not the righteous. The righteous receive heaven 
as an inheritance, as Jesus calls it in verse 34. And like any other inheritance, it is 
not something earned, but something received simply as a gift on account of the 
death of another, in this case the death of Christ Himself. If it was something 
earned, then it would no longer be an inheritance. 

And yet people who have been made righteous by faith in Christ will manifest 
who they are by what they do. Sheep do deeds of mercy. Goats neglect deeds of 
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mercy. As Jesus says in Matthew 7:17, "Every good tree bears good fruit, but a bad 
tree bears bad fruit." We are not saved by good works, but we are saved for good 
works. Or as we Lutherans put it: "We are saved by faith alone, but faith is never 
alone." Faith alone, not good works, saves us. But true faith will always produce 
good works. James 2:17 states, "Faith without works is dead." As someone once 
said, faith is like calories. You can't see calories, but you can sure see their results! 
So also you cannot see faith, but you can see its results in deeds of compassion and 
service. In this scene of the Last Judgment Jesus describes what are the results of 
faith (quote w. 35-36). 

In the remainder of this sermon we wish to answer three crucial questions— 
who, what, and why—regarding Christ's calling to us. Who are the "least of these 
my brethren"? What are we to do for them? And why are we to do it for them? 

First of all, who are the "least of these"? They are the needy and hurting of the 
world, those who are suffering and considered insignificant by society. Oftentimes 
they are the ones the world would just as soon dispense of: the unwanted fetus, the 
battered child, the poverty-stricken family, the persecuted Christian. 

On this Sunday emphasizing World Relief, we want to focus upon one specific 
group of the "least of these," the hungry throughout the world. And what an over
whelming number this entails! The World Health Organization estimates that of 
the entire world population, one-third is well-fed, one-third is minimally fed, and 
one-third is seriously underfed. That is an awesome statistic! I would venture to 
guess that all of us attending this service today are well-fed. But that means that 
for each of us who are well-fed, there is another person in this world who is under
fed, maybe even near starvation! Jesus here includes this third of the world's 
population—over two billion people—who are seriously underfed. 

But our next question calls for action. It is the question of what. What are we 
as Christians to do for them? 

In a cartoon, Garfield the cat, seated in a comfortable chair, sees his friend 
Odie the dog at the window peering in eagerly. Garfield says to himself, "Poor Odie. 
Locked outside in the cold. I just can't bear to see him like this. I gotta do some
thing!" At that point Garfield gets up from his chair and closes the curtain. 

We can laugh at Garfield, but not too loudly, because he's so much like us. As 
we live in comfort and abundance here in America, throwing away the table scraps 
from our meals which have filled our bellies, once in awhile the reality of the needy 
and starving world outside our borders breaks in to our awareness. We view on our 
TV screens those skeletal creatures in the Third World which look like the living 
dead but are really human beings just like us. They seem so distant and unreal. So 
like Garfield in the cartoon strip, we pull the curtains or turn off the TV so that we 
don't have to think about it. But although that may make us feel comfortable 
again, it doesn't change the reality that they are hungry and starving and dying. 

I have read that there was once a convent in California which was surrounded 
by a chain-linked fence. On the fence were signs which read: "Absolutely No Tres
passing! Anyone Caught Trespassing on These Premises Will Be Prosecuted to the 
Severest Extent of the Law! [Signed] The Sisters of Mercy." 

How ironic, we think. Who needs mercy like that? But perhaps we Christians 
who are called by Christ to be merciful—to be brothers and sisters of mercy to the 
world—are not much better. When we fence ourselves inside our comfortable and 
affluent world and neglect the needy and starving, can we really call ourselves 
brothers and sisters of mercy? Or, as the apostle John asks in 1 John 3:17: "Who
ever has this world's goods and sees his brother in need but shows no compassion 

CONCORDIA JOURNAL/OCTOBER 2005 433 



to him, how can the love of God be in him?" 
What are we to do? Jesus says: "Whatever you do to the least of these my 

brethren, you do it unto me.... I was hungry and you gave me something to eat, I was 
a stranger and you invited me in, I needed clothes and you clothed me, I was sick 
and you looked after me." One of the finest organizations in the world for accom
plishing this commission of our Lord is LCMS World Relief. It goes to those areas 
of the world in crisis condition to provide care and relief to myriads of people. But 
more than that, LCMS World Relief seeks to help those people discover long-term 
solutions to their destitute situation and to enable them to become self-sufficient. 

The final question to be answered this morning is why. We've already seen that 
such acts of mercy do not earn us salvation. So why should we seek to show mercy? 
Of course the most significant answer is because God has shown mercy to us. When 
we were in the poverty of our sin, Jesus Christ entered into our condition for us. As 
Paul writes: "For you know the grace of our Lord Jesus Christ, that though he was 
rich, yet for your sakes he became poor, so that you through his poverty might 
become rich" (2 Cor. 8:9). Because of Christ's sacrificial death, we have our debt of 
sin cancelled—including the sin of ignoring the plight of the destitute and hungry. 
And we are made rich—rich with the righteousness of Christ credited to us. That 
righteousness makes us sheep, not goats! That righteousness makes us accept
able to God today and on the final day of judgment. But that righteousness is now 
also expressed to others as we share Christ's love with them in deeds of compas
sion. 

Since Jesus has done so much for us, we will want to do much for him. How? 
Jesus guides us. He says, "Whatever you do unto the least of these my brethren, 
you do it unto me." Why do we show mercy to the hungry and hurting of this world? 
Because whatever we do for them, we are really doing for Christ. Or as the anony
mous poem reads: 

I pray each morning that I be not blind 
To the Christ, who moves that day among my kind. 
I dare not turn a hungry man away, 
Lest I be leaving Christ unfed today. 
I dare not slight some tattered, unclothed one, 
Lest I shall fail to warm and clothe God's Son. 
I cannot pass one languishing in bed, 
Lest it be Jesus lying there instead. 
And every burden bearer that I see 
Must have my help, for, oh, it might be He! 

The amazing thing is that when we show mercy to others, not only do they 
become Christ to us, but we become Christ to them. Not only to we serve Christ by 
ministering to others, but they see Christ in us, and Christ works through us to 
them. For we are His hands to help a needy world. 

A story is told that during World War II a beautiful cathedral in Europe was so 
severely bombed that about the only thing left standing in its midst was a statue 
of Jesus. But this statue did sustain some damage, because the hands of Jesus 
had been broken off in the destruction. An American soldier who passed through 
this rubble noticed the statue, and inscribed some words at its base. These words 
simply read: He Has No Hands But Us. 
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Indeed, today He has no hands but us. So may we go forth as His caring and 
helping hands in a hurting world of suffering and hunger. Amen. 

David J. Peter 

First Sunday in Advent 
1 Corinthians 1:3-9 
November 27,2005 

Preliminary considerations: Paul is speaking from his heart regarding his 
love and concerns for Corinthian Christians. He lets them know that he is very 
grateful for what God in Christ has done and continues to do for them as they 
struggle with division and immorality in their church and the city. He makes it 
clear that all of the blessings that they have received come from what God has 
done in Christ and not, what they have done. This latter point is very important 
in understanding what this letter is all about. His introduction to this letter is a 
lesson for all pastors regarding pastoral care and conduct. He takes them where 
they are at. He begins with his God-given calling as an apostle of Christ. In 
addition, Paul makes the focus of his attention quite clear: "To the church of God 
in Corinth to those sanctified in Christ Jesus and called to be holy, together with 
all those everywhere who call on the name of our Lord Jesus Christ—their Lord 
and ours" (NIV). Herein, the apostle Paul is reaffirming their life in Christ. 

In the local parish, things are no different. Sin is sin. There is division 
(called "clicks and factions" ) in churches, sexual immorality, gossiping, abuse of 
Christian freedom, worship and Holy Communion issues, spiritual gifts (their 
use and abuse), and lastly, the assurance of life eternal in Christ who gives all 
Christians victory over sin, death, and the power of the devil. All pastors know 
that there is nothing new under-the-sun. 

Hence this brings to the forefront St. Paul's initial greetings. He sets the 
stage for addressing these issues and more by affirming their baptismal identity 
of Christ. In Christ, regardless what occurs in your life and what lies before, you 
can call on the name of the Lord. You are His child. St. Paul gives thanks to the 
Lord for all that He does for them and for all Christians. The LORD God is faithful. 

Suggested outline: 

A Christian's Riches; God's Grace 

Introduction: Some Christians are financially wealthy. They have everything 
that the heart desires in terms of earthly items. Of course, most Christians are 
moderately blessed with financial wealth, living paycheck to paycheck. And, there 
are Christians who have little to no financial holdings; as a result they live at or 
below the poverty level. Regardless of your financial status, all Christians have 
one thing in common, "For in him [Christ] you have been enriched in every way— 
in all your speaking and in all your knowledge—because our testimony about 
Christ was confirmed in you" (NIV). 

I. God's grace and its riches: 
A. Seen in your Christian witness. 

1. Speaking and sharing the Good News. 
2. Knowledge of Christ shared in a Christian's witness. 
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Β. Lived in your Christian witness. 
II. God's grace and its blessings: 

A. Spiritual strength and endurance. 
B. Blameless or "as not to be accused" (no indictment can be lodged before 

the Lord God because you are in Christ—His doing) when the Lord comes 
to judge the living and the dead. 

C. Christian fellowship with Jesus Christ (mediated by the Word and Sac
raments). 

Conclusion: While status in this world is judged by financial and social status, 
St. Paul emphasizes that for Christians, all Christians, regardless of financial 
ability of status, are enriched by the grace of God. This gift of grace provides all 
things every Christian needs. In Christ, Christians lack nothing and have every
thing that affirms their fellowship with the Son of God, Jesus Christ. This assur
ance that comes to us in God's grace reassures all Christians that Jesus Christ, 
our Lord, is faithful. 

Robert W Weise 

Second Sunday in Advent 
2 Peter 3:9-14 

December 4,2005 

Lectionary: The Old Testament reading (Is. 40:1-11) prophesies that a voice in 
the wilderness would prepare the way of the Lord who would gather His flock. The 
Gospel (Mark 1:1-8) reports that John the baptizer preached a baptism of repen
tance and points to a mightier one who would come after him to baptize with the 
Holy Spirit. This epistle tells of God's final coming to gather His flock, those who 
have holiness and godliness. It clearly says, "Be zealous" in being spotless and at 
peace with God. 

Notes on the text: Verses 8-9: How can we judge time when our sense of it is so 
different from God's kind of time? For God a day is like a thousand years or a 
thousand years like a day. There's no watch that calculates that way. The "beloved" 
of the Lord should always be aware that they are unable to anticipate God's sense 
of timing. His kind of timing is so unlike our present-day living. We want our 
desires or needs fulfilled immediately and according to our preferences of the mo
ment. The timing is always His, not ours. 

What seems slow to us is better seen as God's patience, giving more time for 
repentance. Repentance (μβτάνοι,αν) is a change of mind (feelings, will, or thought, 
perhaps including remorse for what was done wrong). Turning around requires a 
clear break with the past (2 Cor. 12:21) and involves a new creation by the power of 
the Spirit. God's goal is that each of us turn from sin and selfishness to a reliance 
on His gracious mercy in Christ. Our whole hope and expectations for the future 
should be placed in God's hands. God is merciful and does not want anyone to 
perish eternally. Our desires should be only His desires, not our selfish ones. 

Verse 10: While every day is the Lord's, the day of the Lord (ημέρα κυρίου) 
looks to the future when God will show His might, His readiness to save and His 
power as judge (Ezek. 34:12; Zech. 13:1-2; 1 Cor. 3:13). In this passage it is a "final" 
day when the universe will be broken up, heaven disappearing, and earth disinte
grating. The old Latin hymn Dies irae (Day of Wrath, O Day of Mourning, TLH 607) 
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rather fully explores the Biblical imagery and the believer's attitude of contrition. 
God descends, the earth quakes, and the judge separates the sheep from the goats. 
When this will occur, no one can guess—it will come when you least expect it. 

Verse 11: Before the judge gets here we should spend the time becoming de
vout (ύπάρχαν [υμάς] kv άγίοας άναστροφαΐς), that is, to convert, to return to, to act or 
walk in holy ways (2 Cor. 1:12; Eph. 2:3; 4:22; 1 Tim. 3:15). God seeks a holiness 
that encompasses the whole walk of life: "as He who called you is holy, you also be 
holy in all your conduct" (1 Pet. 1:15). We should think about making ours a life 
dedicated to (εύοφείαις) piety and godliness, outward actions that grow from a 
steadfast faith (1 Tim. 6:3) and what God would have us be. 

Verse 13: After the day of the Lord our new place (heaven and earth) will be one 
in which righteousness dwells (ev οίς δικαιοσύνη κατοικ€ΐ). Those who dwell there 
will be without sin. It will be a place of holiness (Rom. 6:16-19) by the grace of God 
(2 Pet. 1:1). 

Verse 14: As we wait, we should be zealous (σπουδάσω) about being spotless 
and blameless and at peace with God. While peace, purity, and righteousness are 
the gifts of God that come through the work of the Holy Spirit in those who hear and 
believe the Gospel, Peter encourages effort and eagerness in these things (1 Pet. 
1:10). It is similar to the behavior that Paul urges when he writes, "not lagging in 
diligence, fervent in spirit, serving the Lord" (Rom. 12:11). Those who dwell with 
the Lord are at peace (kv βίρήνη) with Him. This peace is more than removing all 
hostile feelings. Rather it is shalom, a state in which God gives peace and blesses 
His servants (Luke 2:29). Peter had pointed to this blessing (1 Pet. 3:11) when he 
quoted Psalm 34:13, "Depart from evil and do good; seek peace and pursue it." 
Such peace comes through faith in Christ (Rom. 5:1). Waiting then is not an anx
ious waiting but a hopeful waiting for we know what the future will bring according 
to the promise of God. 

Suggested outline: 

Don't Look at Your Watch 

Introduction: Looking at your watch never speeds anything up or slows it down. 
Better to put your energy into the task at hand. 

I. Time is running out as the day of judgment approaches. 
A. It will come like a thief. 
B. Whatever time you have is a time for repentance. 

II. Time should be spent being zealous about holiness. 
A. God seeks the Christian walk and helps you toward it. 
B. The walk with God has peace that lasts forever. 

Conclusion: Get your attention off the clock and on God's making you holy— 
before time is up. 

James L. Brauer 
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Third Sunday in Advent 
1 Thessalonians 5:16-24 

December 11,2005 

The text: Verse 16: "Rejoice always." This first verse of the text draws us to the 
theme of joy for the Third Sunday of Advent and the Gradual, "Rejoice greatly, O 
daughter of Zion...." It can't be said more simply, and it can't be said more power
fully. 

Verses 17-18: "Pray without ceasing, in everything give thanks; for this is the 
will of God in Christ Jesus for you." Rejoice always, however, does not stand by 
itself. Pray constantly in verse 17 and in all things give thanks are all counted 
together as the will of God. Certainly these are God's will just as God desires all to 
be saved and come to the knowledge of the truth (1 Tim. 2). Those bought at a price, 
whose King has come and is coming again, have every reason to rejoice, pray con
stantly, and give thanks in their lives. 

And look how well verse 24 brings these verses into perspective. The One who 
has called us is faithful and He will do it. Why does one rejoice? Is it for any merit 
they have earned? No. Here Philippians 4:4 helps us, "Rejoice in the Lord always, 
again I will say rejoice." The only rejoicing that is done is done because of the Lord 
and what He has done and will continue to do; He is faithful and He will do it. 

Christ Jesus has come as the prophets of old proclaimed. He is faithful to the 
point of death on the cross, and now He sanctifies us completely and preserves us 
blameless by His Spirit until the day He returns (v. 23). It is here we find the 
rejoicing always, for His faithfulness is always. It would be good here to reference 
2 Timothy 2:13: "If we are faithless, He remains faithful; He cannot deny Himself." 
So we rejoice, pray, and give thanks. 

Verses 19-22: "Do not quench the Spirit. Do not despise prophecies. Test all 
things; hold fast what is good. Abstain from every form of evil." These verses are 
also marks of our identity as those who have been redeemed by the faithful One 
and also well understood in light of verse 24. These verses are an exhortation to 
those who walk as sons of light to walk according to that Light by not hindering the 
work of the Spirit, or despising the prophecies that come from God Himself. 

Exegetical statement: In this text the Word of the Lord directs us to the life of 
the believer as he awaits the coming of the Lord. There are distinct marks in the 
lives of those who are sons of light: they are to rejoice, pray constantly, give thanks, 
do not quench the Spirit, do not despise prophecies, test all things, hold fast what 
is good, and abstain from every form of evil. All these are done only because the One 
who calls the believer is faithful, and He will do it. 

The context: The first part of chapter 5 is speaking of the coming of the Lord. 
Until His coming, which will be as a thief in the night, we are to act as we are: sons 
of the light, not of the darkness. Therefore as sons of light our lives reflect that light 
in what we say and do. Every action in the light is a response to the One who is 
faithful, and that One who will bring all things to completion (Phil. 1:6). 

Liturgical context: The Third Sunday in Advent is the Sunday of joy. The gradual 
used is taken from Zechariah 9:9 and Psalm 118:26: 

Rejoice greatly, O daughter of Zion 
Shout, daughter of Jerusalem! 
See, your King comes to you, 
Righteous and having salvation. 
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Blessed is He who comes in the name of the Lord. 
From the house of the Lord we bless you. (LW p. 13). 

Thus, in this text I have focused on verses 17 and 24 to draw upon the theme of 
rejoicing. As the reader reads this text he understands to rejoice not in a generic 
way, but in the Lord. The reason for rejoicing is the Lord who is faithful and who will 
do all He has promised and bring all to completion on the Last Day. 

Possible outline: 

Joy to the World, Always! 

I. Rejoice always, but this can only be because of the Lord. 

II. Rejoice always, because He, unlike us, is always faithful. 
III. Rejoice always, because you are the one called by God. 
IV. Rejoice always, because He will do it and bring all things to completion. 

Kyle D.Castens 

Fourth Sunday in Advent 
Romans 16:25-27 

December 18,2005 

Lectionary: In 2 Samuel 7:1-11, 16 the Lord tells David he will not make a 
house for the Lord, rather the Lord will establish David's house (throne) forever 
since the Messiah would be born from David's line. In Luke 1:26-38 the virgin Mary, 
betrothed to Joseph (of the house of David) is told by Gabriel that the Lord will give 
her son "the throne of his father David." The words of Psalm 89, or the Magnificat 
(Luke 1:47-55), rejoice in the mighty acts of God as He fulfills His promise of a 
Savior. The epistle (Rom. 16:25-27) likewise gives glory to God, especially for the 
revelation of the mystery that comes through Jesus Christ. The Word of the Lord 
concerning His glorious plan for salvation comes to David, to Mary, and to us. For 
this we give glory to God. 

Notes on the text: Verse 25: Τω Ôè δυναμώνω υμάς στηρίξαι. It is God who has the 
power. He is able to establish, fix firmly, support faith (1 Thess. 3:2,13; 1 Pet. 5:10). 

κατά. Note the series of phrases that begin with this preposition in order to 
focus on the means God employs. Paul brought good news (το emyykXióv) to the 
Gentiles (Rom. 1:16), namely, the preaching (το κήρυγμα) of Jesus Christ. Paul's 
"my" attached to the word Gospel obviously refers to what he personally brought, 
namely, the good news (Rom. 1:1; 2:16; 2 Cor. 2:4). The preaching of Jesus Christ, 
not oratory (1 Cor. 2:1), is the power (1 Cor. 1:21; 2:1; 15:14). 

Paul carried God's revelation of the mystery (άποκάλυψιν μυστηρίου) to Rome and 
through his letter to us. The mystery is not that of an ancient cult where the 
initiated worshipers participated in rites about which they were to keep silent nor 
is it that of a Gnostic sect with its special knowledge of God and of the origin and 
destiny of humans. Rather in Paul's writings the mystery is the wisdom of the 
cross on which the Lord of glory was crucified (1 Cor. 1:23; 2:1, 7). The plan for 
salvation through Christ's death had existed before the world began. The message 
breaks into the world and is part of the saving event (Eph. 3:2, 9), even as the 
Christmas angels announce it and sing "glory to God." 

Verse 26: γραφών προφητικών. Especially among the rabbis, "writings" is a 
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term for the Scriptures (Rom. 1:2; 15:4; 2 Tim. 3:15). The prophetic writings are 
part of God's plan for revealing His purposes to the nations though they were 
originally delivered to the people of Israel. 

€ΐς ύπακοήν πίστ€ως. All the means mentioned in verses 25 and 26 have this 
purpose—to establish the obedience of faith. Hearing, faith, and obedience are 
linked (Gen. 22:18; Jer. 13:10; Mark 1:27; Acts 5:32; Eph. 3:20,22). The "obedience" 
is assent that comes through the work of the Holy Spirit in the heart. It is the 
essence of a new creature, one who is willing to put the God who brings salvation 
through Jesus Christ above all things and to obey only Him. 

ή δόξα. The new creature's response is to acknowledge God's salvation and extol 
Him. "Glory" focuses on divine visible manifestation; it goes beyond words like 
honor, splendor, power, or radiance. The birth of Jesus brings that mystery into the 
flesh, and He dwells among us to save us. Believers, who know the greatness of the 
Lord, are transformed by the Spirit "from glory to glory" (2 Cor. 3:7-18). This mar
velous work is God's glory. 

Suggested outline: 

Glory to God 

Introduction: Everyone loves a mystery. It is probably the most popular kind of 
novel or TV show. It reveals who did it and how it was done. God's plan for salvation 
(a mystery) was revealed by prophets and is the centerpiece of history. 

I. God's glory comes by the preaching of Jesus Christ. 
A. Jesus Christ, God's only Son, is the mystery. 

1. A mystery requires revelation, or it remains a secret. 
2. The mystery is that the Lord of glory dies on the cross for sinners. 

B. The mystery, once kept secret, is now made known. 
1. By the command of God (His plan all along). 
2. Through the prophetic Scriptures. 
3. Through the preaching of the Gospel. 

II. The mystery is revealed in order to establish faith in Jesus Christ 
A. Faith is the obedience God seeks. 

1. To trust God in all things is faith. 
2. A true servant hears—and obeys. 

B. Faith gives glory to God for what He has done. 
1. Mary heard the mystery, believed, and obeyed. 
2. Paul believed the mystery and preached it. 
3. We have heard, believe the mystery, and give glory to God for it. 

Conclusion: Mystery? Who did it? How was it done? Now we know. God planned 
all along to rescue us by sending His only-begotten Son to the cross. Thank you, 
Lord, for revealing it to us. Glory to God! 

James L. Brauer 
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The Nativity of Our Lord 
Titus 2:11-14 

December 25,2005 

Here we have a text that brings us briefly through justification and then ad
dresses the response of the believer to the grace of God in Christ Jesus. Of course, 
we proceed on the basis of certain assumptions derived from the rest of the Pauline 
corpus: that we are sinners in need of a gracious God and that God in His mercy has 
provided Jesus Christ to pay the price for our transgressions and make us new. He 
did this by becoming flesh, giving His life both in terms of living with us sinful 
human beings (although without sin Himself) and dying for us on the cross. Here in 
this Christmas text we have a great gift of God: that the Word has given us the gift 
of new, regenerate lives. And what a Christmas gift He is—wrapped in swaddling 
cloths and lying in a manger. 

The rest of our text focuses on the regeneration He produces in our lives. The 
product of this "grace of God that brings salvation" is a new attitude and life. 
Regeneration by the Gospel gives us the "power of God for salvation" (Rom. 1:16) to 
say "no" to ungodliness and worldly passions and lusts. There are changes to our 
sinful behaviors and attitudes. This is because Christ our Lord has given us new
ness and taught us to live in new ways. This leads us to the consequences of the 
work of Christ in our lives. We are taught to live "self-controlled, upright, and godly 
lives in this present age." Sure there is still the sinful nature, but as regenerate 
Christians we can say with Paul, "it is no longer I who do it, but sin dwelling in me 
that does it." This is not to say that we abandon responsibility for our sinfulness; 
to the contrary, by owning up to the sinful nature and its effects on our lives, we 
confess its destructive role in this life (a temporal and temporary estate). And we 
also confess the role of the new life of regeneration in Christ Jesus—our permanent 
and eternal estate both here and in the life to come. 

Not only is this so, but we also live for the age to come. This world and its 
considerations are not of much import to the Christian because there is a life that 
is coming that is real in an eternal sense, not like the life in this world that has an 
end in death (or transformation at the return of Christ). We look for the hope of 
eternal life and by grace through faith in Christ Jesus indeed begin to live as 
citizens of that other eternal reality, the reality of a heaven with Father, Son, and 
Holy Spirit—the reality of a new life and hope in the kingdom of Jesus Christ. This 
is why the world and its cares are not ofthat much importance to the believer. For 
in all things, whether things of life or death, we are loved and cared for by a Lord 
and Savior, the Christmas gift that comes in this life to be with us in our weakness 
and will come again at the judgment to raise us poor sinners to glory and majesty 
with Him in heaven. 

The great gift of Christmas is not only the one who gave His life for us but also 
the new life He presents us and empowers us to live—a life lived for Him that 
results in service to God. 

Timothy Dost 
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Circumcision of Our Lord 
Romans l:l-7/PhiIippians 2:9-13 

January 1,2006 

Romans and Philippians present us with two texts useful for the theme of the 
"Circumcision of Our Lord." In the Romans text we have a brief but deep explana
tion of the nature and work of the Christ and what that means for us. Philippians 
presents us with the results of the life of the Christ who had been subject to the 
Law in every respect, to fulfill all righteousness and bring us salvation through the 
work of the cross. The result is His absolute lordship over the creation. The conse
quence of this lordship for us is that we become servants of the Father, Son, and 
Holy Spirit; and no matter how humble our station or task in life, God sanctifies it 
for work in His kingdom. Furthermore, God sanctifies our repentance and the new 
lives we lead, allowing us "to work out our salvation with fear and trembling." It is 
not that we somehow earn our salvation, or that our salvation is not complete, but 
rather that the state of being saved is a kind of a task—an ongoing work in progress, 
that works Christ's way, truth, and life through repentant Christians. The true 
believer is new, regenerated in Christ Jesus, and new people do the new work of 
repentance and an eternity-based life. 

Paul begins this Romans text with an assertion of his apostleship. He is an 
apostle of the Gospel. This "good news" has a specific content. It comes through 
prophets and is written in Holy Scriptures. It is about the Son of God, a term that 
would have been familiar to Romans—as their gods tended to have children. But 
there would have been unfamiliar content here as well, as this was the Son of the 
true and living God, not some idol such as Jupiter with his son Heracles (in Greece, 
Zeus and Hercules were considered roughly equivalent). Rather than doing great 
deeds such as cleaning the Augean Stables by moving a river, Jesus Christ is 
established as the true Lord of all by His resurrection from the dead. No deed of a 
Greco-Roman demigod had ever come close to matching that. 

Jesus Christ then calls people of God to bring good news to others. It is this 
good news that death is not the end, but that the Christ, by being born and living in 
accordance with the righteousness of the Law, fulfilled the Law in Himself, making 
a new covenant with God. This fulfillment necessarily included His circumcision as 
an infant Hebrew. Here was one more act of the Law that had to be fulfilled to, as 
Jesus would later say at His Baptism by John, "fulfill all righteousness." To para
phrase Hebrews, the circumcision was part of His becoming a man (albeit as a 
Hebrew) in every way as we are, but without sin. 

In Philippians we see the results of the humiliation and cross of Jesus. Now 
that He has humbled Himself in all respects, even submitting to death on a cross, 
God raises Him up and exalts Him to the highest place. He has fulfilled all the 
requirements of the Law, not only for Himself as man, but for all mankind as God 
and man. He has been weighed in the balance against the sins of the whole world 
and been found to be holy and righteous. His Chavod—his heaviness, glory, or 
holiness, to use the Old Testament Hebrew term—is greater than all of our sins 
combined, and so having made payment for us, He is now exalted to the highest 
place. Here we find all knees bowing and tongues confessing that Jesus is Lord to 
the glory of God the Father. 

But how do we tie the Gospel to the theme of circumcision? One way is to 
indicate as Paul did in Romans 4 that Abraham received the blessedness of the 
promise before circumcision, and therefore the circumcision became a sign in the 
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flesh for what had already been granted in the heart. In this way we understand 
that it is not the action of the cutting of the flesh that is most important, but rather 
the covenant promise for Abraham's descendents. And it is readily apparent that 
the promised land does not just represent a temporal promise, but also the true 
land of the promise, heaven with our Lord and Savior Jesus Christ, where we too 
will be able to bow and be raised up by Him to the place He has for us. What a 
glorious day that will be. 

A second way is to use the analog to circumcision in the New Testament, 
Baptism. Paul ties this together well when he describes Baptism as "circumcision 
of the heart" in Colossians 2 (see especially w. 9-12). Circumcision was an act 
required by the Law, but circumcision of the heart through Baptism in the name of 
the Father, Son, and Holy Spirit is a matter of grace, faith, new life, and the Gospel. 
For those circumcised in heart, the old has passed away, and the new has come. 

Timothy Dost 

Baptism of Our Lord 
Acts 10:34-38 

January 8,2006 

Preliminary considerations: Having read and preached on this text as I served 
God's people in the parish, I am always reminded of the text from Habakkuk 2:4— 
"...the righteous shall live by his faith...(ESV). Peter is summoned by God to 
Cornelius's house. When he arrives, he asks Cornelius why he was summoned to 
his house. He explains to Peter that the Lord God heard his prayer and sent an 
angel to give him direction regarding how he can learn more about revelation of God 
in Christ Jesus. According to these directions, Cornelius sent for Peter. Cornelius 
assembled people to hear all things that Peter is directed by God to share and 
witness to them. Cornelius knew that he wasn't going to receive St. Peter's opinion 
about the Word of God, but the very true Word of God. Cornelius and the gathered 
congregation of gentiles are eager to listen and inwardly digest the Word of God as 
it is proclaimed by the apostle Peter. This text is an excellent lesson for all pastors 
and Christian congregations who thirst for the Word of God and its Truth. They 
have heard about Jesus Christ, but want to hear more and more of Him who is the 
Way, the Truth, and the Life. 

Suggested outline: 

Telling It Like It Is 

Introduction: We live in a world that has converted the absolutes of the Scrip
tures to the relativism of the world. All truth is relative, especially the Truth of the 
Bible. People say: "Times are different; so how can the Bible mean any thing for 
this day and age?" Telling it like it is about sin and the grace of God is being turned 
into moral preaching and discourse. Preachers and Christians don't want to upset 
the "apple cart" regarding people's happiness and personal desires. Yet, God in 
Christ tells it like it is about sin and His free gift of grace. St. Peter is called to 
Cornelius's house and to those gathered at his house. They are thirsting for more 
knowledge about Jesus Christ. In the beginning of Peter's sermon, he tells it like it 
is about the God-Man, Jesus Christ. 
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I. Telling it like it is: God shows no partiality (God is no respecter of persons). 
A. The world, sin, and the devil shows favoritism and partiality. 
B. The Word of God doesn't show partiality or favoritism. 

II. Telling it like it is: Knowing the message of God. 
A. The world, sin, and the devil do not bring peace but division 
B. The Word of God in Christ Jesus, the Good News, gives peace (not as 

the world gives peace). 
III. Telling it like it is: Jesus is anointed by God. 

A. The world, sin, and the devil are not "anointed by God," but the devil's 
lies. 

B. God anointed Jesus of Nazareth, the Son of God to heal all those under 
the power of the devil (healing begins with forgiveness; Jesus the obe 
dient Suffering Servant). 

Conclusion: Baptized Christians love to have the pastor tell them about the 
Word of God as it is. No padding, no fluff *n stuff, no twists and turns, and softening 
of the pure Gospel of Jesus Christ. Christians are enabled by the Spirit of God to 
hear, to tell and to witness the story of Jesus of Nazareth like it is in the Bible. 
Jesus always told like it is; lived it; died and rose for the forgiveness of sins for all 
who believe and thirst for the living waters that are God's gift of grace in Christ. 
Jesus Christ is shalom. 

Robert W Weise 

Second Sunday after the Epiphany 
1 Corinthians 6:12-20 

January 15,2006 

Context: As much as Leviticus 18 deals with order, purity, and wholeness for 
the individual as well as the community of believers, so Paul's first letter to the 
Corinthians deals with those same themes. Consulting with the Concordia Com
mentary: Leviticus by John W. Kleinig (St. Louis: Concordia, 2003) and with "Why 
Won't Paul Just Say No? Purity and Sex in 1 Corinthians 6," by Mark Gravrock, 
Word and World, 16 (Fall 1996): 444-455, will prove helpful for further study. 

1 Corinthians 5 and 6 address primarily sexual immorality while chapter 7 
deals with marriage matters. Under marriage matters Paul discusses singleness 
as a gift on equal footing with marriage, divorce especially when one spouse is an 
unbeliever, and ultimately everything under this topic subordinate to the central 
matter of faith in Jesus Christ and His coming kingdom. Chapters 5 and 6 con
tains seven uses of the formula "Do you not know...?" (5:6; 6:2, 3, 9,15,16,19), all 
of which presume a sense of knowledge, some of Leviticus 18. 

The immediate context reveals the Law in 6:9-11—"Neither the sexually im
moral, nor idolaters, nor adulterers, nor male prostitutes, nor homosexual offend
ers, nor thieves, nor the greedy, nor drunkards, nor slanderers, nor swindlers will 
inherit the kingdom of God. And that is what some of you were." The Gospel comes 
through clearly in the remainder of verse 11: "But you were washed, you were 
sanctified, you were justified in the name of the Lord Jesus Christ and by the 
Spirit of our God." These verses are the premise behind Paul's proclamation in 
6:12-20. 
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Textual notes: Verse 12: The quotations probably come from members of the 
Corinthian congregation, quotations that reveal a misunderstanding or misappli
cation of the Christian liberty Paul had taught. In their thinking, liberty had 
become license to do as they pleased. Such a view jeopardizes the order, purity, and 
wholeness God intended for the community of faith. All things may be lawful, 
permitted, permissible, allowed, or even possible, but not everything is beneficial 
to me or to my brother or sister in Christ. Will this action or behavior make me a 
slave once again (2 Pet. 2:19; Gal. 5:1)? Such slavery comes about because the life-
giving authority of Christ is ignored. 

Verse 13: Illese quotations put food and sex on the same level and thus negate 
any spiritual consequence to either. Paul counters that food and the stomach will 
be destroyed or done away with by God. The spiritual nature and the physical 
nature cannot be separated—both are involved with the body: "The body is not 
meant for sexual immorality, but for the Lord, and the Lord for the body." How 
different this is from Greek thinking that saw the body as inferior to the spirit. The 
premise behind Paul's assertion is God's creation of the body. Confer with Romans 
12:1: "Offer your bodies as living sacrifices, holy and pleasing to God—this is your 
spiritual act of worship." Sexual immorality (from porneia, unchastity, fornication, 
prostitution, sexual activity outside of marriage) was well-known and cultivated 
in Corinth; but that was not to be the life for the Christian, whether in Corinth or 
in the USA. 

Verse 14: The body will be raised just as the body of the Lord was raised. Could 
this be true if the body were insignificant or irrelevant? The resurrection of the 
body and life of the world to come become the basis and incentive for life presently 
in this world. Confer with Romans 8:11. 

Verses 15-17: How are our bodies made members of Christ Himself? Paul's 
statement here is further explained in 1 Corinthians 12:13: "For we were all bap
tized, by one Spirit into one body" (Baptism) and 1 Corinthians 10:17: "Because 
there is one loaf, we, who are many, are one body, for we all partake of the one loaf' 
(Holy Communion). Ephesians 5:25-26, 31-32: "Christ loved the church and gave 
Himself up for her to make her holy, cleansing her by the washing with water 
through the word.. .Tor this reason a man will leave his father and mother and be 
united to his wife, and the two will become one flesh.' This is a profound mystery— 
but I am talking about Christ and the church." 

Verse 18: Fleeing sexual immorality is an ongoing fleeing from sin, because 
this sin involves and affects the whole person, wounding a person at every level of 
being. 

Verse: 19: Temple, dwelling place, sanctuary (naos) equal a dwelling place of 
the Spirit, both individually and corporately: "You also, like living stones, are being 
built into a spiritual house to be a holy priesthood, offering spiritual sacrifices 
acceptable to God through Jesus Christ" (1 Pet. 2:5). The Holy Spirit enables us to 
live, resisting and fleeing from sexual immorality (see Rom. 8:9). Since it is God 
who alone created, redeemed, and sanctified the body, we are not our own. 

Verse 20: We were purchased with Christ's holy blood, His innocent suffering 
and death (Luther's Small Catechism, Explanation to the Second Article). Pur
chased (agopa) was used when purchasing slaves in a marketplace; thus, an appro
priate verb usage for God's redemption of the sinner. The only conclusion can be 
that we glorify God with our bodies. 
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Suggested outline: 

You Are Not Your Own 

Introduction: The situation at First Church Corinth was the misunderstand
ing and misapplication of Christian liberty. In trying to separate body and soul, 
spiritual lives and physical lives, the Corinthians were making liberty into license. 
They thought they could do as they pleased because they thought they were their 
own. 

I. You are not your own. We are enslaved to sin. The Corinthian sexual sins echo 
in our society and close to home. Liberty has become license as we do things 
"our" way. 

II. You are not your own. You were bought with a price. God created us for freedom. 
He purchased us from our sin-slavery with the blood and death of His Son. 

III. You are not your own. Offer your bodies as living sacrifices for the good of your 
neighbor—all to the glory of God. 

Henry V. Gerike 

Third Sunday after the Epiphany 
1 Corinthians 7:29-31 

January 22,2006 

Context: The Epistle's emphasis on the shortness of time produces a sense of 
urgency for the life of the Christian. The immediate context of chapter 7 reveals the 
Corinthian believers' concern as to what this meant for daily living. (See the con
text given for the Second Sunday after the Epiphany.) 

Verses 25-28 speak to virgins and highlight the concern of "the present crisis." 
Paul's concern is pastoral when he states that "those who marry will face many 
troubles in this life, and I want to spare you this." The troubles in this life, or the 
present crisis, could be impending persecution or the difficulty of living in Corinth's 
immoral and hostile environment. 

Textual notes: Verse 29: Brothers (adelphoi), fellow believers in Christ, sinners 
though they are. Paul thus reminds the Corinthians that they are redeemed in 
Christ and thus precious in His sight. 

"The time is short" is the favorable period of time (kairos) that has been 
shortened (sustello, perfect passive participle, to limit, to shorten). We live in the 
"great in-between," the time before the Second Coming of our Lord. Our times are 
in the Lord's hands (Ps. 31:15). Matthew 24:22 ("If those days had not been cut 
short, no one would survive, but for the sake of the elect those days will be short
ened") reveals God's mercy for His chosen people. 

Because of what Paul has just stated, therefore, from that time forward (loipon) 
the Corinthians should live in this manner. 

Overstatement and hyperbole are the tools Paul uses to make his case. True, 
marriage is God's gift and institution; yet it is only "till death parts us." What is 
lasting is the life we have in Christ, the Bridegroom who is soon to arrive. Colossians 
3:1 ("Set your hearts on things above, where Christ is seated at the right hand of 
God") gives the proper perspective for living in this world. Love your spouse, but 
keep this present age in perspective, including marriage which is of this world 
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(Matt. 22:30). 
Verse 30: Even death and life's ups and downs are to be seen in perspective. 

Yes, there will be sorrows and death. Because of the comfort we have in Christ 
(Matt. 5:4; Is. 35:10), we have joy (chairontes). That helps us in supporting one 
another (Rom. 12:15). 

Even property and material resources are seen not as our property, but as 
objects given us by God for our stewardship, (cf. Ps. 24:1; 1 Tim. 6:7). 

Verse 31: We are in the world, not of the world, and thus our use of the world is 
to be moderated and kept in perspective, God's perspective, because this world and 
its form are passing away. We do store up for ourselves "treasures in heaven, where 
moth and rust do not destroy, and where thieves do not break in and steal" (Matt. 
6:20). 

Suggested outline: 

Permanent, Eternal Perspective in Christ 

Introduction: Living in the last days is hardly news to us. It usually hits us only 
with the news of the latest disaster or the latest celebrity to die. Otherwise our 
perspective turns to that which is close at hand, namely, our daily lives, bills, 
health, children, marriage, relationships. 

I. Perspective in life. Hearing Paul's words in the text we either shrink from our 
daily responsibilities in marriage or work, or we tighten the grip so tightly 
that we become attached to them. Marriage, vocation, health, and death are 
important events in life—but while important, they are not permanent. 

What usually is important to us in life is what is closest to us. Yet life and 
world are always smaller than we think. Our nearsightedness, from which we 
all suffer, makes near things look important and makes us forgetful of the 
things and people who are really important in our lives. Marriage lasts until 
death parts us, times of grieving and rejoicing until tears evaporate, pur
chases and ownership until 60,000 miles or three years are up. 

Permanence in this world is an oxymoron. "The present form of this world 
is passing away." Why invest an entire life in something that is decaying and 
will be destroyed? 

II. God did and does. Galatians 4:4: "When the fullness of time had come, God 
sent forth His Son." Christ divested Himself of His royal glory and clothed 
Himself with our human nature. In His dying and rising, He put Himself 
under the old order of things (the things that will pass away) and took the 
curse of our sin upon Himself. 

The past tense of His death and resurrection become a present reality in 
Baptism (see Rom. 6:3-4). The old passes away and we are made God's new 
creation. Our nearsightedness is cured and we can see what is eternally per
manent—God's mercy and love in Christ. 

2 Peter 3:11: "Since all these things [of this world] are thus to be dis
solved, what sort of people ought you to be in lives of holiness and godliness, 
waiting for and hastening the coming of the day of God?" Our perspective 
changes. As God's redeemed children, we have a loose hold on the things of this 
world, because Christ through His Word and Sacraments has a firm grip on us. 

Henry V. Gerike 
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1 Corinthians 8:1-13 
Fourth Sunday after Epiphany 

January 29,2006 

Text: Verses 1-3: In these verses a contrast between love and knowledge is 
established. Knowledge puffs up and fills one with vanity; whereas, love edifies. 

As we see in verse 2, a person who thinks he knows anything reveals he does 
not know as it is necessary to know. For instance, in all he knows he leaves out the 
the fact that knowledge is pointing him to the love God has shown to him through 
Christ, and he in turn is to show love to others. He does not take into consideration 
the one who does not know as he does, the one who is weak. The one who is weak 
stumbles at the knowledge of the one who is strong. 

Thus what one thinks he knows is not the key, but rather the One who knows 
Him. Verse 3: "But if anyone loves God, this one is known by Him" (NKJV). This 
one, in loving God, will also love the one who is weak. He will exercise the liberty of 
which he knows in accordance with love which is at the very heart of this liberty. For 
the one who knows as it is necessary, knows that the liberty has come by the love of 
God. Jesus says in John 8, "Jesus said to those Jews who believed Him, "If you 
abide in My word, you are My disciples indeed. And you shall know the truth and 
the truth shall make you free" (w. 31-32). And again, "Jesus answered them, "Most 
assuredly, I say to you whoever commits sins is a slave of sin. And a slave does not 
abide in the house forever, but a son abides forever. Therefore if the Son sets 
you free, you are free indeed" (w. 34-36). Certainly the one who loves is known 
by God, for He loves out of response to the grace offered to him by God through 
Jesus. One who loves is one of God's own. Verse 3 is well understood also in light of 
1 John 4:6-21. 

Verse 4-6: So what is it that we know? According to these verses, we know that 
there is no God but one and that an idol is nothing. We know there is only one 
Father, one Son, and one Spirit (though not specifically mentioned here). So, even 
the things associated with nothing are nothing. According to verse 8, we know that 
food does not commend us to God; for if we eat it we are not better, or if we do not eat 
it we are not worse. If an idol is nothing, then the food sacrificed to that idol is 
certainly nothing. 

Verse 7: But, this knowledge is not everyone's knowledge. Those who are accus
tomed or conscious of idols see the food offered to them as intimately involved in 
idol worship. As Kretzmann says, "they could not rid themselves of the notion that 
there was something real about the idol" (Popular Commentary of the New Testa
ment, 125). Thus if there is something real about the idol, there is something 
significant about the food offered to such idol. Thus, when they see this meat eaten, 
their conscience is defiled because they see it as something real, intimately asso
ciated with idol worship, and opposite of their Christian walk. 

Verses 9-13: These verses draw a distinction between knowledge and love, and 
the food offered to idols. Verse 9 is where the "rubber meets the road." Simply, do 
not let your Christian freedom become a stumbling block for the one who is weak. 
You, who have knowledge of the extent of the liberty, may cause one who is weak to 
stumble. The weak do not have this same knowledge of their liberty. 

Verses 10-11 draw out the problem. A brother who is weak may follow the 
example of one who has knowledge and eat that food of which he has a drastically 
different understanding. The reason the weaker eats is because the stronger, who 
has knowledge, eats. 
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The result? According to verse 11, the weaker perishes by being led astray by 
the one who has knowledge. We see here the most serious consequence of what 
Kretzman calls, "The reckless use of Christian liberty" (126). 

In verse 12, the Word of the Lord reminds the Corinthians and us that we, in 
sinning against the weaker, sin against Christ. Remember the words of Christ, 
"And the King will answer and say to them, Assuredly I say to you, inasmuch as 
you did to the least of these My brethren, you did it to Me'" (Matt. 25:40). 

The text concludes with verse 13. Here we have an illustration of knowing as it 
is necessary and not separating love from that knowledge. Paul, although being 
aware of his liberty, would rather not eat meat again if it were to cause a weak one 
to stumble. Knowing as it is necessary to know means knowing the liberty we enjoy 
is a gift of love given by God through the sacrifice of His Son. Thus, we sacrifice 
something, even though it falls under our Christian liberty, showing our love in 
Christ to the weak and to spare him from stumbling. 

Note: For additional insight into this text, refer to Romans 14 and 1 Corinthians 
13. 

Exegetical statement: In this text, Paul, inspired by God, draws a distinction 
between knowledge and love to discuss the issue of food sacrificed to idols. Those 
who have knowledge, specifically there's no God but one, see the food sacrificed to 
idols as simple food. This food can neither help nor harm them. However, not 
everyone has this knowledge. For those weak in conscience this food is idol food. 
When one who is weak sees one who has knowledge eating this food, he is com
pelled also to eat. This eating will defile his conscience and may lead him to perish. 
Thus, we are to love and give up that which would cause our brother to stumble 
even though it may fall under our Christian liberty. 

Possible outline: 

"Know It Alls, Know Less Than All" 

I. Those who think they know anything do not know as they need to know. 
II. Those who are weak do not fully know as they need to know. 
III. What matters most is not what we know, but that the Lord knows us and loves 

us. 
IV. By His love that we share, the one who is weak is built up, not made to stumble. 

Kyle D. Castens 
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