
Homiletical Helps on LW Seríes C 
—Epistles 

Fifth Sunday after the Epiphany 
1 Corinthians 14:12b-20 

February 4,2001 

For most readers, speaking in tongues is not the hot topic of controversy it once 
was. And, with such homil etically ripe texts as those in this Sunday's Old Testament 
and Gospel readings, this bit of Pauline instruction to the Corinthians on 
appropriate worship practice could be overlooked easily enough. Nevertheless, the 
text offers surprisingly relevant applications for contemporary parish life. 

The issue is simple enough. Some of the "gifted" Corinthian Christians were 
insisting on exercising their gift of tongues in public worship, regardless of the 
consequences. And the consequences were not insignificant. Division was 
exacerbated; worship was trivialized; and mission was compromised. Paul's solution 
was simple: no more uninterpreted tongues in public worship, better to speak five 
lucid words than thousands of unintelligible words, regardless how impressive 
they may sound! The key lies in verse 17: "You are giving thanks well enough, but 
the other man is not edified." In Christ's church, it is the "other man" that matters. 
Spiritual gifts should rule out, not encourage, selfishness. 

In a day when "worship wars" have fueled even more ardent debate than the 
glossolalia skirmishes of a few decades ago, this text is perhaps more timely than 
it had initially appeared. The congregation's worship has no room for selfishness, 
no matter how cloaked in "spirituality." How can the gathering of believers voice a 
collective "Amen!" when some are being put upon by the selfish and exclusive 
demands of others? This was the critical question for Paul as it should be also for 
us. Nevertheless, this tack, however interesting and relevant it may be, is probably 
not the makings of a decent sermon! What follows is a suggested approach that 
should be a bit more broadly applicable. 

"Amen, Brother!" 

Introduction: Kids can be genuinely nasty to each other. In their zest for self-
promotion, children will do whatever is necessary, even at the expense of other 
children who too often pay a hefty price for this vicious self-seeking. 

I. The self-promotion of people. (We act like children of the world.) 
A. We childishly pursue the things that we believe will inflate our own egos. 
Β. Our pride and vanity prompt us to diminish others (even fellow Christians). 
C. This prompts those others to utter exclamations far removed from "Amen!" 

1. More common exclamations are "Ouch!," "Stop it!," "Jerk!" 
2. Pride prevents proclamation. 

II. The self-giving of Jesus. 
A. In stark contrast to our selfish childishness Jesus thinks only and always 

of others. 
B. In His ministry and supremely in His passion, Jesus gives Himself for 

children of the world like ourselves so that we might become children of 
God. 
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C. To this self-giving we can offer a heartfelt "Amen!" 
III. The self-effacement of Christians. (We act like children of God.) 

A. We seek to promote not self, but Christ. 
Β. Eagerly, we serve others and strive to consider and advance their interests 

over ours. 
C. To this, people can voice a glad and unified "Amen!" 

Conclusion: The church does not look like the world; it looks like the gathering 
of the children of God! This is the work of God, but a work that can be thwarted by 
selfish pride. Pride silences the church's proclamation. The passion of Christ gives 
the church its voice. The Gospel is proclaimed, and to that we can all shout,*Amen!" 

Joel D. Biermann 

Sixth Sunday after the Epiphany 
1 Corinthians 15:12,16-20 

February 11,2001 

"Christmas in July" sales and activities are familiar enough. This week's text, 
though, affords the unique opportunity to observe "Easter in winter." In its 
undeviating march through the epistles, the pericopal system delivers us, today, 
into the thick of the resurrection. Since this consideration of the central significance 
of the doctrine of the resurrection comes unadorned, or perhaps unencumbered 
with the usual Easter trappings and expectations, the preacher can accent it easily. 
It bears repeating. While the resurrection should be as rudimentary as any article 
of the Creed, it remains a truth amazingly misunderstood within the realm of 
contemporary Christendom. 

For whatever reason, some among the Corinthian congregation were apparently 
unwilling to subscribe to the doctrine of the resurrection. Perhaps it offended their 
sophisticated philosophical education, or maybe they were convinced that an afterlife 
without material trappings was somehow more spiritual. The apostle's response 
is unyielding: it is impossible to deny the resurrection and remain a Christian. 
Rule out the resurrection, and Easter is ruled out. If there is no Easter, there is no 
redemption from sin. If there is no redemption, there is no hope: all are damned. 
Despite its popularity then and now, a resurrection-less Christianity is an oxymoron. 

Paul's logic is impeccable and unassailable, making his great reversal in verse 
20 the more triumphant. Christ is raised. And just as the first sheaves of the 
harvest pledged the bounty to come, Christ's rising makes certain the resurrection 
of Christ's people. But Christ's people deny it. It is not just unbelievers or those 
infuriating liberals who live without hope of the resurrection. 

Some Christians have no hope of the resurrection because a misguided hyper-
spirituality has led them into a form of Gnosticism that prefers "going to Heaven" 
for an incorporeal eternity over a distant day of physical resurrection at the eschaton. 
Their numbers are legion. They are shamelessly vocal at funerals and at grave 
sides. Their belief is devout, sincere, and wrong—being more Socratic than 
Christian! Other Christians comprehend the doctrinal formula, but live with a 
functional denial of the resurrection. In their daily lives they shelve the truth of the 
resurrection and suffocate beneath death's drab, dreary pall. Emptied of both the 
purpose and the joy that the resurrection brings to existence, their lives assume all 
of the bleakness of an overcast February day. Such resurrection denial also 
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contributes to a denigrating of "this-world" concerns prevalent among Christians. 
The resurrection, though, is a ringing affirmation of all things created, including 
our bodies. We do not have hope in Christ for this world only, but our hope in Christ 
continually leads us back into the world in new ways. 

'The Resurrection: It's Not Just for Easter Anymore!" 

I. The logic of the resurrection. 
A. No resurrection, no Christianity. 
B. The distinction between life after death and resurrection. 

II. The denial of the resurrection. 
A. Hyper-spiritual denigration of the body/creation. 
B. Living a life without resurrection joy and purpose. 

III. The confession of the resurrection. 
A. Christ rose and so shall we. 
B. Christ raises us to live in the world with resurrection confidence. 

Joel D. Biermann 

Seventh Sunday after the Epiphany 
1 Corinthians 15:35-38a, 42-50 

February 18,2001 

This Sunday may be observed in two ways: as the Seventh Sunday after the 
Epiphany or, since February 18 falls on a Sunday this year (a green, "ordinary" 
Sunday), as the Commemoration of Martin Luther, Doctor and Confessor (in which 
case the color is white). This study will focus on the Epiphany text, but will also 
provide a few ideas at the end for the Luther observance. 

Liturgical context: The reading from 1 Corinthians is part of a lectio continua of 
that epistle, which extends over the Epiphany season in all three years of the 
lectionary series. Today's lesson continues in 1 Corinthians 15, Paul's great 
"Resurrection Chapter" (see last week's study for further background). 

Among the propers of the day, the Introit/Psalm offers the nearest parallel 
with our text when it praises the Lord, who "redeems my life from the pit" (Ps. 
103:4). Hymns that tie in closely include "Jesus Christ, My Sure Defense" (LW 266/ 
TLH 206), and "All Mankind Fell in Adam's Fall" (LW 363/TLH 369). 

Exegetical notes: Verses 36-37 remind us of Jesus' words, "unless a kernel of 
wheat falls into the ground and dies" (John 12:24-26), which are spoken, most 
appropriately, in our graveside committal rite. The death and resurrection of Christ 
form the basis for the Christian's hope. 

Verses 42-44a: Continuing the sowing imagery, Paul teaches about the 
resurrection of the body in four neatly constructed, almost poetic, lines. Note the 
rhythmic, rhyming pattern: σπεΐρεται...εγείρεται.... The text so far has stressed 
both the continuity and the change of the resurrection body. It will be your body, but 
it will be remarkably different-gloriously so! 

Verses 44b-49: That it will be a "spiritual body" does not mean that it won't be 
a body! Christ sets the pattern. Think of His resurrection appearances; then 
compare Philippians 3:20-21. Paul here uses his "Christ as the second Adam" 
theme (see 1 Cor. 15:21-22 and Rom. 5:12-19). The "man of dust" language recalls 
the curse on Adam (Gen. 3:19), as well as his formation (Gen. 2:7). The mention of 
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"image" (εικών) likewise recalls the creation account, the imago Dei now restored in 
Christ. 

For further exegesis of this text, see Gregory Lockwood's new commentary on 1 
Corinthians in the Concordia Commentary series. 

Creedal I catechetical connections: In our creeds we confess: "I look for the 
resurrection of the dead" (Nicene); "I believe in...the resurrection of the body" 
(Apostles'). Like St. Paul, Luther ties our resurrection to that of Christ: "...just as 
He is risen from the dead" (Small Catechism, Second Article). The text's "spiritual 
body" puts us in mind of the Holy Spirit, "the Lord and giver of life" (Nicene), who 
"will raise me" on the Last Day (Small Catechism, Third Article). 

Sermon themes: Two possible directions present themselves: The "sowing a 
seed" analogy and the "Christ as the second Adam" theme. Perhaps the latter 
lends itself to more Law/Gospel connections. With either theme, both baptismal 
and burial applications can be made. Hope—the sure hope of the resurrection of 
the body, based on the death and resurrection of Christ—this is the goal of the 
sermon. Eager anticipation of what is yet to be revealed—the text and the sermon 
will spark the imagination of the hearer! Some possible sermon titles, to spark 
your imagination: "The Surprise in the Seed"; "The Resurrection Body: What Will 
It Be Like?"; "The Man of Dust and the Man of Heaven." 

Ideas for the Luther commemoration: Today is the 455th anniversary of Luther's 
death in 1546. For the 450th anniversary in 1996, this writer preached a sermon 
called "Blessed Martin," based on the Beatitudes (Matt. 5:1-12). The sermon outline 
followed three of the Beatitudes, linking them to the life of Luther and the lives of 
the hearers: 

I. "Blessed are those who hunger and thirst for righteousness, for they will be 
filled": Luther's experience as a monk and his discovery of the Gospel. 

II. "Blessed are those who are persecuted because of righteousness, for theirs is 
the kingdom of heaven": Luther as confessor of the Gospel. 

III. "Blessed are the poor in spirit, for theirs is the kingdom of heaven": Luther's 
death, "We are beggars; this is true." 

Also for the 450 t h anniversary, this writer wrote a hymn stanza in 
commemoration of Luther, to be sung as stanza 2 of the hymn, "By All Your Saints 
in Warfare" (LW 193/194). If you wish to use this stanza during the month of 
February this year, please observe and print the copyright notice at the bottom: 

Martin Luther, Doctor and Confessor 

All praise for blessed Martin, 
Our teacher in the faith, 
Confessor of the Gospel 
That saves from sin and death. 

You were his mighty fortress, 
Though devils filled the land. 

Now may we say with Luther, 
"God help me. Here I stand." 

(Copyright 1996 Charles M. Henrickson. Permission is granted for non-profit use 
during the month of February, 2001.) 

Charles Henrickson 
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Eighth Sunday after the Epiphany 
1 Corinthians 15:51-58 

February 25,2001 

Last week we could almost hear Paul say, "Don't ask so many questions about 
how. Look to the image, the promise, and wait in faith." Yet people do ask. Moreover, 
the world would speculate and point in who knows what direction, though surely in 
the wrong one. So Paul indulges a bit on how this will happen. We ought to steer 
clear since we would only be guessing, but this, after all, is apostolic authority at 
work. Paul knows others will speculate and do bizarre things—look back at verses 
12ff. on being baptized for the dead—so better that he raise our sights along the 
right path as we wait. 

Luther commented that not all will sleep in the same way for the same length 
of time, but there will surely come a death-like change to all, even to those still 
alive up to the last moment. So some die and time passes. Others will be caught up 
in the end, taken out of this life as if caught in a sudden trap that springs. (See also 
Luke 21:35.) The point is that nothing can simply pass over and carry on. The old 
must pass away and the new will emerge because the old cannot stand in the 
presence of God, but He will recreate what pleases Him. Paul writes also in 1 
Thessalonians 4 about this sudden coming and triumphant entry of Christ who 
rules, and of what He radically will change. 

In the fifth century B.C., the general and statesman Pericles once delivered a 
sobering oration to pagan Athens feeling good about herself in the wake of a military 
victory. Pericles' most famous line was that "the world is a sepulcher of indispensable 
men." The world is a grave; all will be taken. And as far as Pericles knew, he 
actually spoke the truth. But Paul declares that we will be taken up and out of this 
world—so no more sepulcher. Instead comes new life with eyes that see now in new 
light. 

This is all written by Paul. But that is not the end of it, and Paul points beyond 
the written to the fact yet to occur. He has given as much as he can for now. Until 
then we have to see death come while we wait. And death will come. There is no 
denying it, no denying the effect that it will have physically and emotionally on all 
involved. Death is still the last enemy that will take us. But it is now like a 
military campaign that is over; the war is won, but until the field is cleared the 
defeated can still take casualties. We may not welcome death, yet would we want 
to continue as is? A challenge? Certainly, but we pray God to let us—to help us—see 
past it. Adam and Eve swallowed the fruit. Satan swallowed them and their progeny. 
And Christ has swallowed Satan and death. We are at that point. What was left 
for us to eat and drink—death—is taken instead by Christ while we are promised 
better in a happy exchange. The Word, Baptism, and the Sacrament of the Altar all 
proclaim that. They are necessary because of what we had chosen. They are a 
blessing because of what they promise—what they give. 

So we wait. Satan and death hang close to harass and worry, throwing up 
scenes of misery every day. How do we counter? The temptation is to stop listening 
for the final trumpet in an age when we seemingly try to make life here safe and 
sure from problems. Do we really expect—do we really want—the life to come? We 
sometimes seem more interested in providing security from cradle to grave—but 
wait: the grave is still there, still to come. Just when we lower our sights, the 
prospect of the grave ought to sober us. And when we see there is no escaping that, 
we can only cling to the promise for what comes beyond. 
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Paul says he is telling us a secret. He is not revealing something we should not 
know or he should not tell. Rather he is proclaiming what is known to those in faith. 
It is actually something that is intended for any and every ear; so on the evangelism 
front, here is a secret that God wants out in the world. It is important to tell, to 
know, to believe, that Christ is the first, but as first fruits (earlier in the chapter) he 
is not the only one and not the last. He rose "according to the Scriptures" not simply 
as a matter of the written record but as part of the deliberate design, plan, and 
promise. And He was not raised to more of the same but to something new, as 
promised already, for example, in Isaiah 25:8. The one then promised has now 
come and done the job, dying and rising Himself. 

That is where we stand for the moment, but there is more to come, a relationship 
to be changed. When? We do not know, but it is already a done deal, as surely as God 
in Christ now lives. 

A Changed Relationship 

I. Death and Satan are now at hand. 
A. Images and examples abound. 
B. The Law still plagues and threatens to crush. 

II. New life is close at hand. 
A. Paul tells a secret to keep spirits high. 
B. Patient and watchful waiting for now. 
C. Christ lives—the sure thing to come. 

Robert Rosin 

The Transfiguration of Our Lord 
2 Corinthians 4:3-6 

March 4,2001 

The Transfiguration of our Lord culminates the Epiphany season, in which we 
have seen the signs that Jesus is the Son of God—His baptism in the Jordan River, 
His turning water into wine at a wedding feast, His preaching in a Nazareth 
synagogue and on the plain, the miraculous draught offish, and the commissioning 
of His disciples to catch people and not fish. In all of these Jesus was revealing 
God's light and glory, even though there were some who rejected His teaching and 
were ready to hurl Him off a cliff. On the Mount of Transfiguration the disciples 
saw the glory of Jesus, "bright as a flash of lightning," although it would not be 
until after His crucifixion and resurrection that they would finally understand 
what really had happened. 

The Epistle assigned to this day is a bridge between a section that began with 
2:14, emphasizing that the new covenant is superior to the old one, and the section 
following (4:7-5:10), emphasizing the fragile nature of those who serve as ministers 
of the new covenant. This text is Paul's translation of our Lord's transfiguration, as 
those first three disciples saw it, into our experience as we can see it. 

Verse 3: Having just spoken about the openness with which he proclaims the 
Gospel of Jesus Christ (4:2), Paul turns his attention to the reason many have 
rejected that Gospel. If the Gospel is veiled or hidden, its hiddenness is due to the 
condition of the hearers. 

Verse 4: The unbelievers are unable to see the light of the Gospel of the glory of 
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Christ because the "god of this age" has veiled their eyes. This one who has deceived 
and led astray the minds of unbelievers regarding their salvation is Satan, whom 
Jesus called the "prince of this world" (John 14:30; 16:11). While Satan is not a 
god, the unbeliever worships and obeys him as a god. The reign of the "god of this 
age" is only apparent and not real, for God is the "King eternal" (1 Tim. 1:17). 

Augazo comes from the noun auge, referring to daybreak, dawn. Other uses of 
words from the same root have the sense of glowing or radiating light. The aorist 
form in this verse could convey the idea of dawning, the beginning of light. Both the 
RSV and NIV follow the meaning of "to see." 

The Gospel light is Christ, who is the eikon of God, the true representation, 
embodiment, or manifestation of God. The creation of the first Adam in "our [God's] 
image, in our likeness" (Gen. 1:26), here is contrasted with the Christ, the last 
Adam (1 Cor. 15:45), "who is the image of God." The letter to the Hebrews (1:3) 
reinforces this: "The Son is the radiance of God's glory and the exact representation 
of his being." 

Eikon is used for Christ (Col. 2:9) and for believers (2 Cor. 3:18). Though sin 
has distorted and marred that image, in Christ we are being transformed so that 
in the re-creation of the new birth the image is perfectly restored. Christ makes 
visible the invisible God (John 1:18; Col. 1:15). 

Verse 5: The content of Paul's proclamation, his "Gospel," is not himself, but 
Jesus Christ as Lord (kyrios). In 1 Corinthians 1:23, Paul asserts that "we preach 
Christ crucified." Both statements point to the heart of his proclamation; for Christ, 
the one to whom believers give allegiance as Lord, is the one who died for those 
believers. Paul is the servant of these believers only because he acknowledges one 
Lord, Jesus Christ, the one to whom he owes allegiance. 

Verse 6: This verse recalls Genesis 1:3: "And God said, 'Let there be light.'" 
Thus the glory of God revealed in Christ is like God's creative act at creation when 
the darkness was banished by the light. 

Some Greek manuscripts give a reading translated as "For it is the God who 
said, A light shall shine out of darkness.'" This alludes to Isaiah's prophecy (9:2): 
"The people walking in darkness have seen a great light; on those living in the land 
of the shadow of death a light has dawned" (cf. Matt. 4:15-16; Luke 1:79). Christ's 
light makes a difference in our lives, much as Paul tells the Ephesians (5:8): "For 
you were once darkness, but now you are light in the Lord." 

In any case, it is the same God who "has made his light shine in our hearts," 
which recalls Paul's own conversion (Gal. 1:13-17; Acts 9:1-9), especially since that 
light gives "us the knowledge of the glory of God in the face of Christ." This knowledge 
(gnosis) is a knowledge based on experience, the experience of God's love in our own 
lives. For when we see Christ, see His love for sinners, see Him suffer and die for 
sinners, see Him rise from the dead for our justification, then we see the glory of 
God. 

Proclamation of this text for the Transfiguration of our Lord could follow this 
theme and outline: 

Can You See It? 

Introduction: What happened on the Mount of Transfiguration was quite a 
sight. The child of Bethlehem, the boy of Nazareth, the carpenter now a rabbi is 
"God of God, Light of Light, very God of very God." 
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I. What a sight those disciples saw! 
A. They had seen their Lord as a teacher, a performer of miracles, but never 

like this in all His glory. 
B. Though they had seen His glory, the experience and the emotion of the 

moment were not to last. 
C. Only after Christ's crucifixion and resurrection and the sending of the 

Holy Spirit at Pentecost would the disciples be able to say, "I see!" 
II. What do we see? 

A. While we have no picture or photograph of Christ, we have the record of 
Scripture—His miracles, His compassion. 

Β. Thus, with eyes of faith, we see the glory of Christ, the image of the mighty 
God. 

C. Though God had revealed Himself in His handiwork (Ps. 19), revealed 
Himself at Sinai as judge, revealed Himself in dreams and visions, 
prophecy, acts of judgment, and promises of mercy, it was not until God 
stepped into His own creation as a man and suffered and died and then 
rose that we see God in all His compassion and love that satisfies our 
desperate need. 

III. I see. 
A. The Gospel reveals the greatest mercy—I see. 
B. That is because the Gospel reveals that in Jesus Christ, God is for me, for 

us. 
C. The death and resurrection of Jesus free us from the bonds of the "god of 

this age." 
IV. Not everybody sees with the eyes of faith. 

A. The "god of this age," Satan, has veiled and blinded the sight of those 
perishing. 

B. Satan goes to great lengths (including using our offenses) to blind 
unbelievers, to prevent light from entering their lives. 

C. Not until our Lord removes the veil with His light, much as He opened the 
Scriptures to those disciples on their way to Emmaus (Luke 24), are they 
or we able to say, "I see!" 

V. Now I see a new creation. 
A. In Christ we see the power of God at work in us. 
B. "Let there be light" at the cross and the empty tomb signaled the new 

creation that we are. 
C. In Christ we see the light of the new creation—including ourselves. 
D. We see ourselves as children of God, proclaiming not ourselves but Jesus 

Christ. 
Henry V. Gerike 

First Sunday in Lent 
Romans 10:8b-13 
March 11,2001 

Preliminary considerations: For the first Sunday in Lent in Series C, Romans 
10:8b-13 is couched between Deuteronomy 26:5-10 and Luke 4:1-13. The Old 
Testament lesson retells God delivering the people of Israel from the Egyptians by 
His "mighty hand and outstretched arm" and settling them in the land He promised 
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them. In other words, it narrates Israel's redemptive history in a nutshell. It recalls 
the story of God's readiness to deliver His people from the enemy and to bring them 
totally under His reign. The Gospel lesson is the narrative of the temptation of 
Jesus where He employs the Word as His defensive weapon against the vilification 
of Satan. 

In Deuteronomy 30:11-14, Moses assures the people of Israel that their 
proximity to God's word is evidence of God's presence with them. God's people who 
lead by His Word also live by His Word. Those who aspire to "ascend into heaven" 
or "cross the sea" to win God's favor are denying the incarnation of God in Christ 
(Rom. 10:6). By God's own coming down into our world through His incarnation and 
by His coming out of "the deep" as He rose from the dead Christ accomplished for 
all humans what they on their own could not achieve (Rom. 10:7-8). Taking these 
factors into account this sermon focuses heavily on an initial key phrase of our text, 
'Εγγύς σου το ρήμα έστιν. The word Jesus employed to overcome Satan is in the 
heart and on the lips of those who are under the Lordship of Jesus Christ. Satan's 
tricks are null and void as much as they are played out against those who live in the 
realm of God's justification. 

Comments on the text: Εγγύς σου το ρήμα έστιν. By the proclamation of the 
Gospel, Jesus Christ, the incarnate Word, is brought near those who give heed to 
that proclamation. The incarnate Word is inseparably connected with the words 
that proceed from the mouths of those who confess Jesus as Lord and resides in the 
hearts of those who believe in Him as their Savior. Faith in Jesus Christ as Savior 
and Lord is the expected response to the proclaimed Word. 

To ρήμα is the kerygma of the church, the declaration of salvation by the 
death and resurrection of Jesus Christ. It implies for the believer a change of 
heart (repentance) and a public confession by word of mouth of the One who 
effected that change of heart. What has happened internally within the heart is 
externalized as a witness by word of mouth. 

Πίστις involves belief in the death and resurrection of Jesus Christ (v. 9). Faith 
is also the content of what is preached (the body of faith). The enduring effect of 
such faith is the righteousness God imputes on those who abide in, and adhere to, 
His Word. Human efforts are excluded from the divine provision of imputed 
righteousness. Salvation can only be received by faith. Confessing Jesus as Lord is 
evidence of our faith in Him. Indeed salvation is for those who call on the name of 
the Lord (10:13). Lack of confession implies lack of faith. Confession toward God is 
evidence of our trust in Him for salvation. And confessing that faith before fellow 
humans is our acknowledgment of Christ in our lives as a witness for others. These 
represent man's inward and outward responses to God's Word, namely, believing 
and witnessing. 

In Christ the heights have been scaled, and the depths have been plumbed, for 
Christ has come down to the world of humanity and has been raised from the dead 
(v. 9). To attain the status of uprightness before God humans are asked only to 
accept in faith what has already been done in Christ and to associate themselves 
with Christ, who became incarnate and rose from the dead. The concomitant 
occurrence of justification and salvation in this text represents the credal and 
confessional nature of Christians from the very beginning as the one act of faith 
and the profession of that faith. 

In verse 13, as in 1 Corinthians 1:2, Paul applies to Christians a characteristic 
that has been attributed uniquely to Israel: ος αν έπικαλέσηται το όνομα κυρίου 
are the worshippers of Yahweh (cf. Joel 2:32). Consequently σωτήρια which has 
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been a privilege of the Jews in the Messiah's kingdom has become the victory song 
of all who believe in Jesus Christ, Jews and Gentiles alike. 

On account of Christ, and by means of the Word preached in His name, both 
Jew and Greek now have the opportunity to share in that salvation (w. 11, 12). 
Here Paul brings forth the universal application of the Christian Gospel. Neither 
Jews nor Gentiles who believe in Jesus will be put to shame (ου καταισχυνθήσεται), 
a promise Paul extends to all people from Isaiah 28:16, on which he started building 
from the beginning of Romans (1:16) as an unashamed missionary of Jesus Christ. 

Suggested outline: 

The Word Is Near 

I. The Word is in our heart, causing us to believe and trust in God. 
II. The Word is in our mouth, causing us to confess our faith. 

III. The Word is our defense, against the wiles of the enemy. 
IV. The Word is our witness, before our friends and neighbors. 

Victor Raj 

Second Sunday in Lent 
Philippians 3:17-4:1 

March 18, 2001 

Preliminary considerations: In these verses, the apostle Paul uses the language 
of one who is bold to lead others by example. In fact, Paul challenges his readers to 
imitate him, and others like him in the Christian faith, who live in the present 
under the cross, yet anchored in the hope of a life in glory. Obvious in this text is the 
ever-present tension between the present and the future; the life lived here on 
earth and the fullness of life that leads into eternity. 

Those who live just for the present love delusions and seek false gods (Ps. 4:5). 
Paul characterized these people as those who make gods of their bellies. They 
prefer instant gratification of their fleshly desires to the divine provision for filling 
the heart with lasting joy. They plot to kill the prophets who pronounce divine 
retribution on those who resist God's will and underrate His discipline (Jer. 26). If 
they quieted down God's messengers, they would do anything to do away with God's 
own Son, even if that meant collaborating with the powers that be (Luke 13:31). 

To the contrary, in our text Paul encourages the Christians at Philippi to imitate 
him as a messenger of Christ. In his Corinthian correspondence, Paul had wanted 
his readers to imitate him just as he was following the example of Christ (1 Cor. 
4:16; 11:1). For the Philippians, Paul sharpened the image of imitating Christ to 
the fellowship of sharing in Christ's sufferings (3:10). Suffering for Christ's sake, 
and the Gospel's, is a privilege for Christians. According to worldly standards 
Paul's readers in Philippi were, like Paul himself, citizens of Rome, proud owners 
of the most coveted status of the time. Even so, they must rank high their citizenship 
in heaven as it is heavenly and literally out of this world. And, as such, they must 
set their minds on heavenly things; on heaven where the risen Christ is, seated at 
the right hand of God (cf. Col. 3:1, 2). 

Comments on the text: Verse 17: Συμμιμηταΐ μου: Paul places himself as the 
object of imitation, inviting others to follow his example. In this case, it involves 
Paul's apostolic authority as a messenger of Christ. The goal of Paul's life and 
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mission is for all to imitate Christ. By introducing the imperative σκοπείτε Paul 
alerts his readers to observe closely, or pay close attention to those περιπατούντας 
who conduct themselves in the way of (keep in step with) Paul and his companions. 
The word τύπος refers to the impression left behind by a stroke. Paul uses the same 
word in 1 Corinthians 10:6 to refer to a "pattern." Pattern or model seems to be the 
most appropriate meaning here. Paul, Timothy, Silas, and perhaps Luke played 
out this model for the Christians of Philippi. 

Conversely, oi τα επίγεια φρονοΰντες, those whose thoughts are earthbound, 
whose minds are set on earthly things (v. 19), have become enemies of the cross (v. 
18). They, like the Epicureans, consider satisfying the physical appetites the highest 
good for mankind. They consider their belly, their unbridled lust, their god. They 
allow their freedom to slip in to degenerate and turn their liberty into license. 
Their perverted actions bring them only shame. They are to their detriment destined 
to destruction, and to be eternally separated from God. 

However, the story of the redeemed children of God (Paul's brothers and sisters 
in v. 17) have a blessed ending. They, with Paul, eagerly await (άπεκδεχόμεθα) the 
coming of the Lord Jesus Christ (v. 20). They live in the present world of suffering 
and sorrow with the live hope for the future. Their hope is not an abstract construct, 
but a concrete personality, Jesus Christ. He has the power and the ability to subject 
everything under His authority. Then our πολίτευμα with all its rights and privileges 
will be fully in force. This heavenly citizenship is unlike the much coveted Roman 
citizenship whose pomp and glory is but temporal. Furthermore, we will also be 
conformed (σύμμορφον) to our Lord. We will then share in the same form of His 
glory as the Lord Himself will transform (μετασχηματίσει) our present weak and 
humble bodies to conform to His body. 

Christians cannot count on this world as their home like the enemies of the 
cross. Their citizenship is in heaven. At the same time, in this world they need to 
live a life of transformation (3:21; cf. Rom. 12:1), a Lenten call for repentance, 
renewal and new life. Heaven bound, they long for the kingdom of heaven to become 
real to them and be among them for a life of true freedom and ultimate glory. 

Verse 1 of chapter 4 gives the reason for all of the above. It refers the rest of the 
letter to what has preceded. Here Paul exhorts Christians to stand firm, to hold 
their ground. As his imitators and partners in the Gospel (1:4) they are also his 
crown and lasting joy when they stand before the Lord at His coming, the true 
reward for Paul's labors in Philippi. 

Suggested outline: 

The Call to Christian Living 

Christian life is 

I. A life patterned after Christ. 
II. A life of suffering with comfort in view. 

III. A life under the cross with glory in view. 
IV A life modeled by Paul for us. 
V A life we model for others as Christ's witnesses. 

Victor Raj 
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Third Sunday in Lent 
1 Corinthians 10:1-13 

March 25,2001 

Comments on the passage: 1. The leaders of the apostolic church placed few 
explicit restrictions on Gentile Christians. Abstaining from eating meat offered to 
idols (είδωλόθυτον), however, was one of them (Acts 15:28-29). In 8:1-11:1 of 1 
Corinthians, Paul is concerned with eating just such food (8:1). 

Paul first argues that this eating might destroy the weaker brother (8:1-13). 
One is neither worse for not eating this food nor better for eating it. Such eating, 
however, could become a stumbling block to the weak, and so they should refrain 
from it. Paul argues next from his own example (9:1-27). As an apostle, Paul is as 
free as any Christian. Yet he renounces his own freedom for the sake of others: "For 
although I am free from all men, I made myself a slave to all, so that I might win 
more" (9:19). Finally, in the passage from which the pericope is taken, Paul argues 
against eating meat offered to idols, because it may provoke God's anger, just as 
the disobedience of Israel angered Him and brought His judgment (10:1-11:1). 

2. Paul begins this passage by identifying the Corinthians with Israel (w. 1-4). 
He calls Israel "our fathers," i.e., the fathers or ancestors of the Christians in 
Corinth. The people of Israel, of course, were not the physical ancestors of the 
Gentiles in that church. Through faith, however, these Gentiles had been "grafted 
into" Israel (Rom. 11:17-24; cf. Rom. 9:6-8 and Gal. 6:15-16). Paul reinforces this 
identification by speaking of God's love and care for Israel in New Testament 
terms. He calls God's deliverance from the Egyptians a baptism into Moses (v. 2). 
He alludes to the Lord's Supper when he speaks of God's provision of food and drink 
for Israel (w. 3-4). 

In verse 4 Paul says the spiritual rock from which Israel drank and which 
followed them in the desert is Christ. He offers, however, no explanation about 
this, so it is possible, if not likely, that the Corinthians were already acquainted 
with this teaching. In any case, Paul's mention of the rock as Christ serves prima
rily to stress the similarities between Old Testament Israel and the New Testa
ment church. It is Christ who is with and who takes care of the people of God, 
whether in the Sinai wilderness or in the city of Corinth. 

3. His grace notwithstanding, God destroyed many of them. "Nevertheless 
(άλλ * ) with most of them God was not pleased, for they were struck down 
(κατεστρώθησαν, aor. pass, of καταστρώννυμι) in the desert" (v. 5). In verses 1-4 
Paul repeatedly speaks of all (πάντες) Israel: "all were under the cloud," "all went 
through the sea," "all were baptized," "all ate," "all drank." This repetition accents 
both the universal scope of God's grace and also the responsibility of the many who 
displeased God and whom He killed. 

4. From the history of Israel in the desert, Paul draws out a clear lesson: The 
experiences of Old Testament Israel serve as warnings for the New Testament 
Corinthians: do not seek after evil as they did (v. 6). Paul then reinforces the warn
ing by recalling different offenses that Israel committed and that brought God's 
judgment. The first instance recalls the idolatry of the golden calf incident (Ex. 
32:6 is quoted here). The second refers to the immorality and idolatry into which 
Israel fell with the worship of Baal of Peor (Num. 25:1-18). Although Paul says 
that 23,000 fell, both the jMasoretic text and the Septuagint speak of 24,000 being 
put to death. The third example is the Israelites' testing of the Lord as they trav
eled through the wilderness. The Lord responded by sending deadly serpents (Num. 
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21:4-6). Finally, Paul exhorts the Corinthians not to grumble as Israel had. It is 
difficult to connect this exhortation to a specific Old Testament incident. Likely 
suggestions would include the murmuring of the people at the report of the spies 
(Num. 14:26-35), and the murmuring of the people after the death of Korah and of 
the two hundred fifty men offering incense (Num. 16:41-49). 

Paul then repeats that these things happened as a warning and were written 
for our instruction, that is, for the instruction of those "upon whom the ends of the 
ages have come" (v. 11). "Therefore let the one who thinks he is standing watch lest 
he fall" (v. 12). 

5. It is difficult to find the place of the last verse (13) of this passage. It teaches 
that God will not let one be tempted beyond his strength. The preceding verses, 
however, have spoken not about temptations which God permits but ways in which 
people have provoked and tested God. Perhaps we should understand Paul to be 
drawing a contrast between God testing us and our testing God. On the one hand, 
when we are tested, God does not allow us to bear more than we can stand and 
always provides a means of escape. On the other hand, when we test God, we 
provoke Him and risk His judgment. 

Comments for preaching: 1. The pericope warns and exhorts the Corinthians, 
and it would appropriate for a sermon based on this passage to warn and exhort 
Christians today. 

2. Paul identifies Israel as the Corinthians' ancestors in the faith. The sermon 
might begin by identifying Israel as our ancestors in the faith. Their encounters 
with God parallel our encounters with God; their disobedience is instructive for us. 
Just as God chose them, so God chose us. Just as God redeemed them, so God 
redeemed us. Just as God justified them, so God justified us. Just as God sus
tained them, so God sustains us. Through Baptism and the Lord's Supper we 
receive God's favor and are made members of the people of God, a people that 
includes Israel and also the church in Corinth. 

But just as God was displeased with the disobedience of Israel, so also, if we 
are indifferent to or give in to evil and ungodly desires, we risk the same anger and 
judgment. They are examples to us, for the "ends of the ages have come" upon us as 
well. 

3. It may well be that the problems with false gods and immorality about 
which Paul was concerned are not so open or acute in many churches today. Never
theless, Christians today have both their own idols and their own ways of "putting 
the Lord to the test." 

It should be kept in mind that the problem among the Corinthians was not 
apostasy as such but being "puffed up" with the knowledge that other gods were 
nothing (see especially chap. 8). They were carried away by their freedom. The 
Corinthians were right that the idols were nothing; but by eating meat offered to 
these idols they ignored both God and their neighbor (see especially 10:22-24). 
They made idols of themselves. 

Similarly, Christian freedom today should be exercised neither in ways that 
ignore God's will and thereby provoke His anger, nor in ways that confuse and harm 
our Christian brothers and sisters. To do either is to make an idol of the self. Paul's 
basic warning still stands: Let the one who thinks he is standing watch lest he fall. 

Joel P. Okamoto 
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Fourth Sunday in Lent 
1 Corinthians 1:18-31 

April 1,2001 

There has always been the temptation, both inside and outside the church, to 
domesticate God, to trivialize the word of the cross, and to pretty over the grime of 
the Gospel by shrinking it to our tastes and our agendas. Seeing that same 
temptation so clearly described in this text seems eerie, even ominous; that 
temptation was there already in the very earliest church, and has been ever since. 
Beyond eerie or ominous, though, there is also comfort, namely, that Paul's words 
here, linked pericopally to the season of Lent, speak with powerful urgency and 
directness for our day. 

The focal point of the text is "the word of the cross" (ό λόγος του σταυρού—v. 
18), as though there could be, without the cross, a Word, or righteousness or holiness 
or redemption (δικαιοσύνη και αγιασμός και άπολύτρωσις— ν. 30). 

I. The default mode of the human heart is to recoil from the cross, an event so 
hideous and so tragic that it would be grotesque and blasphemous to link it with 
God. Paul develops that recoiling in two variations. In the first, Paul highlights the 
Jewish desire for a clear sign (σημείον—v. 22) to identify and to certify with divine 
markings and powers the Messiah of God. Perhaps, understandably, their desire 
for a sign was heightened by a rash of false messiahs. Perhaps also and more 
basically, however, the thought of a "crucified Messiah" (Χριστός σταυρωμένος —v. 
23) just seemed absurd, a contradiction in terms, a major roadblock (σκάνδαλον — 
v. 23), because, if anything, crucifixion (execution) was a "sign" of guilt and divine 
rejection—the absence, not the presence of God; the wrath, not the redemption of 
God. The cross is not the way to God, but the sign of separation from God. The 
second variation is that of the "philosopher of this age" (v. 20), the Greeks whose 
view of God was so spiritualized and so far above the vagaries of human life that 
even the thought of the incarnation seemed highly unlikely, in fact, unworthy of 
God, and "the word of the cross" even more ludicrous, downright moronic (μωρία). 

Just as foolish to both Jew and Gentile was the implication that the human 
situation was so wretchedly bad that nothing short of blood and death could make 
things right again. Strikingly similar to many today who design their own quest for 
spirituality, both Jews and Greeks saw themselves as seeking (v. 22) divine 
illumination and wisdom, not leading wretched lives. By all rights, a bit more 
wisdom (σοφία) is all that is needed, without the indignity of resorting to things 
that denigrate both God and those who are seeking for God. 

II. Over against such views of God and self, however, stands "the word of the 
cross" (ό λόγος τού σταυρού), with the blunt assertion that simply more of the 
same, no matter how much more, will not solve things. As much as human wisdom 
is a gift from God—and Paul is not an anti-intellectual escapist—it is tainted. The 
wisdom "of this age" (τού αιώνος τούτου—v. 20) is not just limited or insufficient, 
but twisted. A self-driven, self-serving wisdom will never get beyond one's self, 
one's ability, one's idea of what ought to dignify or satisfy God, one's determination 
of what is wise and foolish—or what is good and evil, in terms of Genesis 3. Not 
only is that wisdom self-defeating, but those who live by it, blinded by their own 
wisdom, don't even recognize that they are "perishing" (άπολλυμένοι—v. 18). If God 
is the destination, a person can't get there from here. 

III. More than rebuke, however, "the word of the cross" ( ό λόγος τού σταυρού) 
also brings life. God, in His wisdom, has completely sidestepped the dead-end 
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wisdom "of this age." For those who cannot get from here to there, He came from 
there to here. Jesus Christ not only bridged the distance, but bore on that cross 
what it was that so tainted and blinded the wisdom of this age, in both Jewish and 
Greek forms, that it became a wisdom unto death. What our Lord did, in other 
words, was to save the "wise" from their own wisdom, and to replace that wisdom 
with the wisdom of the cross. As foolish (and lowly and weak and despised—w. 27-
28) as the cross may appear, it is the only "here" from which to get "there"—no end 
runs, no shortcuts, no alternate paths, no exemptions. The point is not dignity, but 
life, Christ's life and therefore the life (and righteousness and holiness and 
redemption) of us who "are in Christ Jesus" (εν Χριστώ ' Ιησού)—v. 30. 

IV. One way to recognize those in whom "the word of the cross" (ό λόγος τού 
σταυρού) has taken root is that they are freed from boasting, from puffing themselves 
up to divine proportions and from engaging in competitive sanctity. Like their very 
lives, their boasting is "in the Lord" (εν κυρίω), a boasting transformed into witness 
and invitation. 

Henry Rowold 

Palm Sunday 
Sunday of the Passion 

Philippians 2:5-11 
April 8,2001 

Hardly anyone disputes that the task of translation is not prior to 
interpretation, but is already the first step of interpretation—hence the value of 
working with the original languages. Even the way an editor formats the text of 
Scripture can be an interpretive help or hindrance. Suggesting, for instance, as do 
many versions and seemingly the lectionary, that verse 5 begins a new paragraph 
may separate this pericope from its proper context, namely Paul's concern in 2:1-5 
about the nature and life of the Christian fellowship, which is continued in the 
verses directly after this pericope. 

The fellowship in Christ (εν Χριστώ—v. 1) is to be characterized by the same 
attitude (purpose, disposition, spirit) as that "of Christ Jesus" (ο και εν Χριστώ 
' Ιησού—v. 5). As he does in other epistles, Paul documents and illustrates what he 
means about daily Christian life by taking the reader to the throne of heaven itself. 
Whether from his own hand or adapted from an ancient Christian hymn, Paul 
presents in verses 6-11 one of the most sublime summaries of the mission of Jesus 
Christ in all of Scripture. The climax of it all (v. 11) is the confession by every tongue 
that "Jesus Christ is Lord" (κύριος ' Ιησούς Χριστός)—the same Jesus Christ Paul 
is commending to his readers (v. 5), the same Jesus Christ in whom the Philippian 
fellowship lives (v. 1). What Paul gives us is deep insight in divine lordship. Linking 
this with Palm/Passion Sunday opens our eyes and hearts both to the events we 
will recall this Holy Week and to the nature of our ongoing Christian life. (As the 
Lord, so those in the Lord.) 

Part of the lesson is in the four affirmations in verses 6-8. (1) "in very nature 
God," "equality with God." Understanding Jesus does not begin with Christmas or 
the incarnation, but in the very heart and being of God. As genuine as Jesus' 
humanity was, His nature was divine and His mission began in heaven. (2) 
"not...something to be grasped." The climatic focus of Paul's hymn is in Jesus' 
lordship, a lordship characterized from the beginning, from before He took leave of 
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heaven, not by grasping ("exploiting," NRSV) but by humbling and emptying. (3) 
"the very nature of servant," "in human likeness," "in appearance as a man." This 
is Paul's hymnic version of the incarnation, Jesus' becoming human, in nature, in 
appearance (recognized variously as "the carpenter" and "mad"—Mark 6:3; John 
10:20), and in mortality. (4) "made himself nothing," "humbled himself," "obedient 
to death, even death on a cross." This is an unusual lord and a strange lordship. 
These three phrases highlight an intentionality that is unmistakable. The first 
two are reflexive verbs describing Jesus' heart, giving Himself over to His mission, 
and the last places Him under that mission, God's mission of redemption and 
reconciliation by the ultimate self-emptying, death on a cross. What for us is 
inevitable, i.e., death, is for Him the form of obedience, beyond rights or recourse. 
All three phrases stand in the starkest contrast to a "grasping" lordship, similar 
to Paul's words in 2 Corinthians 8:9: "though He was rich, yet for your sakes He 
became poor." (As the Lord, so those in the Lord.) 

"Therefore!" (διό) continues the lesson. The exaltation of verses 9-11 is the 
divine affirmation and completion of the lordly mission of verses 6-8. In conferring 
(literally "gracing" or "bestowing"-χccpiζoμαι-v. 9) on Jesus the "name that is 
above every name," i.e., God was not merely affirming Jesus' identity, but also 
Jesus' mission. Identity-κύριος was not a neutral, generic word, but a title/identity 
claimed by many, from emperor to deities, and used as well in the Septuagint to 
translate nw. For God to grace Jesus with this name is to place Him, the crucified 
one, above all rivals and pretenders, with God Himself. Mission—gracing Jesus 
with the identity of God—as the completion of His work of redemption is Paul's 
hymnic version of Jesus' own proclamation from the cross, "It is finished." Jesus' 
lordship is not grasp-y, but redemptive. (As the Lord, so those in the Lord.) 

Paul's final vision is the response of the world to God's gracing Jesus as κύριος, 
namely, that every knee in every corner of the cosmos bow (κάμπτω) at that name 
and every tongue confess (έξομολογέω) the lordship of Jesus Christ. It is unclear 
whether Paul is using the terms "bow" and "confess" in a neutral way (to reflect 
both a worshipful expression by believers and a grudging acknowledgment by non-
believers), or whether Paul is reflecting, in fact, citing Isaiah's expression (45:23b) 
of God's design/desire that worship of the κύριος be as widespread as is the lordship 
of God. In either case, the lordship of this crucified one touches the lives of all. And 
the proper response of God's people is confessing by knee and tongue, by deed and 
word, by life and creed that Jesus Christ is Lord—a confessing that takes expression 
both in worship and in mission. 

All this—the non-grasping, making Himself nothing, taking the form of servant, 
humbling Himself, obedience to death on the cross, exaltation, gracing with the 
name, bowing before and confessing Jesus Christ as Lord—all these things, not 
just any single one but the whole sweep of salvation—is to the glory of God the 
Father (εις δόξαν θεού πατρός). As the lordship of Jesus Christ does not lie in His 
grasping power over against a lost world, so the glory of the Father does not rest 
with a lost world. Lordship and glory are both fulfilled in life and salvation. (As the 
Lord, so those in the Lord.) 

Just as this pericope grows out of what went before, so it flows into what 
follows. With the opening "therefore" ("Ωστε) of verse 12, Paul returns to his initial 
focus (w. 1-5) on the Christian fellowship—a fellowship linked inextricably with 
the divine drama of salvation. The life, death, and resurrection of Jesus are not 
just historical curiosities, not even just theological certainties. They are the will of 
the Father and the life of the world. This is our Lord, into whose "name above all 
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names" we have been baptized. This is our Lord, with whom we have died anad 
risen to a new life (Rom. 6). This is our Lord, whom we worship with knee and 
tongue. This is our Lord, whose "attitude" lives in the Christian heart and fellowship. 
As the Lord, so those in the Lord. 

Henry Rowold 

The Resurrection of Our Lord 
1 Corinthians 15:1-11 

April 15,2001 

Background: In chapter 15, Paul begins a new topic. In the preceding chapters, 
Paul wrote about moral, ethical, cultural, and ecclesiastical problems which the 
Corinthians faced. Here it is the doctrinal question of the resurrection which is 
taken up. 

Notes on the text: Verses 1-2: The greatest difficulty in these two verses is 
clarifying how the phrase: τίνι λόγω εύηγγελισάμην ύμίν ει κατέχετε, έκτος ει μη 
εική έπιστεύσατε is to be understood. Η. Conzelmann, in his commentary, lists a 
number of options, one or the other of which most scholars follow. The NIV and 
other translators, for example, change the word order and make the phrase τίνι 
λόγω εύηγγελισάμην ύμίν dependent on ει κατέχετε and translate: "...if you hold 
firmly to the word I preached to you. Otherwise, you have believed in vain." Lockwood 
(CPH Commentary) suggests that τίνι λόγω εύηγγελισάμην ύμίν is dependent on 
γνωρίζω, and so he translates as follows: "[I want you to know] in what terms I 
preached the Gospel to you, if you are holding fast to it—unless you have believed 
in vain." (Along similar lines, Conzelmann suggests translating τίνι λόγω as 
"with what arguments," "on what grounds.") If we go with this understanding, then 
the phrase ει κατέχετε (if you are holding to it), as Lockwood suggests, should be 
understood to refer to the two clauses previous to τίνι λόγω εύηγγελισάμην ύμίν, 
i.e., "in which also you stand, and through which also you are being saved—if you 
are holding fast." Paul, ever the pastor, is concerned that the Corinthian Christians 
understand the true Gospel, and that they put their faith in it. He wants to make 
the Gospel known to them so that they do not lose their faith (έκτος ει μη 
έπιστεύσατε). 

Verse 3: For έν πρώτοις BAG suggests "among the first things = the most 
important things," i.e., "as of first importance." 

Verses 3ff.: The words παραλαμβάνω and παραδίδωμι are technical terms 
used for the reception and transmission of the Gospel tradition (Kistemaker). Paul 
stresses here that the Gospel is not something that he himself has formulated. In 
Galatians 1:12 he says that he received it through the revelation of Jesus Christ. 
And as Kistemaker says, Paul was obliged to pass it on to both Jews and Gentiles 
(Acts 20:21). The content ofthat tradition is described in the four ότι clauses which 
follow: (1) that Christ died for our sins according to the Scriptures; (2) that He was 
buried; (3) that He was raised on the third day, according to the Scriptures; (4) that 
He appeared to Cephas, then to the twelve. These are the "terms" (λόγοι) of prime 
importance (έν πρώτοις) which Paul uses in bringing the Gospel to people. Most 
scholars suggest that Paul is reflecting the language of a primitive creed used in 
the confessions of faith by the early Christians and in the preaching and teaching 
of their churches (cf. Kistemaker). It is not possible to be certain about this; however, 
it is clear that here Paul is laying out for the Corinthian Christians the basics of 
the Gospel—the "facts" that he had received and which he, in turn, was passing on. 
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Conzelmann says that his methodology in these verses is not an arbitrary choice. 
It is in harmony with Paul's understanding of theology: it is an exposition of the 
faith as contained in propositions. 

Verses 8-11: Finally, after mentioning everyone else who was an eyewitness to 
the Gospel, Paul talks about himself. His genuine humility and sense of 
unworthiness are evident in these verses. He is the least of the apostles and not 
worthy to be called an apostle (cf. Eph. 3:8). He is also painfully aware that he was 
once a persecutor of the church (v. 9). Paul knew what he deserved. In the "Damascus 
road experience," the risen Lord had "done humility" to him. With crushing 
realization, it was revealed to Paul that Jesus had indeed risen from the dead, and 
that He was the very Son of God, and that he had been persecuting this very One 
(Acts 9:4). And yet, God had saved him. Paul has no other explanation than grace: 
"By the grace of God I am what I am, and His grace which was to me was not 
empty." That grace produced incredible fruit in Paul. Even when talking about his 
hard work, Paul does not credit himself but God's grace (v. 10). Thus, in these 
verses, Paul moves from the "objective facts" of the Gospel to a personal account of 
the power of that Gospel in his life. The Gospel, for Paul, is not simply a logical 
treatment of "data," but a life-giving, saving word. And that is why he is so eager to 
pass it on to the Corinthian Christians. 

You Are What You Are—By the Grace of God! 

I. For many today, religion and "facts" don't mix. 
A. "Facts" belong to the sphere of science, not faith. 
B. When it comes to "faith," truth is relative, personal, subjective, and 

emotional. 
C. That is what many people are, and what you were—lost! 

II. For Paul the propositions of the Gospel are of first importance. 
A. They aren't mere "facts" to be rationally analyzed and accepted, as if you 

choose Jesus based on the available evidence. 
B. This Word of God is life-giving. It "raises people from the dead!" 

1. Look at what God did for Paul. He is what he is because of God's grace. 
2. Look at what God has done and still does to you. You are what you are 

because of that same grace. 
Timothy Saleska 

Second Sunday of Easter 
Revelation 1:4-18 

April 22,2001 

Liturgical context: Like every Sunday, this is "the Lord's Day" (see v. 10), the 
day on which our Lord rose from the dead. More specifically, in the church year this 
is the second of the seven Sundays of the Easter season. So, of course, the 
Resurrection Feast continues! The service planner will want to make that connection 
and continue the Easter themes. 

Today's reading is the first of six from the Book of Revelation appointed for 
this Easter season. A helpful resource for studying these texts is Louis A. Brighton's 
recent commentary, Revelation, in the Concordia Commentary series. 

Literary style: The Greek of St. John's Apocalypse is relatively simple-save for 
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a couple of factors: (1) Sometimes John uses what seems to be incorrect grammar 
(see the cases for some of the divine titles in w. 4-5). The grammatical irregularities 
in the book may be intentional, in order to convey the mood of being caught up in the 
vision, or to reproduce Semitic style. (2) John uses a fair amount of strange, 
unfamiliar vocabulary—a variety of jewels, colors, weaponry, etc. 

Old Testament background: Revelation is perhaps the most "OldTestamentish" 
of any New Testament book. Although there is not a single explicit quotation, the 
book is replete with hundreds of implicit quotations and allusions. 

Notes on the text: Verses 4-5a: "The One Who Is and Who Was and Who Is 
Coming" (cf. v. 8) most likely is an explication of the divine name of Yahweh, the 
whole phrase indicating the First Person of the Trinity. Note then the names for the 
Holy Spirit and Christ. 

Verses 5b-6: Luther's explanation of the Second Article of the Creed-on our 
Lord's work of redemption—ties in beautifully with our text (see also v. 18). 

Verses 7-8: Martin Franzmann calls verses 7-8 "two versicles of a liturgical 
character, a sort of introit to the worship service of which the reading of the letter 
was to be a part" {The Revelation to John, 34). On the public reading of the book, see 
1:3, "the one reading and those hearing." 

Verses 9-18: This is a vision of Christ in the midst of His church. Eugene 
Peterson, in his commentary on Revelation, writes: "The revelation of Christ is not 
embarrassed or compromised by association with the church; quite the contrary, it 
insists on this context" {Reversed Thunder, 33). 

Verses 17-18: Christ proclaims His Easter victory to speak good news to us! 
Sermon themes: "The Revelation of Jesus Christ" (see 1:1) gives plenty of Gospel 

to work with. Focus on the names of Christ: "the faithful witness, the firstborn from 
the dead, the ruler of the kings of the earth" (v. 5); "I am the First and the Last," "I 
am the Living One" (w. 17-18). Look at His appearance: "someone like a son of 
man" (see Dan. 7:9-14; 10:5-6, and Jesus' self-designation in the Gospels); our 
Lord's presence in and with His churches; and His garments as our exalted High 
Priest (w. 12-16). Extol His saving work: "To him who loves us and has freed us 
from our sins by his blood" (v. 5); His being pierced (v. 7; see Zech. 12:10 and John 
19:34,37); and "I was dead, and behold I am alive for ever and ever! And I hold the 
keys of death and Hades" (v. 18). 

As we enter the Book of Revelation, we see our Lord Christ in all His heavenly 
glory: The firstborn from the dead, the Son of Man shining in white and gold, the 
Living One holding the keys in His hand. This is a marvelous sight. And the truly 
amazing thing is that this glorified Christ deigns to dwell among us-the great 
High Priest among His golden lampstands. 

Charles Henrickson 

Third Sunday of Easter 
Revelation 5:11-14 

April 29,2001 

Place of text in the lectionary: Revelation 5:11-14 is the second in a series of five 
Epistle readings for weeks two through six after Easter (Series C). All of these 
readings describe visions of the exalted Christ which John was privileged to see 
while on the island of Patmos (1:9). Thus, in Revelation 1:4-18 (Easter 2) John sees 
"one like the Son of Man" who tells John that "...he is the one who lives and was 
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dead and is alive forevermore." In Revelation 5:11-14 (Easter 3, our text) multitudes 
praise the "Lamb who was slain" and who now is taking His place on the heavenly 
throne. In Revelation 7:9-17 (Easter 4) again a great multitude stands before the 
Lamb sitting on the throne and praises Him for the salvation He brings. In 
Revelation 21:1-5 (Easter 5) the scene switches to the consummation of all things. 
John sees a new heaven and earth, and the one sitting on the throne says, "Behold, 
I make all things new." Finally, in Revelation 21:10-14, 22-23 (Easter 6) the glory 
of the new Jerusalem is described. Once again, the Lamb is its center, and it needs 
no temple nor even a sun because the Lamb is its temple and its light. 

Thus, in these post-resurrection texts, the focus is on the resurrected and 
exalted Christ. The theme that predominates is that of the slain Lamb sitting on 
the throne ruling all things and receiving all glory and honor from all creation 
around Him. The texts move from a description of the Lamb taking His rightful 
place on the throne to His second coming when He will make a new heaven and 
earth. All of the texts, therefore, strike the highest note of joy and triumph. The 
apparent defeat at the cross is revealed for what it is—a victory that has won all of 
us a great salvation. Each text, then, takes us upwards and forwards, drawing us 
to the final goal. These texts provide profound insight into the meaning of the cross 
and resurrection by giving us a view "from the other side," if you will. 

Relationship of text to immediate context: The μετά ταύτα at the beginning of 
4:1 introduces a new section and a new vision. The doors of heaven open (4:1), and 
John goes through and gets a glimpse of the heavenly throne room and the 
proceedings taking place on that day. In chapter 4, John describes the scene and the 
one sitting on the throne. Near the end of the chapter (4:8,11) John describes the 
first two stanzas of the great Te Deum, which are being sung by the four creatures 
around the throne. The words praise God the Creator. The one sitting on the throne 
is worthy to receive glory and honor because He created all things. 

Chapter five is part of the same vision. There is no break between chapters 
four and five. At the beginning of the chapter the one sitting on the throne has a 
scroll that no one is able to open until the Lamb who had been slain comes and 
takes the scroll. When He takes the scroll, the beings around the throne break out 
into further stanzas of the Te Deum in praise, now, of the Lamb! The Lamb is 
worthy to take the scroll and to receive glory and honor and power because He was 
slain, and He redeemed His people! In the vision, both the one sitting on the throne 
with the scroll and the Lamb who takes the scroll occupy the same position and are 
praised in the same way. The Creator and the Redeemer are one. 

Also, notice that the circle of those worshiping the Lamb grows ever larger. In 
5:8, the four living creatures and twenty-four elders closest to the throne begin the 
new song. Then the song is taken up by the many angels around the throne, the 
living creatures and the elders—ten thousand times ten thousand (5:11). And 
finally, every creature in heaven and on earth and under the earth and in the sea 
takes up the hymn of praise (5:13). 

Additional notes: 1. The contents of the scroll are not known and are only 
revealed in chapter six when the Lamb begins opening the seals. However, already 
in 4:1 John heard a voice which told him that He would show him "the things which 
must take place after this" (α δει γενέσθαι μετά ταύτα). One can possibly surmise 
that this was what was in the scroll. That's why John wept when no one could be 
found worthy to open it (5:4). The Lamb, who rules all things, is the only one worthy 
to open it. The future is indeed His, and in Him the future is secure for His people 
(5:10). Put in another way, the future is in His hands now. That is good news for us. 
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2. Louis A. Brighton, in his commentary on Revelation, makes the point that 
here John is privileged to witness the coronation and enthronement of the Lamb. 
The Lamb is returning to His Father and to His rightful place at the right hand of 
God. (Brighton notes the parallel between this text and the story of the Prodigal 
Son in Luke 15.) He suggests that John is seeing what took place at the time of 
Jesus' ascension into heaven. Acts 1 describes the scene from our point of view. 
Revelation 5 describes the scene from the throne room of heaven. Looked at from 
this perspective, the text is describing a marvelous homecoming. The victorious 
Lamb, slain for our salvation, returns to take His place on the throne. Because He 
lives and reigns, we are kings and priests, and we shall reign on the earth (5:10). 

3. One might note the repetition of the καί'β in the hymn stanzas in verses 12 
and 13 (polysyndeton). As Blass-DeBrunner (460.3) notes, this is rhetorically 
effective because it produces an effect of extensiveness and abundance. The weight 
of words makes what is said more weighty. 

Possible outline: 

The Up and Down Life of the Lamb 

I. He came down (Birth). 
II. He was lifted up (Crucifixion). 

III. He was raised up (Resurrection). 
IV. He went up (Ascension)—our text, the ascent to the throne. 
V. He will come down again (Second Coming). 

Timothy Saleska 
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