
Homiletical Helps on LW Series Β 
—Epistles 

The Fifth Sunday after the Epiphany 
1 Corinthians 9:16-23 

February 5,2006 

Textual considerations: For the apostle Paul the proclamation of the Gospel 
was not a basis for boasting on his part but ανάγκη, a matter of necessity, con
straint, obligation. "... he is under divine constraint which he cannot escape" (TDNT, 
I, 340). "This is his mission" (TDNT, 11,718). "€υαγγ€λίζ€σθαι is not just speaking or 
preaching, it is proclamation with authority and power..." (TDNT, II, 720). 

The content of the Gospel—the "Good News"—is not spelled out in this text. 
Other passages in the writings of the apostle Paul provide the necessary informa
tion (e.g., Rom. 6:1-11; 1 Corinthians 2:2; 6:14; 15:1-4,20). See also the accounts of 
the substitutionary life, suffering, crucifixion, death, resurrection, and ascension of 
Jesus Christ in the four Gospels. 

For Paul original sin prevents the proclamation of the Gospel. He considered 
himself to have been entrusted with a commission, a stewardship, a sacred trust. 

Paul answered the question: "What's in it for me?" with the words: "It is the 
chance to preach the good news free of charge" (1 Cor. 9:18, CEV). He also wrote, "I 
do all things on account of the gospel, so to that I may be συγκοινωνος (a sharer, a 
partner) of it (το βύαγγ&ιον)" (1 Cor. 9:23). 

Paul was "free" €λ€υθος) yet a slave in order that he might win over "the more" 
(Cf. 2 Cor. 3:17). 

Paul's evangelism strategy was designed to meet the people where they were— 
whether Jews, people under Law, people without Law, or people who were weak. Yet 
he did not sacrifice his integrity, but remembered his relationship to his God in 
Christ Jesus. His aim was by all means to save some. 

Liturgical considerations: A verse from the Introit that is helpful is "Praise the 
Lord. Blessed is the man who fears the Lord, who finds delight in His commands." 

In a portion of the Collect the worshipper joins in praying that God the loving 
Father would enable him to do those things that are pleasing in His sight. 

The Psalm for the Day, Psalm 147, begins and ends with an invitation to the 
worshipper to "Praise the LORD!" (ESV). 

Job 7:1-7, the Old Testament Lesson in Lutheran Worship, is a reminder of the 
condition of people who have no hope. 

In Mark 1:38 of the Gospel for the day (Mark 1:29-39) Jesus refers to His 
mission: "Let us go on to the next towns, that I may preach there also, for that is 
why I came out" (ESV). 

Suggested outline: 
The Proclamation of the Gospel 

I. Not something that can be done 
A. Voluntarily because of original sin. 
B. Apart from faith in Jesus Christ. 

II. Done 
A. Under the compulsion of the Holy Spirit. 
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Β. With explicit references to the Gospel. 
III. Done with integrity 

A. By meeting people where they are. 
B. By remembering one's relationship to God through Jesus Christ. 

Arthur F. Graudin 

The Sixth Sunday after the Epiphany 
1 Corinthians 9:24-27 
February 12,2006 

Introduction: Running is a sport that requires training, strategy, discipline, 
and endurance. And, of course, in running there are those who win and those who 
lose. Perhaps a frequent spectator of the athletic events of his day, Paul employs 
the metaphor of running to the Christian life. While holding himself up as an 
example (cf. 1 Cor. 11:1), Paul exhorts the Corinthians to do everything they can to 
win the prize. Come what may, the baptized must run! 

Liturgical context: Being called and empowered-in Paul's case to run-is how 
the Collect of the Day is structured: "... grant that they may know and understand 
the things they ought to do and also may have grace and strength to accomplish 
them." We do not run alone. Psalm 32:7,10-from the Introit for the Day-promises 
that we are surrounded with Yahweh's ion ("loyal steadfast covenant love and 
faithfulness") and vh* TX ("songs of escape, release, deliverance"). But where is our 
running to take us? In a word, it takes us to the lost. The first lesson of the day, from 
2 Kings 5:1-14, is one of the most stunning Gentile conversions in the Old Testa
ment. Through the testimony of a small young girl (π|8|? rr$a-v. 2)-who was com
pelled to go to Naaman and proclaim the good news-this Syrian general trusts in 
the word of promise connected with physical means (2 Kings 5:14). His response is 
recorded in 2 Kings 5:15: "Now I know that there is no God in all the world except 
in Israel." This same intensity to "run with the Gospel" marks the leper cleansed 
by Jesus in the Gospel reading from Mark 1:40-45. After our Lord strongly warns 
him (έμβριμησάμβνος) not to say anything, he takes the posture of a herald and 
begins spreading the word (κήρυσσαν πολλά και διαφήμιζαν τον λόγον-ν. 45). Come 
what may, people possessed with the Gospel must run! 

Biblical context: In chapter nine Paul continues the discussion he began in 
chapter eight, namely, the need to temper Christian freedom with Christian love. 
Chapter nine is an excursus in which his own life and example confirm the main 
points of the previous chapter. By means of a series of rhetorical questions Paul 
establishes his right to privileges others have assumed, yet he has declined to 
make use of any of these rights because of his commitment to the Gospel. Paul's 
self-defense becomes his plea for the Corinthians to exhibit greater maturity in 
their walk with Christ. Gordon Fee (1 Corinthians, NICNT) rightly comments that 
the words in 9:23-"all things for the sake of the gospeF-identifies "the singular 
passion of his [Paul's] life." Paul-so possessed with the Gospel-must run! 

Comments on the text: Verse 24: Paul begins his rhetorical question with ούκ 
which assumes the answer of "yes" from the Corinthians who knew about running 
from their local Isthmian Games that were held in their city every two years. These 
contests were one of the four great Pan-Hellenic festivals, ranking second only to 
the Olympic Games and above those at Delphi and Nemea. The prestige of the 
Isthmian Games was enhanced by a tradition which went back to the sixth century 
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B.C. The word 4v σταδίψ may be translated "in a stadium" or "in a race" and alludes 
to the stadium in which the Isthmian Games were held. If this means "race," then 
Paul is referring to a sprint of some two hundred yards. The apostle assumes there 
is a difference between running and running for a prize (ßpaßelov); cf. Galatians 5:7, 
Έτρέχ6τ€ καλώς· τις υμάς evcKoiJfev άληθΕΐα μη πβίθ€σθαι ("You were running an 
excellent race. Who cut in on you and kept you from obeying the truth?"). 

Verse 25: "All" (πάντα) is the catchword for chapter 9. Fee writes: "As the ath
lete exercises self-control in 'all things' for the sake of the victor's wreath, so Paul 
does 'all things' for the sake of the gospel." The only other place the verb 4γκρατ6υ€ται 
is used in the New Testament is in 1 Corinthians 7:9. In Galatians 5:23 the noun 
is listed as a fruit of the Spirit (6YKptta€ia="self-controF). Plato notes that any 
athlete who entered Greek games was required to go into ten months of strict 
training and was subject to disqualification if he failed to do so (leg. 8401). In this 
context "self-control" refers to controlling the attitude that says, "I have a right to 
eat the idol meat from the pagan temples" (cf. chap. 8). The "perishable crown" 
(φθαρτον στέφανον) was normally made out of parsley or wild celery; the "imperish
able" (αφθαρτον) wreath is "the prize of the upward call of God in Christ Jesus" 
(Phil. 3:14), given on the last day. Paul uses the term φθαρτον again in 1 Corinthians 
15:42 and 53 to describe the body which decays in contrast to the resurrection èv 
αφθαρσία. The widespread use of the "crown" in the New Testament (e.g., 1 Pet. 5:4; 
Jas. 1:12; 2 Tim. 4:8; Rev. 2:10) signifies the crown of victory and not royalty. 

Verse 26: By placing the word 4γώ ("I") first in this sentence Paul is picking up 
the theme of his personal example (9:15-23). Linking his remarks with what he 
wrote at the end of verse 25 concerning Christians in general, Paul now sets forth 
what he does himself. His first strategy is not to run αδήλως ("aimlessly"). The 
adjective is used of graves which are not seen (Luke 11:44), so the idea is that the 
race must have a clear and visible goal. Fighting (πυκτ€υω) was also one of the Greek 
games where the obvious goal was to hit the opponent, not strike out against the 
air (ούκ αέρα δέρων). Paul does not engage in "shadow boxing" but seeks to drive 
home every punch. With this imagery the apostle likely wants to expose "the strong" 
at Corinth who parade γνώσις ("knowledge") rather than αγάπη ("love"; cf. 8:1). If 
there is no love, life is more vain than shadow boxing; it is nothing (1 Cor. 13:2). 

Verse 27: The highly colorful verb ύπωπιάζω means to deliver a hit right under 
the eye in order to make it black and blue. The apostle's mixed metaphor literally 
means that he seeks to "give his body a black eye." Paul wants to control his body, 
literally to bring it into bondage (δουλαγωγώ). Following Thiselton (1 Corinthians, 
NIGTC) the best understanding of το σώμα ("body") here is "day-to-day life as a 
whole in the public domain, the life of the whole person without reduction" (cf. this 
interpretation of τό σώμα in 1 Cor. 6:19-20; 12:12,13, 24-27; 15:38-44). All of this 
to the end that Paul is not disqualified (αδόκιμος), which in this context means 
apostasy (cf. 1 Cor. 10:1-13). 

Homiletical development of the sermon: A big, brute, bruising bully is as Ameri
can as baseball, hotdogs, apple pie, and Chevrolet. You know the kind. He's twelve 
years old and he's already shaving. Ninety percent of the male voices in your junior 
high or middle school sounded like altos and sopranos but this guy's voice bellowed 
like a bazooka. The bully in my boyhood backyard was Greg Pruitt. 

One day in eighth grade I made the brilliant observation that Greg resembled 
one of the characters in a popular movie at the time, The Planet of the Apes. The 
resemblance was uncanny, once you thought about it, and word of my astute insight 
brought howls of appreciation from my fellow classmates. My stock skyrocketed 
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until news reached the ears of Greg. Words weren't exactly Greg Pruitt's favorite 
form of communication. He preferred knuckle sandwiches. A one-round knockout 
fight was inevitable with my stock going lower than 1962 New York Mets! Little 
did I know at that point, the next words out of my mouth had been spoken some two 
thousand years earlier by St. Paul, "I do not run like a man running aimlessly!" No, 
much like Paul I began running with purpose, with principle, with the prize in 
mind-the front door to 2690 Pierce St.-my home! Block after city block my mantra 
was this, "Come what may, I must run!" 

Determination to run is the theme of the day; determination, in this case, not 
to find a safe haven from a bully, but to carry the message of salvation to those who 
need it most. (Here reference the notes under Liturgical context). 

Paul was determined to run with the Gospel as well; in fact, he says in words 
right before our text, "I am compelled to preach. Woe to me if I do not preach the 
Gospel!" (9:16b). The apostle was not only determined but prepared to run. (Here 
reference the Comments on the text.) 

Paul ran from Tarsus to Syrian Antioch, Cyprus, Pisidian Antioch, Iconium, 
Lystra, Derbe, Jerusalem, the Galatian province, then, "Come over to Macedonia 
and help us" (Acts 16:9). Philippi, Thessalonica, Berea, Athens, Corinth, Ephesus, 
Jerusalem, Caesaria by the Sea, Malta, Rome. 

Whew! Such running simply wears us out! We'd much rather be couch potatoes 
and watch others while we go to the fridge and pork down on more nachos and dip. 
Besides, that kind of running takes practice and discipline and, "No thank you! 
Forget Paul! My motto is, Come what may, I must have fun! And by the way, pass 
another cinnamon bun!" 

There's a side to everyone here that seeks the easy chair, the recliner, the couch, 
and the remote control. Our sinful flesh longs for the painless evangelism program, 
the pushover parish plan. Be consumed with the βύαγγβλίον of Jesus the Christ? 
Run as a possessed person with a message of victory? 

"That sounds like swollen knees and shin splints and gut aches and that's 
simply too high a price to pay." And so it goes. You and I are all too often content 
with a mission that equals a quick jog around the block, an easy 5K at the park, a 
workout that doesn't break a sweat. 

Just where is the long distance runner who is tough and disciplined and so 
consumed with victory that he must run? There He is. Look, He's running to an
nounce victory to the defeated, forgiveness for the guilty, power for the weak, free
dom for the captives. 

The first recognition of His run comes in Luke 2:49-"Did you not know that I 
must (ôeî) be about my Father's business?" Thirteen more times in the third Gos
pel the impersonal verb ôeî marks the Savior's fierce determination to complete 
His course. For example-Luke 9:22: "The Son of Man must (δ€ΐ) suffer many things 
and be rejected by the elders, chief priests and teachers of the law and he must be 
killed." Luke 22:37: "It is written, And he was numbered with the transgressors'-
and I tell you that this must (ôeî) be fulfilled in me." 

Split-lipped and blood-soaked, the final lap ends on the Via Dolorosa. Spit is 
caked to His cheeks, thorns are jammed onto His head, dice are tossed at His feet, 
and a sponge is thrust into His face. And we see the Runner finish His race with one 
word for the ages-τ€τέλeσται ("It is finished"-John 19:30). Alive on the third day, 
the run goes on. Jesus doesn't run over us or by us or past us. He's running toward 
us and with us, looking into our eyes again just now and saying, "I love you-I love 
you-I love you!" 
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We run, because Jesus first ran for us (cf. 1 John 4:19 and Heb. 12:1-3). 
A two-time divorced woman lives in a rusted out trailer, and she's longing for 

love. An internet porn surfer is in bondage and longing for freedom. A widow is in 
the throws of death and longing for comfort. A teenager is in a broken home and 
longing for just one hug. We are empowered to run to these people with the Gospel 
of the Messiah's victory over every deception of the devil, over every stronghold of 
the serpent because the liar is going down into the lake of fire! 

Our race ends when by the grace of God we will cry out with St. Paul, "I have 
fought the good fight, I have finished the race." There will be parched throats and 
lungs screaming for air. But so forgiven, so called, so filled, so loved; come what 
may, we will run! 

Reed Lessing 

Seventh Sunday after the Epiphany 
2 Corinthians 1:18-22 
February 19,2006 

In this modern day of electronic mail, internet, and speedy means of communi
cation, we all experience the deluge of "meaningful" emails that are meant to be 
either expressions of faith, means of comfort, or some other egocentric phenom
enon. I received one like that just the other day. As most pastors do, I receive them 
regularly from current or former parishioners who read them and believe they are 
wonderful threads of theology woven through the electronic media. 

This particular one is titled, "God Said No." It is made up of several little one-
or two-line verses expressing God's "no." For example: 

I asked God to take away my habit. 
God said, No. 

It is not for me to take away, but for you to give it up. 

I asked God to make my handicapped child whole. 
God said, No. 

His spirit is whole, his body is only temporary. 

I asked God to grant me patience. 
God said, No. 

Patience is a by-product of tribulations; it isn't granted, it is learned. 

The piece goes on, but you get the idea. I pondered it a bit and thought of the 
text at hand. 

No stranger to controversy, Paul, who seemingly was hounded endlessly by 
those who would seek to find flaws in his teachings, was writing his second letter to 
the church at Corinth. He is about to explain his own actions and decisions after 
being accused of not being able to be trusted. But first he leads us into the text of 
today as a reminder of God's faithfulness and the reliability of His Word. 

Paul gets right after it with as positive a statement you will find by affirming 
"God is faithful." The faithfulness of God and His Word is what is being challenged 
in Corinth, but after all, Paul preaches not himself but Christ and Him crucified! 
He has preached a steady and faithful message about a faithful God and did not 
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flip flop on matters. There was no "yes" now, and "no" later. The message, the Word 
of God, was consistent and true. 

Paul next makes the strong confession, proclaiming Christ as God's Son, af
firming the relationship of the one "sent" by the Father to redeem that which was 
lost. In doing so, Paul gives us the authority of the Gospel being preached, that of 
the Son of God, Jesus Christ. Paul, Silvanus, and Timothy rightly preached Christ 
to the church in Corinth. Christ did not become "yes and no," but in Him, in Christ 
all things have become Yes. Here Paul stresses the consistency of the Gospel, and 
the faithfulness of their preaching. Though many things had been said, preached, 
and challenged, the message from God's Word was consistent, a message that is 
never changing, never one and then the other, always "yes." It is a reflection of a 
faithful God's consistent message of hope in Christ. Here, consistency can be used 
as the measure by which those who would detract from Paul's message can be 
judged. 

For all of this we give all glory to God! Especially since we know that no matter 
what promises God has made, nor how many, they are always "yes" in Christ. All 
that God has promised, all that His Word has brought to us we give thanks to God 
by adding our amen, yes, yes, it shall be so! Since we have been baptized into 
Christ, anointed and marked with the sign of the cross on our foreheads and on our 
hearts, the promises of God have been made ours. Through the use of God's infal
lible and inerrant Word we not only receive the blessings from God, but we are 
entrusted with a responsibility of living life in God's way (Eph. 2:8-10). 

Did God say no? No, sin said no. God's "yes" to us is much more important than 
any "no" that may be communicated in some misguided ditty to make one feel 
good. God's "yes" is His promise to us that He will do what He says, and all 
promises are fulfilled. Looking forward to Lent and Easter we see God's "Yes" in 
action, fulfilling promises made, promises made for us and for our salvation, freely 
given, out of love and faithfulness. 

Michael L. Kumm 

The Transfiguration of Our Lord 
2 Corinthians 3:12-4:2 
February 26,2006 

The apostle Paul stated that he was bold because of hope. The hope he had 
was not wishful thinking but hope based on God's promises. St. Paul also had 
confidence that his readers were bold in their proclamation of the fulfillment of 
God's promises in the life, death, and resurrection of Jesus Christ. 

Paul understood that believers no longer have a veil over their faces like those 
who see God's Law as a program for winning God's favor or as a ladder or bridge to 
heaven. The veil has been lifted for believers through the faith in Jesus Christ that 
has been worked in them by the Holy Spirit. 

While the word καρδίαν in verse 15 has been translated by "heart"/"hearts," 
the heart, strictly speaking, is a pump. People think with their "mind"/"minds." 

Verse 16 should not be understood as indicating that people can somehow turn 
to the Lord by their own reason or strength. The "when" should be understood in the 
temporal sense. Because of original sin, people cannot turn to the Lord on their 
own. The Holy Spirit is the initiator and sustainer of saving faith through the 
proclamation of the Gospel through Word and Sacraments. 
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The meaning of the words ó & κύριος το πνβυμά koxiv in verse 17 has been 
debated. Some have understood the ó δ€ κυρ LOS to refer to the previous verse where 
they see reflections of Exodus 34:34 with a reference to mrr (YHWH is the Spirit). 
Others understand that the phrase refers to Jesus Christ and see the phrase 
pointing to the unity of Jesus Christ and the Holy Spirit in the Holy Trinity. The 
first explanation seems to be less acceptable because of the ôe which indicates a 
change in direction. 

The meaning of το πν€υμα κυρίου at the end of the verse is determined by the 
genitive κυρίου. Most translators understand this to be a genitive of possession. 
The Spirit of the Lord has been distinguished from Jesus Christ in Luke 4:16-19. 
The Spirit of the Lord is the agent of freedom/liberty through the Gospel. For other 
comments by Paul regarding "freedom" see Galatians 5:1 and 13. 

In the Gospel for the day, Mark 9:2-9, Jesus is transfigured (μ€τ€μορφώθη) be
fore Peter, James, and John. Jesus gives them a glimpse of His glory before His 
suffering, crucifixion, and death. 

In verse 18 of the text, the apostle Paul refers to himself and all believers 
when he wrote: "And we all with unveiled faces, beholding the glory of the Lord are 
being transformed (μ€ταμορφούμ€θα) into the same image from one degree of glory to 
another" (ESV). 

Those who by God's grace have been brought to faith are being transformed 
into the image of the glorified Christ "from glory to glory" by "the Lord who is the 
Spirit." Beginning with the Water and the Word of Holy Baptism and continuing 
with the Word and the Word in, with, and under the Bread/Body and Wine/Blood of 
the Holy Supper, the believers are nourished as they await the summons to the full 
experience of eternal life. 

Meanwhile the believers who by God's mercy have been called to ministry/ 
service (διακονιαν) do not get discouraged or lose heart. Believers renounce dis
graceful and underhanded ways. They refuse to practice cunning or to tamper with 
God's Word. They proclaim God's truth openly by lip and life. 

Suggested sermon titles: 

Transfigured for Ministry/Service 
The Ultimate Makeover 

Arthur F. Graudin 

First Sunday in Lent 
Romans 8:31-39 
March 5,2006 

Context: This well-known and much-beloved reading opens with the rhetorical 
question of verse 31 that links the text with what has preceded it. In three parts, 
then—verses 31b-32, verses 33-34, and verses 35-39—Paul responds to his own 
question, "What shall we say to these things?" Before considering the structure 
and message of the apostle's answer to his question, we should consider the matter 
of "these things." The text is a response to "these things"; to what does ταϋτα in 
verse 31 refer? The near demonstrative pronoun is almost certainly retrospective, 
referring back to what Paul has already said. But how far back does the reference 
go? 

Commentators seem very willing, given larger structural analyses, to take 
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"these things" back to 5:1-11 (Schreiner, Romans, 456), or even as far as 1:16-17 
(Cranfield, Romans, 434-35). This is likely correct, but in a sense, too large to be of 
use for any given sermon. The near context is really our best ally. The present 
justification of all believers (8:1-2), the life in the Spirit that is marked by struggle 
(8:3-16), our hope-driven existence in a groaning, struggling creation and the prom
ise of God's ultimate purposes to transform and ultimately glorify all believers in 
the image of the Son (8:17-30)—these hard-nosed, realistic truths are "these 
things" that invite a response on the part of Paul and his readers. 

Structure: The first part of Paul's response comes in 8:31b-32, and we can label 
it, "God Who Gives." God, Paul declares, is on the side of believers; He is "for" them. 
If that is the case, then no enemy can overthrow or destroy the Christian. Verse 32 
is an argument from the greater to the lesser. God handed over His own Son into 
death for all. Since God did that, it follows that God will also give all His gift to His 
believers. The use of the verb "handed over" (παρέδωκβν) invites reflection. In 1 
Corinthians 11:23, it likely means "betrayed," and there it was Judas who "handed 
over" Jesus. In Galatians 2:20 and Ephesians 5:2, 25, Christ "handed over" Him
self, and there the Lord's free self-giving is stressed. Here, God the Father is the 
one who did not spare His Son, but He delivered Jesus to sin-punishment for the 
world and even to death itself. 

In light of the magnitude of what God has already done for believers, it follows 
that He will also give them "all things." In context, this must mean "all things that 
will work together for good and that are needful for their salvation and their being 
conformed to the image of the Son" (8:29-30). It does not mean "all things that 
would make their lives easy or happy according to the American dream." The 
context is realistic; the creation and believers themselves continue to groan. But 
the confidence is supreme, based on God's giving of Christ into death for us all. God 
is the Giver now, and He will at the final judgment be the eschatological Giver! 

The second part of Paul's response comes in 8:33-34, and we can call it "God 
Who Will Acquit." Here, forensic language comes to the fore, and the force is even 
strongly eschatological. The future indicative ("Who will charge God's elect?") and 
the future participle ("Who [is] the one who will condemn?") both express the ulti
mate question of God's final verdict on the Last Day. Both questions are answered 
on the basis of what every believer can already know about God. God is the one who 
justifies; Christ Jesus is the one who died, rose, ascended to glory, and who now 
intercedes. 

Paul here assumes that his readers believe a very basic fact about the cosmos, 
namely, that it is under the rule and reign of God and that on the Last Day, God the 
Judge will issue a verdict over everyone. On that final day of reckoning, the believer 
will not fear. If God in Christ will not condemn us, then no one will! 

The third section of the text (8:35-39) widens the proclamation to embrace 
more fully the present moment. Does God love me now? Will we ever in this life (or 
the next) be beyond the reach of His care and compassion for us? Will anything be 
able to separate us from His love? Paul's answer, flung defiantly in the face of 
trouble and persecution and the fallenness of the cosmos, is a resounding "No!" 
Faithfulness to Christ will increase the trouble that believers face, as the citation 
from Psalm 43:22 reveals. But none of these things can overthrow and conquer the 
believer in his or her relationship with God. God's love and loving action in our lives 
remains victorious—even when it is most hidden by external or internal sufferings. 
"God Who Loves" is Paul's proclamation here in the third part of the reading. 

The key in each section is Christ! Christ was not spared, but delivered up for 
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us all—this establishes God as Giver. Christ died, rose, ascended and intercedes— 
this establishes that God will acquit us on the Last Day. As for the love of God? It 
is nothing more (and certainly nothing less!) than the love of God in Christ Jesus our 
Lord. 

Suggested outline: 
"God in the Midst of Trouble" 

I. God is on your side, even when others are against you! 
A. At times, other people may be against you. 
B. But if God did not spare His own Son, then He will surely be on your side! 

II. God will hear your plea, even when others accuse you! 
A. Many voices are eager to remind you of your genuine, troubling sins. 
B. Only God's voice will matter, especially on the Last Day—and He will 

acquit you! 
III. God will love you, even when hatred surrounds you! 

A. Our God gives no guarantees of ease or safety or comfort. He does not take 
us out of the world, and others may hate you. 

B. But no one, and nothing can separate you from the God who will continue 
to do good for you, conforming you to the image of His Son—Jesus Christ, 
who loved you! 

Jeffrey Gibbs 

Second Sunday in Lent 
Romans 5:1-11 
March 12,2006 

After presenting Abraham as the great Old Testament example of someone 
who was justified by faith, Paul turns his attention to the blessing which follows 
justification: peace with God. This peace with God is not a subjective experience of 
calm, for as the text indicates, this peace embraces tribulation and hardship. 
Instead, this peace is the end of hostilities between God and the sinner. As the 
Christmas hymn puts it, "Peace on earth and mercy mild, God and sinners recon
ciled." 

Given that we now stand reconciled to God, however, how does this peace help 
us deal with the hardships that we face in life? At first glance, it would appear that 
it helps us in two ways. It leads us to boast in the hope of the glory of God. Not only 
that, it leads us to boast in suffering. There are two roads, apparently, an easy road 
and a hard road. Our natural tendency would be to want to take the easy road. We 
would rather boast in glory than in suffering. 

But what does it mean to boast in the glory of God? The glory of God is not 
success. Paul tells us elsewhere that Christ in you is the hope of glory (Col. 1:27). 
He also says that our life is hidden with Christ in God (Col. 3:3). To boast in the 
hope of glory is to boast in something we cannot see. To boast in the hope of glory is 
to recognize that the fulfillment of who we most deeply are can never come from the 
things of this world because the world is shot through with sin and decay. This hope 
means giving up on the quest for fulfillment and self-gratification and instead 
waiting eagerly for the day when Christ will be revealed and when we also will be 
revealed with Him in glory (Col. 3:4). 

So boasting in the glory of God turns out not to be an easy road. The second 
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road, the hard road, turns out to be the only road. We boast in suffering (cf. 1 Pet. 
1:6; 2 Cor. 12:9). Our first reading that there is a road of glory and a road of 
suffering turns out to be wrong. We rejoice in glory and suffering not because they 
are two roads, but because suffering is the road to glory. For suffering produces 
endurance, endurance produces character, and character produces hope. God sharp
ens His tools. Suffering galvanizes our hope in Christ because it crushes the possi
bility of trusting in anything or anyone else. 

But why does hope not disappoint us? Is it because God pours into our hearts 
love towards Him and towards our neighbor? Is it because God pours the Holy 
Spirit into our hearts? Not exactly. God pours out His love. He does not pour it in. 
The Holy Spirit is already in our hearts through Baptism. Once there, He becomes 
a source of living water, welling up to eternal life. He testifies with our spirits that 
we are the children of God. In other words, the Holy Spirit gives us peace by giving 
us the confidence that our lives, which are hidden with Christ now, will one day be 
revealed in glory when we are finally freed from bondage to sin and decay. With that 
confidence, we can rejoice that the sufferings of this life are unable to touch what is 
most important to us. 

David R. Maxwell 

Third Sunday in Lent 
1 Corinthians 1:22-25 

March 19,2006 

First, let's take a look at the context of the book, chapter, and verses. The city 
of Corinth, like many cities that thrive on trade, had a reputation for sexual immo
rality, religious diversity, and corruption. The church that Paul planted there (Acts 
18) floundered under all of these influences and began to divide over various is
sues. Paul's first letter to the church there, addresses many of these issues that 
were dividing the church. 

Paul greets the readers (the leaders of the church) in Christ Jesus, as brothers 
baptized into Christ, enriched and sustained by a faithful God. He appeals to them 
for unity in mind and confession that they not quarrel and cause division among 
them. He points them to Christ and somewhat sarcastically asks, '7s Christ di
vided? Was Paul crucified for you? Or were you baptized in the name of Paul?" (v. 13 
ESV). Paul brings the focus immediately to Christ and to the cross. 

It behooves us to stretch this text back to verses 17 through 21, where Paul 
points out the clarity of God's Word proclaimed to the church in Corinth. Not with 
"eloquence" (as those who would divide the church and rob it of Christ's influence 
would do) lest "the cross of Christ be emptied of its power"(v.l7 ESV). It is interest
ing how it all comes back to the cross. The power of God is demonstrated in the 
sending of His Son to die that we might have life. Through Christ's death on the 
cross, the devil, death, and hell itself are defeated and hold no power over us in 
Christ Jesus. 

It is worth hearing the words Paul quotes from Isaiah in verse 19: "For it is 
written, Ί will destroy the wisdom of the wise, and the discernment of the discerning I 
will thwart.999 For now we see in our text that the Jews seek signs and the Gentiles 
wisdom. It makes me laugh actually...signs? We want to shout, "Come on! Open 
your eyes! How many signs do you need? Water to wine.. .heal the sick.. .the lame to 
walk...the blind to see...the lepers cleansed...the dead raised to life!" But the 
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Jews wanted to see signs that they were right—signs that supported their belief 
just like the Gentiles who strained to understand, to rationalize and to interpret 
by human knowledge that which was happening before their own eyes. Yet, Christ 
crucified proved to be a bump in the road that they just could not seem to get over. 
They just didn't "get it." God has called Jew and Gentile. The work of His Son, 
Jesus Christ is for all, and in Christ is the power and wisdom of God. There is 
nothing our human knowledge and reason can understand, and that is what God is 
assuring us of in Isaiah's passage. 

To those whom God has brought to faith, Jesus Christ is God's power and 
wisdom. He is the Word made flesh, who by His death on the cross accomplished 
what we could never do for ourselves. Our punishment became His punishment, 
giving us peace and pardon in His sacrifice. Only God's wisdom could plan this, and 
only God's power could make it work. 

Throughout our lives, we can look for answers to life's questions in all the 
wrong places. We can look within our own thoughts, wisdom, and knowledge, but we 
would find only confusion and frustration. We trust God. We trust in the work of His 
Son, Jesus Christ, for the only way to salvation is by grace through faith in Him. 
Therefore, the only real answers, the only effective answers, are found in Christ who 
is the power and wisdom of God. 

Michael L. Kumm 

Fourth Sunday in Lent 
Ephesians 2:4-10 
March 26,2006 

Context: The first three verses of Ephesians 2 give the sum and substance of 
the participial phrase at the beginning of verse 5 in the assigned text: "And you, 
although you were dead in trespasses...." The emphasis in Ephesians 2:1-3 is on 
the former life of the believers when they were dead to God, completely given over 
to sin and children of wrath; notice the past-time indicatives "in which formerly 
you walked99 (v. 2), "among whom also we all lived" (v. 3), and "we were children of 
wrath by nature" (v. 3). 

This contextual contrast is important because the strongest emphasis of the 
reading is upon the change that has taken place through baptismal union into both 
the completed and the future work of Christ. Lutherans are (rightly) quick to keep 
the simil iustus etpeccator in the forefront of our thinking, speaking, and preaching. 
But this text is almost completely given over to the iustus, to a celebratory procla
mation of how our identity and our relationship with God has been reversed. We 
believers were one thing; now we are another. We were dead; but now in Christ, we 
are alive. 

Textual notes: The text readily divides itself into three sentences: verses 4-7, 
verses 8-9, and verse 10. Verses 4-7 proclaim in three main verbs the transforming 
action God has taken toward us, and to what purpose: God made us alive with 
Christ, He raised us with Christ, and He seated us with Christ in the heavenly 
places, in order that He might show in the coming ages His gracious favor toward 
us. The accent falls completely upon what God "co-did" for us; notice the συν com
pound verbs (συν€ζωοποιησ€ν συνήγ€ψ€ν συν€κάθισ€ν) that emphasize our (implied) 
baptismal union into the death and resurrection and ascension of Jesus. God had 
an end-time purposes in mind when He did this for all believers; His rich grace will 

CONCORDIA JOURNAL/JANUARY 2006 91 



continue to be revealed in the coming ages. This is all God's doing and all God's 
purpose. It is all "by grace." 

Verses 8-9 begin with "for" (γάρ), showing that Paul will now be offering some 
sort of explanation of verses 4-7. What is the apostle explaining or eludicating? 
The "by grace" of it all! In emphatic first position in verse 8 is the dative of means, 
"by graced The divine, gracious, monergism of this text receives repeated and 
remarkable emphasis in these familiar verses. "By grace" is one obvious example. 
But then there is "you (have been and) are saved"; the passive voice verb lays all 
the credit at God's door. "This whole thing" (τούτο) in verse 8b is neuter singular and 
so it likely refers to all of verse 8a—including both "grace" and "faith" (feminine 
nouns) which is God's gift by which we receive His gifts. "This whole thing" is not 
"from you." By concise and stark contrast: "God's gift." We play no fundamental 
role at all in being made alive, and so any and all human boasting or comparison is 
excluded. 

Paul is not content with this much emphasis upon God's activity in our current 
status and future hope; verse 10 further explains, beginning again with "for" (γάρ). 
As in verse 8, an emphatic first element sets the tone: "for his workmanship are 
we!" Often Greek nouns that end in -μα (as with "workmanship," ποίημα) emphasis 
the result of an action, and that is the case here. God did it, and we are the result 
of His doing. The passive voice participle "having been created" lends even more 
emphasis to God's action, as if that were necessary. God has re-created us in Christ, 
and He has even prepared good works for us in advance, in which we may walk. Our 
new life, our identity, our future, and our purpose in life is all the result of God's 
action for us in Christ. The closer one looks at this text, the more gracious it 
becomes. 

"God from the Beginning, to the World without End" 

I. God intervened, to give us life! 
A. Our role? Helplessness! 
B. He is the doer; His is the grace and mercy! 

II. God had a purpose, to keep on showing us life! 
A. What is your destiny? Where are you headed? 
B. God has ages and ages to come, and we will enjoy His mercy, body and 

soul! 
III. God has a plan, to lead us through this life! 

A. He is the worker, the workman, the shaper of our lives. 
B. He plans for us to do good works in the place where He has put us. 

Jeffrey Gibbs 

Fifth Sunday in Lent 
Hebrews 5:7-9 
April 2,2006 

Introduction: In Hebrews 4:14 Jesus is called the "great High Priest." It is a 
prominent title in Scripture passages and Christian hymns. Some in the sermon 
audience, and certainly many outside the church, will wonder why Scripture and 
the church make so much of this "job description" of the Savior. Our purpose here 
will be to explain its significance and comfort. In the Old Testament temple regu-
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lations the High Priest was selected from among men and appointed to represent 
them before God, and his work was to teach and offer sacrifices for sins (Heb. 5:1). 
As the book of Hebrews explains, Jesus was designated in Messianic prophecies to 
be the ultimate High Priest. 

Jesus, Our Great High Priest 

I. This great High Priest offered Himself as the offering for sin (w. 7-8). 
A. He is the God-Man who became human in order that He might undergo 

suffering, which would be the atoning offering for sinners (Heb. 2:9, 14-
15). In this way He performed the role of the High Priest (to represent 
men) more fully than it has ever been carried out before or since. He was 
the incarnate Son of God (Heb. 1:5-9; 5:5) and deserved no suffering, but 
took it on in the place of all us sinners. He is both the Offering and the 
Offerer, the Victim (sacrificial offering) and the Priest. This is the task 
laid on Him by the will of God the Father, who deeply longs for the recon
ciliation of sinners to Himself (Heb. 10:7-10). The sacrifice is pure and 
acceptable because of the righteousness of the Son. 

B. He prayed vehemently as He made this offering. The God-forsaken suffer
ing of the cross was dreadful for the Messiah to contemplate. His prayers 
were answered: He was delivered from it by victorious resurrection, so 
that He lives as the successful Redeemer (Heb. 9:12) and Intercessor 
(Heb. 7:25) in heaven, in whom we put our trust forever (Heb. 4:14-16). 

II. This great High Priest is the source of eternal salvation for all who obey Him 
(v. 9). 
A. The obedience here is faith. In Scripture, the Word that calls for faith is 

sometimes called a "commandment" (1 John 3:23). But this is not part of 
a salvation by works, in which one is to rely on one's own good deeds, 
rather than on Jesus and free grace (see Heb. 2:9; 9:26,28; 4:16; 13:9, 25; 
Eph. 2:8-9; Rom. 3:28). The "command" in this case is called that because 
it is an expression of God's earnest, fervent desire and will that sinners be 
saved (1 Tim. 2:4). Trust in Him is called for by the Law, as Luther's 
famous explanation of the First Commandment shows. But this com
mand to believe cannot be fulfilled by some decision of man's corrupt will 
to obey it (see Rom. 8:7), but only by the joyful response that gladly re
ceives the gift of salvation (Acts 16:34; Rom. 5:2), which is always brought 
about by the creation of God (1 Cor. 12:3; John 1:12-13). 

B. As the God-Man, Jesus is the great example of obedience for us human 
beings to follow both in believing and in serving God. Not that following an 
example is the way of salvation, but His obedience to His Father's will 
(Heb. 10:7-10; 5:8) provides the pattern of the life into which the Spirit 
brings us (1 Pet. 2:21-23; Matt. 11:29; 16:24; Heb. 12:2). 

Thomas Manteufel 
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Palm Sunday 
Philippians 2:5-11 

April 9,2006 

The goal of the sermon is given in verse 5: that the hearers may have the mind 
of Christ. In order to pursue this goal, we need to engage in some preliminary 
reflections on the form of God (μορφή Geoû) and the form of a slave (μορφή δούλου). The 
NIV over-interprets these phrases to mean "very nature of God" and "the very 
nature of a servant." However, this translation does not work because Christ re
tains the divine nature when He takes on the form of a slave, and He retains His 
human nature when He puts aside the form of a slave at His exaltation (w. 9-12). 
The point of "form of God" is not simply that Christ has a divine nature, but that 
His divine nature is displayed in an obvious way. He "looks" like God, so to speak. 
He has all the powers and prerogatives of God. 

But what does God "look" like? How should we understand what it means to be 
God? This gets us to the heart of the sermon. In the popular imagination, God is a 
heavenly ruler who is more or less an enlarged version of a benevolent dictator on 
earth. He is concerned about protecting His own power and glory, and within those 
confines, He generally wants good things for His subjects. Worship consists in 
giving Him the praise that belongs to Him. Obedience is another way of acknowl
edging His power and authority. The focus of human existence, then, is to give to 
God what rightfully belongs to Him. If we extend that pattern into our relationship 
with our neighbors and model ourselves after God, then those relationships are 
primarily about receiving from others what rightfully belongs to us. This is a view 
of God and the world that is characterized by getting. God gets what rightfully 
belongs to Him, and we get what rightfully belongs to us. 

This view stumbles on our text, however, because the mind of Christ revealed 
there is not concerned with getting. If it were, the cross would be a blip on the radar 
screen, an exceptional event that interrupts the power and glory Christ had from 
eternity and the power and glory He has at His exaltation. The real business of 
being God would be found in Christ's exaltation. 

If, however, we follow the text, then we must conclude that the cross is not 
merely a step on the road to glory but that it actually reveals to us something about 
what it means to be God. Christ had the power of God, but He did not think that 
this was something to be used for His own advantage (ούχ φπαγμον ήγήσατο), but for 
the advantage of others. What happens when we allow this fact to shape our under
standing of what God is like? We get a view of God and the world which is character
ized by giving instead of getting. 

God is not primarily concerned to get what rightfully belongs to Him, but His 
concern is to give of Himself to His creatures. Worship no longer means giving to 
God what is His, but it now means, first and foremost, receiving from God the gifts 
He would give us. Obedience is no longer an attempt to please God by meeting His 
demands but is now fundamentally a process of being shaped into the mind of 
Christ by all the benefits that God bestows on us. We do not worry so much about 
pleasing God because that is not His primary concern. Christ came to serve us, not 
that we might serve Him. 

Once we are so shaped, we extend that pattern of giving into our lives. Our lives 
in this world are no longer about receiving what rightfully belongs to us. We are free 
to focus on the needs and concerns of others without worrying about getting what 
we deserve. Luther says that a Christian lives his whole life outside himself: "He 
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lives in Christ through faith, in his neighbor through love" {The Freedom of a Chris
tian, Luther's Works 31,371). 

In order to get these points across, the suggested sermon outline lays out a 
description of two views of God and the universe, one characterized by the getting 
God and the other characterized by the giving God. The introduction casts these 
options as Christian and Satanic, respectively, by placing side by side two slogans, 
one from St. Augustine ("Love, and do what you will"), and one from the Church of 
Satan ("Do what you will and harm none"). They sound similar because both tell 
you to do what you will, but the satanic slogan assumes life is about getting, while 
St. Augustine's slogan, by adding the word love, makes life about giving. 

Suggested outline: 

Introduction: Two slogans. "Love, and do what you will." "Do what you will, and 
harm none." One of these slogans comes from St. Augustine, the other comes from 
the church of Satan. Can you tell the difference? "Love, and do what you will." "Do 
what you will, and harm none." What is the difference between a saint and Satan? 

I. The satanic view of God and the universe. 
A. God gets what rightfully belongs to Him. 

1. Worship as flattering God. 
2. Obedience as attempting to please God. 

B. We get what rightfully belongs to us. 
1. Respect. 
2. Success (etc.). 

II. The Christian view of God and the universe. 
A. God gives to us. 

1. Worship as reception of God's gifts. 
2. Obedience as free response rather than requirement. 

B. We give to others. 

Conclusion: Only when God and the universe are about giving are we free. 
David R. Maxwell 

The Resurrection of Our Lord 
1 Corinthians 15:19-28 

April 16,2006 

While one would be remiss to ignore the Gospel reading from St. John for 
Easter Day, the strength of this text for the Resurrection of our Lord is that it 
makes very apparent that the proclamation of the Gospel includes centrally the 
resurrection of the incarnate Christ and the bodily resurrection of all believers in 
Christ. As this Word of God makes clear, the bodily resurrection is in fact the way 
God the Father rules over His creation. The preaching of this text becomes a cel
ebration of God's reign over all His enemies. The text emphasizes our physical, 
bodily inclusion in that reign. The text is structured in such a way as to move the 
hearer from the despairing thought of faith in Christ apart from bodily resurrec
tion to true faith in God's victory over all our enemies, including death itself. 

In 1 Corinthians 15, Paul is contending against notions in the Corinthian 
community that there is no bodily resurrection from the dead. They hoped for 
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spiritual resurrection only in this life. While Christians today might publicly af
firm the bodily resurrection, it is often a misplaced stepchild of our teaching and 
confession. The therapeutic and relativist orientations of modern American cul
ture lead us toward the kind of spiritualist notions prevalent in Corinth. How does 
hoping in Christ only in this life manifest itself among us? It manifests itself in a 
faith which considers Christ no different than a nutritional or herbal supplement. 
Christ becomes an add-on or addition to our spiritual and emotional desires who 
helps us to achieve oneness with God or happiness or contentment or empower
ment for life. For such approaches to the Gospel, the bodily resurrection is irrel
evant. These salvific schemes (self-help spirituality) are no different than the 
disembodied resurrection of the soul or spirit confessed at Corinth. Such schemes 
deny the resurrection of Christ from the dead. In fact, they are blatant lies against 
the God and Father of our Lord Jesus Christ who created all things through His 
Word and rejoices in the goodness of His creation. To deny the resurrection of our 
human bodies is to deny that the Father and Christ are one and that the Son was 
sent to accomplish the works that the Father gave Him to accomplish (John 5:36). 
Denying the resurrection of the body is tantamount to denying that the Son came to 
do the re-creative and regenerative work of His Father upon His creatures and the 
entire creation. If these lies were true, they would veil us from our powerlessness 
and isolation in light of the promise of life which would be just an illusion. 

The tendency to spiritualize the resurrection of the body ought to induce us to 
consider preaching in the context of ritual practices that would counter those ten
dencies. For example, some LCMS congregations have congregational cemeteries. 
What better way to counter such spiritualizing than to begin the service of light 
during the Easter Vigil in the cemetery? The same practice could be engaged for an 
Easter sunrise service. What better place to greet the rising sun than in the place 
of death where the Son's resurrection victory over the last enemy—death—will be 
manifested? Congregations which do not have a congregational cemetery could 
pursue using the local cemetery most utilized by congregational members. Such a 
ritual context for the beginning of the Vigil or Sunrise service brings the tactile, 
olfactory, and optative senses into connection with the preaching of the bodily 
resurrection of Christ. This would allow the preacher to draw upon the assembly's 
experience of the imprisoning stranglehold of death and the futility of hoping only 
in Christ in this life. 

But the Gospel which Paul preached and the church in Corinth received, in 
which it is standing (one might say solidly anchored), and through/by which it is 
being saved (1 Cor. 15:1) is the Gospel of the Christ who was buried and raised on 
the third day (1 Cor. 15:4). It is not a Gospel only for this life. The complete Gospel 
which culminates in the bodily resurrection of Christ by the authority and power of 
God the Father begins the reversal of the enslavement of the creation to all the 
forces opposed to God. The most powerful of those forces is death because, unlike 
the other forces of evil and apart from God's intervention, humans cannot be deliv
ered from death's hold now or in eternity. As with one man (Adam) came death, so 
by one man (Christ Jesus) comes the resurrection from the dead. Christ's resurrec
tion is the beginning, the firstfruits, of the reversal of our subjugation: from the 
reign of death to the reign of God through life. 

Like the harvest of the first fruits, only the initial grains of the harvest are 
seen. The full harvest is hoped for eschatologically on the basis of the first fruits. 
This eschatological harvest is the delivery and subjugation of God's people in and 
through Christ to the Father. In the Old Testament (Lev. 23:9-21; Num. 18:12-13), 
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the feast of first fruits (the harvest of barley) points to the new harvest's (harvest 
of wheat) culmination on the Day of Pentecost. In the New Testament the goal of 
this initial harvest (the resurrection of Christ) is its culmination in the final har
vest of life at the resurrection of those who belong to Christ at the end where God 
will be the all-ruling and reigning God for His people and we will be His faithful 
people. 

But there is an order to the harvest of life. By virtue of this order, we have full 
and complete faith in the final harvest's delivery, the end or goal of God's plans. 
This order begins with the first fruits. God the Father reigns over His creation in 
the Passover from death to life—the death and resurrection—of His Son Jesus 
Christ. Through Christ's death and resurrection, God has subjugated the powers of 
evil and has delivered us and the whole creation from their thrall. In Christ's 
resurrection, the Father has begun the process of delivering us from death's reign. 
At the end the resurrected and all-reigning Christ will destroy death's sway and 
offer the entire harvest of His resurrected and now eternally living sons to his 
heavenly Father. Then our faith and hope will have been proven not to be in vain. 
Under God the Father's eternal reign through Christ His Son we will live by the 
Spirit of life. God will be the source of our life and the aim and end of our life forever. 
In the words of St. Augustine from the City of God, "In this house God's people shall 
everlastingly dwell with their God and in their God, and God with his people and in 
his people, God filling his people, his people filled with God, so that 'God may be all 
in all,' the consummation of all our desiring—the object of our unending vision, of 
our unlessening love, of our unwearying praise." 

Made Alive—Christ Is Risen! 

I. Left for dead: believing in Jesus Christ as a spiritual-nutritional supplement 
A. Is incomplete Gospel. 
B. Leaves the church with false hope: a faith that is in vain! 
C. Calls the Father of Christ a liar (so we live in the Adam by whom death 

came: we are all liars). 
II. Made alive: delivered and subjected to God. 

A. The beginning of the great reversal from death to life: the man by whom 
comes the resurrection of the dead/by whom we are made alive. 

B. Delivering us from the rule of death to the rule of life in God the Father 
(The order of eschatological hope). 
1. First: Christ the Firstfruits of the harvest has been raised. 
2. Second: The gathering of the complete living harvest of those who 

belong to Christ. 
3. Third: The handing over by Christ of the entire harvest of life to the 

Father and the destruction of all the enemies of the God of life, includ
ing death itself. 

C. The end of true faith and hope in the God and Father of our risen Lord 
Jesus Christ who will be our all in all—the source of our life and the end 
and aim of our life. 

Kent J. Burreson 
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Second Sunday of Easter 
1 John 5:1-6 

April 23,2006 

'Three Witnesses" 

Preliminary considerations: In the glow of the resurrection of her Lord, the 
church, called by the Holy Spirit and gathering around the Word and Sacrament, 
celebrates the new life she has freely received. Today's selected reading from Acts 
3 narrates how the Christ's resurrection power through faith manifests itself in 
the community of believers, as Scripture foretold. The blessing of the covenant the 
Lord made through Abraham's offspring has overflowed to all the peoples of the 
earth, even though in ignorance the Jewish leadership of the time disowned, de
nied, and repudiated God's Anointed One. In the familiar Gospel lesson from John 
20, however, our Lord declares to His disciple Thomas, "Blessed are those who 
have not seen and yet have believed," announcing the spreading of the Christian 
faith in the future generations. The Introit of the Day also exhorts believers to 
make known among the nations what the Lord has done, as the Lord remembers 
His covenant forever. 

Notes on the text: The false teachers the letter addresses apparently rose from 
within the church and presented themselves as spiritual people, claiming some 
kind of prophetic, as well as apostolic, authority. They had the form of pious, spiri
tual, and faithful church leaders as they claimed they were spirit-endowed (4:1). 
Nevertheless, they were bewitched by a certain Cerinthian heresy that conjectured 
that Jesus was but a man among men. At His baptism, the "heavenly Chrisf 
descended on Him and endowed Him with spiritual and divine powers, [but left 
Him only with human powers] at the time of His passion and crucifixion. 

However, John, who has been an eyewitness to what the Incarnate Lord said 
and did, perceived easily the fallacy of such false claims. Already in the prologue to 
the Gospel that bears his name, John inscribed that Jesus was the Word Incarnate 
and people had seen His glory and His unfailing love for humanity in His teachings 
and the miracles He performed. In that same vein, he began this letter with the 
assurance that he was reporting that the Life that was from the beginning had 
appeared and that his own eyes had looked at and his own hands had touched that 
Life. Furthermore, at the conclusion of our text (v. 6; cf. v. 8) he calls on three 
witnesses to prove his point: the testimony of the Spirit, of water, and of blood. 

Verse 6 therefore presents these witnesses concomitantly and posits them as 
combined evidence of our Lord's redemptive work. The water in this text stands for 
our Lord's Baptism and the inauguration of His public ministry. The blood signi
fies His death on the cross, the culmination of His act of redemption. Resurrected, 
the Lord has sent His Spirit into our hearts that we may believe He is the Christ, 
the Son of God (w. 1,5). 

Everyone who believes that Jesus is the Christ believes so as he or she is 
begotten of God. Faith—itself a gift from God, instilled and nourished by the Holy 
Spirit—is indication that the children of God are reborn. The Spirit enables them 
willingly to obey His commands and daily to overcome the struggles and pressures 
of the world. In this new life, faith is acting in love, enabling us to love the Lord with 
our whole heart and to love our neighbor as ourselves. This is clear witness of a 
resurrected life in Christ (w. 2-5). 
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Homiletical considerations: Jesus' own Baptism, His atoning death on the cross, 
and the Holy Spirit's testimony concerning the two are the three witnesses that 
this text presents as evidence of God's love for the world. From a Biblical perspec
tive, a matter must be established on the basis of two or three witnesses. For God's 
way of saving mankind in Jesus Christ from sin and death, we have more than 
three witnesses. In fact, a great cloud of witnesses is surrounding this truth. 

1. The witness of what God has done ultimately in His Son continues in the 
post-resurrection season. In the Easter spirit, the baptized of God go forth into the 
world declaring the victory the Lord has won over flesh and blood by His blood. 

2. Cerinthian tendencies grow rampant in our day both within the church 
and without. In many Christian circles, the temptation prevails to view the resur
rection more as an experience than as a historical event. Human reasoning gets 
them stuck with the "empty" tomb and no further. Such reasoning is to be pitied, as 
it puts its hope in Christ only for this life (1 Cor. 15:19). 

3. Others think of Jesus as the example of a good life well lived. Jesus was 
more than a man. As the New Age teachers claim, Jesus grew up to become "Christ." 
To be able to do good for others, they propose a process of "Christification." The 
testimony of Scripture works contrary to this proposal (Acts 17:3). 

4. Nevertheless, the church's witness is founded on the witness of eyewit
nesses (1 John 1:1-4). Beginning with the first Easter, the church throughout the 
world celebrates Christ's ultimate victory over sin and death. By His death, He 
demonstrated God's love for mankind. By His death and resurrection He has over
come death for all whose destiny it is to die. 

5. Moved by the Spirit of truth, Christians go on bearing the fruit of the 
Spirit. They do so as they have been given the Spirit to know that God sent His Son 
as Savior of the world (4:13). They declare in deeds of love their victory that has 
been won over the world. 

6. A life of resurrection means a life of obedience to God's commands. As 
children of God, Christians obey their Father's will, demonstrating their love for 
Him and for their neighbor. This is their baptismal blessing, sustained in them 
and nourished by the Lord's Supper. Everyone born of God overcomes the world, 
that is, everyone who believes that Jesus is Son of God. Our faith is our victory! 
That is our witness to the world. 

Victor Raj 

Third Sunday of Easter 
U o h n 1:1-2:2 
April 30,2006 

Introduction: The poet Tennyson told how he was on vacation in a certain place 
and asked his hostess one day what the news was. She replied, "There's only one 
piece of news that I know—that Christ died for all men." He said, "That is old news 
and good news and new news." Why is the Gospel message good news, and precious 
to so many people? St. John is answering this question when he calls the Gospel 
"the Word of Life" and says that it is about Jesus Christ, who is the Life, bringing 
eternal life to us from His Father. John says that he has actually seen Him and 
touched Him and known Him and now is proclaiming the news about Him (1:1-2). 
It is news that can change your life. 
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Suggested outline: 

The Gospel Message That Brings Fellowship 

We sinners need fellowship with God and with one another. 
A. Without the Christ of the Gospel we walk in darkness (1:5-6). God is in the 

light and can be called Light, the light of holiness and wisdom. But fallen 
human beings, affected by a sinful nature, live in the darkness of sin and 
foolishness, again and again causing harm and ruin by self-centered be
havior, cruel actions, haughty attitudes, unrepentant hardness of heart, 
and other forms of vice. 

B. We cannot honestly deny this dreadful truth (1:6, 8, 10). To deny it is to 
make a liar out of Him who calls us sinners and wants to save us from His 
wrath. 

The message of Christ brings fellowship. 
A. The Gospel brings us into fellowship with God the Father and His Son, 

Jesus Christ (1:3, 7, 9). 
1. It brings sinners into fellowship with God, reconciliation in which we 

receive His gracious forgiveness and His sanctifying help for the on
going restoration and purifying of our lives. Fellowship (koinonia in 
Greek) basically means "sharing," and through faith in the Gospel we 
obtain the marvelous privilege of sharing light with God and being in 
the light, as He is in the light (1:7). We share the light of holiness, 
being forgiven and then sanctified, and the light of wisdom, in recog
nizing the truth that He forgives and restores out of His love for us. 

2. This fellowship is based on Christ's work as Propitiator and Defender, 
(2:1-2). He shed His divine blood for sinners, and for His sake we 
receive forgiveness and cleansing and communion with God. There is 
a story that Martin Luther saw Satan coming to him with a great 
scroll that had all his life's sins written on it and saying, "There is no 
hope of your going to heaven." Luther, it is said, was filled with anxi
ety over this, until he remembered a verse from our text, and gave a 
bold answer: "One thing you have forgotten: The blood of Jesus, His 
Son, washes us clean from every sin." 

B. The Gospel brings a new life of fellowship with fellow Christians. 
1. The fellowship with the Father and Christ is also a fellowship of 

believers in Christ (1:3, 7). Those who share life (1:1-2) through the 
Gospel of Christ share it in common with each other (1:3). This is good 
reason to love, encourage, and help each other. 

2. The Gospel gives abundant help for living righteously (1:9) and avoid
ing sin (2:1). It lives in us (2:14). It tells how the Savior came to 
destroy the devil's work (3:8), to set a pattern for our lives (2:6; 3:16) 
by His love and obedience, to live in us and give us His Holy Spirit to 
help us (3:24). By all this we are strengthened to do good to our fellow 
believers and, in fact, to all people (Gal. 6:10). Like Hedley Vicard, 
the army captain long ago, we can read 1 John 1:7 and be moved to 
say: "If this be true for me, henceforth I will live, by the grace of God, 
as a man should live who has been washed in the blood of Jesus 
Christ." 

Thomas Manteufel 
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