
Homiletical Helps on LW Series A 
—Epistles 

All Saints' Day 
Revelation 21:9-11,22-27; 22:1-5 

November 3,2002 

The Best of All Possible Worlds 

(What is provided below is the full sermon manuscript for this festival day. I 
submit it to provide the preacher with homiletical ideas for his own unique sermon 
that will addreess his own distinctive context.) 

There is a little children's chant that is familiar to all of us. We know it by 
heart, but do we really understand its meaning? It goes like this: "Ring around the 
roses, \ Pocket full of posies; \ Ashes, ashes, \ We all fall down. 

Right now I would venture to guess that this chant has engendered cheerful 
pictures in your mind. Beautiful flowering gardens full of brilliant colors and fragrant 
scents. Perhaps you envision gleeful children in pastels and lace dancing around a 
maypole. This cheery poem seems to capture a perfect carefree world of which we 
all dream. 

But actually the chant was born in a world of pain and death. Over three 
hundred years ago a horrific bubonic plague swept through London. By the time it 
had run its course, over 150,000 people had died. It was called the "Black Death" 
because of the black blotches it left upon the body. In their ignorance, the people of 
London believed the disease was caused by the polluted air in their city, although 
today we know it was transmitted by fleas from infected rats. 

Because this "Black Death" was blamed upon the city's polluted air, the citizens 
underwent a strange ritual to bring a cure to the plague. Victims were taken to an 
open air garden where they stood around a bed of roses. By breathing in the fragrance 
of the flowers, they thought, the bad air could be replaced by good air. For those too 
sick to go outside, the physicians took petals of posies and roses in their pockets 
and sprinkled them around the sick patients' rooms. Finally, if a patient was 
almost dead, the doctor burned the petals and brought the ashes to the dying 
person's nostrils, all the while hoping to flush out the bad air. Yet in every case the 
victim died. 

It was during this time of the "Black Death" that birth was given to our children's 
chant. It was the chant of those men given the gruesome task of pushing the carts 
piled with corpses through the city streets: "Ring around the roses, \ Pocket full of 
posies; \ Ashes, ashes, \ We all fall down." 

It is strange that a poem arising under such morbid circumstances would 
survive to this day. Although the plague which devastated London in the seventeenth 
century is no longer with us, we nonetheless continue to live in a world of great 
suffering and pain. We can dream of worlds of laughing children who dance in 
flower gardens, but ours is one of deteriorating bodies and hurting souls. Although 
the bubonic plague of three hundred years ago does not threaten us today, we 
inevitably face black death. The last line of that children's chant is as relevant 
today as ever: "We all fall down." 
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Throughout history people have envisioned the day when this world would 
become a paradise. In the eighteenth and nineteenth centuries philosophers and 
scientists, politicians and theologians, became convinced that humanity's future 
was radiantly optimistic. With the rapid advance in knowledge, industry, and 
science, they believed that man could soon control his environment and shape the 
world to his own choosing. Catastrophes, wars, and diseases would be eliminated. 
In line with Darwin's theory, they believed that humankind was evolving into 
perfection. The French philosopher Voltaire caricatured the prevailing attitude in 
his work entitled Candide, which means "the optimist." That prevailing attitude 
claimed: "In this best of all possible worlds...all is for the best." 

But then the twentieth century arrived and along with it two devastating 
world wars. In this "best of all possible worlds," man was shown to be at his worst. 
Science and technology became man's accomplices in terror. Millions were subjected 
to battle, firing squads, gas chambers, starvation, and disease. The blackness of 
death hung not only over London, but all of Europe and Asia and Africa and the 
Pacific. 

Now here we are at the beginning of the twenty-first century, and few would 
subscribe to the illusion that this is the best of all possible worlds. Adolph Hitler 
may be gone, but Osama bin Laden and Saddam Hussein remain. Society lives 
under the fear of the attacks of terrorists and the effects of retaliation. Corruption 
is revealed in corporate America, and Wall Street shutters. The lives of a million-
plus unborn babies a year in this country alone are snuffed out before they take 
their first breath. The potential for complete annihilation by nuclear weapons 
exists at the very touch of a button. 

Then there is the more personal evidence that this is not the best of all possible 
worlds. Families experience the turmoil of domestic conflicts and even breakups. 
Bitterness, resentment, greed, jealousy, arrogance, and other ugliness resides within 
us. We see our bodies weaken as we age. Disease, cancer, and injury become our 
uninvited companions. Finally, we too shall meet black death—we too shall "all 
fall down." 

The existence of pain, suffering, and death in this far-less-than-perfect world 
has caused many to reject Christianity. Philosophers such as Bertrand Russell 
regard the reality of hurt and sorrow in the world as the supreme argument against 
Christianity. But the Bible itself does not deny or ignore the messy reality of our 
world. Nowhere in God's Word will you find a "pollyannaish" illusion that this is 
the best of all possible worlds. Indeed, the Bible declares that this is a fallen 
world, a stained planet. 

This world was once the best of all possible worlds. God created the world 
perfect and free of evil and death. Our first parents truly lived in paradise. But 
deceived into believing that they could make their best of possible worlds even 
better for themselves, Adam and Eve introduced a corruption that poisoned 
themselves and their planet. The apostle Paul describes it this way: "Therefore sin 
entered the world through one man, and death through sin, and in this way death 
came to all men, because all sinned.... And death reigned...even over those who did 
not sin in the same way that Adam did" (Rom. 5:12, 14). Thus the Bible tells us 
that ultimately the problem is not pain and suffering and death. The problem 
ultimately is not the crime and illness and catastrophes that plague this life. 
Those are only symptoms of a deeper problem that has infected all of humanity. 
That problem is sin. 
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But God has not abandoned us. He has come to deal once and for all with that 
problem of sin. God the Son left the perfect paradise of heaven and came down to 
this world and experienced its imperfection, its ugliness, its cruelty. He, more than 
anyone else, tasted the curse which was brought about by our first father, Adam. 
But He also brought about a reversal ofthat curse. He did so by taking that curse 
upon Himself. Paul writes: "Christ redeemed us from the curse of the Law by 
becoming a curse for us, for it is written: 'Cursed is everyone who is hung on a tree'" 
(Gal. 3:13). 

As Jesus hung on the tree of the cross, the enormity of the world's sin was laid 
upon Him. Every evil, every iniquity, every insult that had ever occurred He bore. 
The shame of our wickedness and corruption was placed on Him. The insult that 
we caused God by our sin injured Jesus. The black death that should have consumed 
us all consumed Him. In exchange He has credited to our account His own 
righteousness, holiness, and perfection. The result is that we are viewed by God as 
truly perfect—oh, not perfect by our own behavior but perfect by Christ's life and 
righteousness ascribed to us. We are perfect in God's eyes because God sees His 
own holy Son's holiness attributed to us. We are His "holy ones." 

There is another word for "holy ones." That word is "saints." Today is All 
Saints' Day. Most people think a saint is some super-hero from church history who 
now is ensconced as a plaster statue in a stained-glass chapel. But a saint is 
simply one who has been made holy by Christ. All believers in Christ, alive and 
dead, are saints. Through faith in Christ, you are a saint. So All Saints' Day is 
about you. 

But it is also about those faithful believers who have departed this broken 
world for a far better home. And that home truly is "the best of all possible worlds." 
It is a world that is perfect because it is a world that is holy—free from sin and sin's 
effects. The saints have entered that world because they were made holy through 
the sin-cleansing blood of Jesus. And we who are forgiven by Christ and made holy 
by His grace will one day join them. Even though we face "black death" and even 
though we will "all fall down," yet, for the sake of Christ, we will all rise up to live 
anew in what truly is "the best of all possible worlds." 

Our text from Revelation 21 describes these saints. And it describes the perfect 
home in which they live. They are portrayed as inhabitants of a city—a holy city— 
which comes down out of heaven from God (v. 10). The city shines with the glory of 
God, and its brilliance is as clear as crystal (v. 11). Throughout the Bible holiness 
is pictured as brilliant light, and so the saints shine brilliantly because they are 
holy and pure. But it is not their own holiness; it is the purity and glory of God that 
causes them to shine so. The apostle John continues his description: "The city does 
not need the sun or the moon to shine on it, for the glory of God gives it light, and the 
Lamb is its lamp. The nations will walk by its light..." (w. 23-24a). God's glory and 
purity are no longer hidden from the saints. Instead, they walk in the light of His 
glorious presence. 

Revelation 22 goes on to describe the home in which the glorified saints live as 
a new Eden. The paradise that once was lost, that "best of all possible worlds," is 
now restored (read Rev. 22:1-5). 

This is what will be in this "best of all possible worlds," that has become even 
better. But notice what our text says will not be there. Revelation 21:27 says, 
"Nothing impure will ever enter it, nor will anyone who does what is shameful or 
deceitful." The bottom line is that sin and its horrific effects will not be present in 
this paradise, nor will sinners. But where does that leave us who are presently 
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sinful? It leaves us standing on the only means by which we are made sinless 
saints before God—the blood of Jesus Christ that cleanses us from all sin. 
Revelation 22:3 states, "No longer will there be any curse." Why? Because Christ 
has borne the curse for us. And "there is no condemnation for those who are in 
Christ Jesus" (Rom. 8:1). Thus, without sin and the curse, our eternity will be one 
of bliss, as Revelation 21:4 describes it: 'There will be no more death or mourning 
or crying or pain, for the old order of things has passed away." 

All of these—sin, death, pain, and sorrow—will not be in this paradise. But 
Revelation emphasizes what—or rather who—will be there. God will be there. 
"The throne of God and of the Lamb will be in the city, and his servants [the 
saints]... will see his face" (Rev. 22:3-4). Even if we don't know all the details of this 
world to come, this is all we need to know. God will be there, and He is all we need. 
What is truly amazing, however, is that we will be there—we who deserve not 
heaven but hell. We will be there because we are saints made holy by Christ who 
has borne our dark sin and black death. 

Recently the comic strip "B.C." depicted two women sitting on a hill. One of 
them is reading a book, presumedly a Bible. As she is reading, she exclaims: "Oh, 
my goodness...says here...Jesus descended into hell!" The other woman reacts: 
"You're kidding!" Then the first woman reassures her: "Oh, no...not to stayl... He 
just dropped in to cancel our reservations!" 

Jesus descended from heaven to this broken world filled with sorrow and sin. 
And on the cross He descended even further—to suffer the torment of hell for our 
sin. But He also descended to hell to cancel our reservations there as He 
triumphantly declared His victory over sin and death. Now, by grace, He has made 
reservations for us in paradise with Him. Although you and I will someday "all fall 
down," we will also all rise up...to a new and perfect world in the presence of our 
Savior. There we will join with Him and all the saints in what is truly "the best of 
all possible worlds." 

David Peter 

Third-Last Sunday in the Church Year 
1 Thessalonians 3:11-13 

November 10,2002 

Context: This Sunday begins the three weeks that conclude the church year. 
Appropriately, it focuses on preparing for the parousia of Christ at the close of the 
age. The liturgical context is eschatological, looking to the close of history and the 
return of Jesus to judge the living and the dead. The appointed Old Testament 
reading (Job 14:1-6) addresses the reality that each person will face God's judgment 
at the end of his life. The Gospel (Matt. 24:15-28) provides Jesus' instructions for 
preparing for His arrival. Thus this lesson from 1 Thessalonians also concerns us 
with being prepared to stand before the holy Judge at the end of time. 

Paul had begun his ministry to the Thessalonians in the context of persecution, 
and he was forced to leave Thessalonica because of persecution (Acts 17:10-13). 
The apostle indicates that it is such opposition (ultimately from Satan) that has 
prevented him from returning to them (1 Thess. 2:17-3:8). Yet his deep desire is to 
revisit this church and strengthen the brothers and sisters there (1 Thess. 3:10). 

The Christians at Thessalonica had questions and misunderstandings about 
the second coming of Christ, and this is especially evident in Paul's second letter to 
them. But even in his first letter he addresses issues related to the coming of the 
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Lord (3:12-13; 4:13-18; 5:1-11). Our text falls under one of these addresses. 
Exegetical notes: The optative mood is used throughout to express petitions in 

prayer, and so this text is a prayer to God. In verse 11 Paul prays that he might 
return to the Thessalonians. In verses 12-13 he prays that they might be prepared 
for Christ's return. 

Verse 11: Αυτός δε ό θεός emphasizes that it is God who will accomplish 
Paul's wish, and not Paul himself or any other earthly power. The fact that God is 
the subject in all the clauses of verses 11-13 is significant. It is His work (Gospel) 
going on here, not ours (Law). 

κατευθύναι means to "make straight" or to remove the obstacles (which Satan 
placed in the way; cf. 2:18). It is significant that the verb is in the singular, whereas 
the subject appears plural. This probably reflects that Paul regards the Father 
and Jesus as one. 

Verse 12: πλεονάσαι και περισσεύσαι are used as synonyms but with a 
cumulative effect, conveying the sense of God's superabundant and prolific blessing. 
These are the main verbs of the entire sentence that stretches from verse 12 through 
verse 13. Note again that God is the subject of the action. 

αγάπη: This distinctively Christian kind of love is for "each other" (i.e., within 
the church) and for "everyone else" (i.e., outside the church). This second category 
includes the persecutors of the Thessalonian Christians. Only God can work such 
love for one's oppressors. 

Verse 13: εις το στηρίξαι: The combination of the preposition and the aorist 
infinitive with an article conveys purpose. God's superabundant blessing described 
in verse 12 serves to strengthen His people to be blameless in holiness, thereby 
preparing them for Christ's return. 

άμέμπτους εν αγιοσύνη: This condition is the only hope we have on the day of 
judgment when we face the holy God. Thankfully, the text is clear that it is God who 
works this condition in us, not we ourselves (cf. Rom. 8:1). 

παρουσία: Originally this referred to the visit of a dignitary of extremely high 
standing (such as a king). In the New Testament it becomes the regular term for 
Christ's return in glory. 

Focus statement: The Christian is prepared for Christ's second coming by being 
made blameless and loving through the power of God. 

Function statement: That the hearer may be prepared for Christ's return through 
the strength God provides. 

Suggested outline: 

I. It is important to be prepared for the visits of others (3:11). 
A. Paul prepared the Thessalonian Christians for his visit. 

1. Paul intends to return to them (2:17-3:10). 
2. Paul prays that God would make possible his return to them (3:11). 

B. We prepare for the visits of others. 
1. We organize our lives for their arrival. 
2. We honor visitors by making things ready for their arrival. 

II. It is most important to be prepared for the final visitation of Christ (3:12-13). 
A. The goal of being prepared is to be blameless when Christ returns (3:13). 

1. Only those who are holy and sinless will stand blameless before Christ 
the holy Judge. 

2. By nature we are unholy and sinful and deserve to be condemned by 
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Christ the holy Judge. 
The means of being prepared is the strength that God provides (3:12-13). 
1. Christ took our sin and bore our condemnation on the cross. 
2. God declares us blameless and holy for the sake of Christ. 
The evidence of being prepared is God's love that overflows through us to 
others (3:12). 
1. The demands of God are summed up in one word: love. 
2. God fulfills His demand by crediting Jesus' perfect life of love to us. 
3. God works His love through us to others, even our enemies, thus 

demonstrating that we are His sanctified people. 
David Peter 

Second-Last Sunday in the Church Year 
1 Thessalonians 1:3-10 

November 17,2002 

This is a Sunday for Christians, not unbelievers. Its message is about the 
"exceedingly great and precious promises" which God has given "to those who 
believe." Because of those promises the faithful are called to remain focused on our 
Lord and Savior Jesus Christ so that "our faith in (God's) sight may never be 
reproved" (see the Collect of the Day). 

Today is about encouragement and strengthening for those who "have washed 
their robes and made them white in the blood of the Lamb," as the Gradual from 
Revelation 7:14 says. It is not for "seekers," but it is for "wonderers and wanderers"— 
those faithful who wonder what their purpose is to be as they wander through this 
life in response to the Savior's call in today's Gospel lesson (Matt. 24:1-15, esp. 
v. 13) to "stand firm to the end." 

"Look!" says the Lord Almighty through the prophet Jeremiah, "disaster is 
spreading from nation to nation; a mighty storm is rising from the ends of the 
earth" (Old Testament lesson, Jer. 25:30-32). But we really don't have to look. We 
see it already: in the headlines of war and disaster, on the faces of the multitudes 
who feel terror on every side from terrorists, in our hospitals and funeral homes 
and cemeteries. Death reigns and that is a disaster for the kingdom is about life, 
wholeness, peace, and security. So, "What are we to do?," we ask, and our God, 
through the apostle Paul, answers with the text for today. 

In this letter addressed to the believers in Thessalonica, Paul sets out to 
encourage this largely gentile congregation as they undergo various trials (3:4) by 
instructing them how to "live in order to please God" (4:1), and "win the respect of 
outsiders" (4:12). 

Of the end-times he says: "You know very well that the day of the Lord will 
come like a thief in the night.... But you, brothers, are not in darkness so that this 
day should surprise you.... For God...appoint(ed) us to receive salvation through 
our Lord Jesus Christ" (5:2,4,9). That is his point from the very beginning; it is the 
point of our text and of this day; and so it must become the point of the message 
which we preach on this day. 

As we prepare to do this, we begin by looking at some of the important emphases 
of our text. The first thing that we note is that Paul's oft-repeated formula for 
describing the Christian life is where he begins: faith, hope, and love (see Rom. 5:2-
5; 1 Cor. 13:13; Gal. 5:5-6; and Col. 1:4-5) (Heb. 6:10-12; 10:22-24; 1 Pet. 1:3-8 and 
21-22 also use this "formula"). Here, however, these three are named to describe 
the faithful Christians' work, labor, and endurance—the three things which the 
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world will see as faith, hope, and love abide. 
Faith produces action, not inactivity. The faithful are more than just "Sunday 

morning Christians"; theirs is a "24/7" life of faith. In the same way, love moves us 
to work for the good of the brothers (a major theme in this epistle) because we are 
"loved by God" (v. 4). And hope, the result of Christ's life, death, and resurrection on 
our behalf, gives patient endurance, enabling us to wait for Christ's promised 
return (see v. 10). 

The source of all of this is the message of the Gospel ("our Gospel," says Paul 
in v. 5)—which is, according to Paul, the proclamation of the work of the entire 
triune God on our behalf. Accordingly, he calls it "the Gospel of God," in 2:8, as a 
reminder that the Father (Yahweh) is the one who willed mankind's salvation. In 
3:2 he calls it "the Gospel of Jesus Christ," because the Son is the one who became 
man in order to save man. And here (w. 5 and 6) he tells us that "the message" 
comes with "power" and "joy" as a gift from the Holy Spirit. 

(I am reminded here of Luther's explanation of the Third Article of the Apostles' 
Creed in the Small Catechism, "I believe that I cannot, by my own reason or 
strength, believe in my Lord Jesus Christ, or come to Him,"—a wonderful topic on 
which to preach by itself.) 

The result is that in spite of the influence of the world around us—in spite of 
suffering or false teachings concerning the end of time and in spite of the many 
temptations to cave in to worldly living which we face daily—the Thessalonians, 
and we, are able to become imitators (v. 6) of the Lord (in faith, hope, and love) and 
a model (v. 7) for others whom our triune God will call to faith through our witness. 

And then this descriptive note about the marks of true conversion: it is (1) a 
turning to God from idols in order to (2) serve the true and living God as we (3) wait 
for Christ's return from heaven (w. 9-10). Always active (in terms of response), our 
faith is also always a gift (and in that sense always passive) of the same God who 
saves us ("For we know, brothers loved by God, that he has chosen you" [v. 4]). But, 
even more than that, He not only has saved us from past and present sins, in Jesus 
He "rescues us from the coming wrath." What a promise! And what a hope we have 
to proclaim. 

In these days, nearly a year and a half after the events of 9/11/01, the books of 
Tim LaHay about "the Rapture," continue to grow in popularity, and more and 
more people are talking about supposed signs of the end of time. Based upon our 
text, we have the opportunity to give a strong, clear, and unequivocal witness 
concerning the truth of "sola fide" and "sola gratia" based upon this very clear 
witness of "sola scriptum". 

So this day isn't just for believers, it carries with is the call for believers to 
reach out to unbelievers so that "your faith in God (may) become know everywhere," 
as we live as "a model to all (other) believers" (w. 8, & 7). A simple outline might 
be: 

He Has Chosen You 

I. In the midst of a world that sees disaster on every hand we are called to 
remember who and what we are: 
A. People chosen by the Father, saved by the Son, and called by His Spirit. 
B. The church called to live in faith, hope, and love. 
C. Called to be a model for others. 

II. Our world knows the end is near. It knows that Satan stalks the land. But it 
responds wrongly: 
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A. Some, even fellow Christians, have a wrong view of "the end." 
B. Others deny even the existence of God or of eternity. 
C. But we have been called to "wait for his Son.. .Jesus, who rescues us from 

the coming wrath" (v. 10). 
D. We await the Son whose death and resurrection has redeemed us from our 

sin. 
III. While we wait, as His chosen "models," we work. 

A. It is more than simply "standing firm." 
B. It is imitation of St. Paul, the Lord, and all other faithful Christians who 

lived lives of faith, hope, and love. 
C. So that "your faith (may) become known everywhere." 
D. For His Son has been raised from the dead. 

David Wollenburg 

Last Sunday in the Church Year 
Sunday of the Fulfil lment 

1 Corinthians 15:20-28 
November 24,2002 

With St. Peter in the Introit for this morning we said, "We are looking forward 
to a new heaven and a new earth, the home of righteousness" (2 Pet. 3:13b). The 
apostle Paul in our text points out that we are able to look forward only because of 
the fulfillment that Jesus has already accomplished. Through faith in Christ and 
His resurrection from the dead we celebrate this Last Sunday in the Church Year 
as the Sunday of the Fulfillment. 

Ours is a fulfilled dream, a completed waiting. Ours is a faith for "now" even as 
we live in the "not yet" of the Christian faith. And yet it remains a waiting. With 
the Psalmist in today's Psalm (130) we confess, "I wait for the Lord, my soul waits, 
and in His word I put my hope" (v. 5). 

We are the "virgins" of the Gospel lesson (Matt. 25:1-13). And foolish or wise, 
our lamps are with us as we heed the Savior's call to, "Keep watch," so that "we 
with all the redeemed may enter into (His) eternal kingdom" (Collect for the Day). 

The thing that struck me as I read the text for today is that this "watching" to 
which we are called isn't as hard as we sometimes make it out to be. Indeed, the 
waiting that we experience now should be more a joyful anticipation (the attitude 
of those waiting for the wedding party) than any kind ofanxious waiting (which the 
unwise virgins experienced because of being unprepared). Christ's resurrection is 
the promise, and the kingship of our God is the assurance of the promised joy. 

When St. Paul points first to Christ as the "first fruit" of the promise, he has 
much more in mind than simply the fact that Jesus' resurrection was a kind of 
"preview" of the resurrection of all believers, even though it surely is that also. And 
when he then promises that the "Son himself will be made subject to him who put 
everything under him, so that God may be all in all" (v. 28), we are made privy to the 
orderliness of our God who is indeed "the Alpha and the Omega, the First and the 
Last, the Beginning and the End" (Rev. 22:13), as today's Alleluia verse proclaims. 

Begin with verse 22, "For as in Adam all die, so in Christ all will be made 
alive," and remember that our Creator God never really planned for death! He 
created life; sin brings death. And Christ Jesus, by His death and resurrection has 
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now given us new life. This is no empty promise, for even while we live in a world of 
disease, death, and destruction, Christ as the "first fruits" enables us to know the 
fullness of life with God. 

Remember that Paul, as a student of Gamaliel, knew his Scriptures better 
than most of us. We call them the Old Testament, but for Paul they had the same 
force of revelation as the New Testament and the life of Christ have for us.. .and he 
knew them intimately. Thus, when he calls Christ, "the first fruits," I believe that 
he has more in mind than a simple reference to the harvest festival of Leviticus 23. 
Certainly we need to emphasize the fact that this "first fruits" sacrifice served as 
a token and reminder that all of the harvest belonged to the Lord and should be 
dedicated to Him through dedicated lives. But there's more. 

First note that this "wave offering" is to be done "on the day after the Sabbath" 
(Lev. 23:11). That is a Sunday. Secondly, this first fruits offering of grain is to be 
accompanied by the burnt offering of "a lamb a year old without defect." Thirdly 
comes "an ephah of fine flour mixed with oil." And lastly there is the requirement 
of a "drink offering" of wine. 

The fact is that as we "proclaim the Lord's death until he comes" (1 Cor. 11:26) 
in the Lord's Supper, He is uniting our waiting with the waiting of His people of old. 
The Lamb of God, sacrificed for us, gives us His body and blood "in, with, and 
under" the bread and wine not only "for the forgiveness of sins," but also for our 
encouragement and strengthening while we wait. He tells us again and again that 
we are "those who belong to him." 

I have no doubt that St. Paul (or, at least, the Holy Spirit) had all this and 
more in mind as the words of our text were written. As we proclaim this message 
we too must have it in mind for this is the "first fruits" of the Fulfillment. 

And then there's Paul's excursus concerning "dominion, authority, and power," 
"kingdom" and "reign" and subjection of the Son to the Father. Again, this is no idle 
thought on the part of St. Paul. He needs us to understand that as he talks about 
Jesus, the Christ, and resurrection—authority, dominion, and power—he is pointing 
us not just to the Son of God but also to the Son of Man, hence this reference to 
Psalm 8:6b. 

It is all about a God who is involved in the lives of His faithful people. This is 
about a God who cares, so that our preaching may not be "useless" (see v. 14 of this 
chapter) but edifying and uplifting. This is about a God who never wants to leave 
"loose ends." It is about a triune God who has revealed Himself to us as Father, 
Son, and Holy Spirit, "And yet they are not three Gods but one God," as we confess 
in the Athanasian Creed. And the purpose is clear, "So that in all things...the 
Unity in Trinity and the Trinity in Unity" might be worshiped. 

The Father has "put everything under (Christ's) feet," as even Jesus promised 
when He said, "All authority in heaven and on earth has been given to me" (Matt. 
28:18). St. John says it this way: "The Father loves the Son and has placed everything 
in his hands" (John 3:35; see also Luke 10:22). That is for our assurance and 
encouragement, but in the end, when all things are fulfilled, we will see again that 
the Lord, our Lord, is one, the Alpha and Omega, the beginning and the end. 

We get confused about these things. So do all the people of God. Sometimes we 
even wonder about the resurrection from the dead—or rather about what that will 
mean. Paul isn't here answering the "how," or the "what," or even the "when," but 
the "why." 

"So that God may be all in all," he says (v. 28c). And that must be our focus this 
day as well. The fact is that God always is "all in all," but we forget it. We act as if 
the brief time-span of our lives is the "all in all," but it isn't. We want answers 
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where there is no more of an answer than the truth that "Christ has indeed been 
raised from the dead, the first fruits of those who have fallen asleep" (v. 20). 

We have trouble while we wait. But the Holy Spirit through the apostle Paul, 
in our text, assures us that everything is under control. He wants us to hear what 
he says to the Corinthians (and us) in his next letter to them. "No matter how 
many promises God has made, they are Tes' in Christ. And so through him the 
'Amen' is spoken by us to the glory of God. Now it is God who makes both us and you 
stand firm in Christ. He anointed us, set his seal of ownership on us, and put his 
Spirit in our hearts as a deposit guaranteeing what is to come" (2 Cor. 1:20-22). 

That's what this Sunday of the Fulfillment is all about. God's promises are 
'Tes" in Christ—and they will continue to be, Tes!" No detail is too small for our 
God's attention. In Christ we are His, and we will always be His. Tell that to the 
people of God "so that God may be all in all." 

Suggested outline: 

God: All in All 

I. The apostle Paul in 2 Corinthians 1:20, says, "No matter how many promises 
God has made, they are Tes' in Christ." In our text he points us to the end of 
time when God (the Father) will be "all in all." 
A. These are complimentary statements as we live in the "now and not yet" 

of life. 
B. Jesus, as the "first fruits" of the kingdom, shows the promise, the power of 

God's love. 
II. Ours is a fulfilled promise, and yet we wait. 

A. Christ has died for our sins; He has risen from the dead, but still we die. 
B. We wait for the end of time. 
C. We wait daily to see the Lord's love and mercy in a world of sin. 
D. Paul's reference to Christ as the "first fruits," enables our waiting. 

1. Leviticus 23 tells about the first fruit sacrifice of Levitical Law. 
2. It was a "wave offering" done of "the day after the Sabbath"—Sunday. 
3. It included the sacrifice of "a lamb a year old without defect" and a 

drink offering. 
4. And so He points us to the strengthening gifts of His Holy Supper. 

III. Because of the promises of God's love, because of His Word and the Sacraments, 
because Jesus is Lord, we are able to live end-time lives of fulfilled promise 
which proclaim to all the world that God is "all in all." 

David Wollenburg 

First Sunday in Advent 
Mark 11:1-10 

December 1,2002 

The Palm Sunday story is the traditional Gospel for the First Sunday in Advent 
and is the optional Gospel reading for all three years of the three-year series— 
Matthew in Series A, Mark in B, Luke in C. Luke's account appears in the one-year 
lectionary series. Since the Palm Sunday story is not listed as possible reading in 
the three-year series for Palm Sunday, Advent 1 becomes the only occurrence 
(though even here it's option number two) of this story for congregations adhering 
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to the three-year series. 
Consequently, the preacher who plans out a long-term schedule has a choice to 

make. Will he bring in the Palm Sunday story on Palm Sunday? If so, should he 
also preach it on Advent 1 or use the other Gospel or one of the other lessons that 
day? If he won't use it on Palm Sunday, should he preach it on Advent 1, and if so, 
should he preach it as if he were preaching on Palm Sunday or seek a unique 
Advent 1 message within it? 

This homiletical help is written from the viewpoint of one who breaks with the 
three-year series and preaches Palm Sunday on Palm Sunday and also sees 
distinctive Advent 1 messages in the Synoptic accounts. Thus this help will contain 
a brief sketch of an approach to preaching this story on Palm Sunday in order to 
differentiate the use of this story on Advent 1. Also, it will include some notes for 
differentiating the four (yes, four!) Gospel accounts of this event. 

Preaching Palm Sunday on Palm Sunday 

The one-year series offers Luke 19 or John 12 for use on Palm Sunday. Each 
has a unique mention of the reaction of the Pharisees to the shouts of "Hosanna." 
Luke recounts how the Pharisees told Jesus to silence His followers, to which 
Jesus replies, "I tell you the truth, if these kept quiet the very stones would cry 
out." John reports the Pharisees saying to each other, "You see that you are getting 
nowhere. Look, the whole world (κόσμος) has gone after him." In both cases we can 
see that the "problem" is that Jesus' followers are reacting properly to Him, for 
once, and maybe for the only time ever during His thirty-three years on earth. The 
truth that Jesus is indeed the Savior, the Son of David, the Blessed One who comes 
in the name of the Lord is so fundamentally true that all creation rings with it, that 
even the rocks are just short of shouting it out. For only this once, this truth cannot 
be hidden from a large crowd, and Palm Sunday becomes a "cosmic" event in which 
a number of humans are in tune with the whole creation, crying out in praise and 
worship of the One who will save us and all creation from our groaning frustration (Rom. 8). 

Preaching the Palm Sunday story on Palm Sunday, then, could be a matter of 
involving the congregation in a "re-living" of the event, not by stirring emotions (it's 
hard to get Lutherans to wave anything in a worship service, even Palm branches!), 
but by inviting them inside this truth of Holy Week, the week the Gospel actually 
occurred. 

Preaching the Palm Sunday Story on Advent 1. 

All three Synoptic accounts provide ample opportunity to accent the Advent 
theme of "coming," even specifically advenio, "coming to." The preacher would not 
be wandering away from these texts if he uses this sermon to introduce the Advent 
season and speak of three comings. 

Perhaps the most noticeable difference between the synoptic accounts is that 
of the report of the crowd's words.. One might, in these words alone, find enough 
variation to preach these in sequence through three years, without moving to the 
other possible Gospels or other readings. It seems that the crowd, like any crowd, 
contained many voices shouting related but not identical words, and we have at 
least three main variations of the cry reported. 

Central to the cry is ευλογημένος ό ερχόμενος εν ονόματι κυρίου, words which 
occur in all three accounts. Mark alone reports not only "Blessed is he who comes in 
the name of the Lord, but ευλογημένη ή ερχόμενη βασιλεία του πατρός ημών 
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Δαυίδ, "Blessed is the coming kingdom of our father David." This year, in Series B, 
the accent might be on the coming Messianic kingdom. Because Matthew includes 
Zechariah's prophecy, Series A might accent the historical perspective and the 
long-term plan of God, while the fact that Luke reports voices crying, "Peace in 
heaven and glory in the highest" might suggest an accent in Series C on the direct 
connection between the Christmas and Passion stories as the Palm Sunday crowd 
picks up the song of the Christmas angels. 

A general flow for preaching Mark 11:1-10 on Advent 1 might be as follows: 

I. What's this story doing here? (Or, if preaching this story is part of a long-term 
plan using this story twice a year, "Here we are again to learn more from this 
familiar story.") 

II. Advenio, "He comes to" us in these ways: 
A. He came, historically, to Bethlehem, as prophesied. 
B. He comes in Word and Sacrament. 
C. He is coming again. 

III. In every sense of coming, He comes as Messiah, as the descendant of David, 
A. Delivering from Goliath—Savior, 
B. Ruling as true King, 
C. Established forever. 

IV. More, His Messianic kingdom comes to us. 
A. We are saved from our sins; we have a Savior. 
B. We have a King—Leader, Protector, Shepherd-King. 
C. We are in His kingdom now and forever. 

Jeff Moore 

Second Sunday in Advent 
Mark 1:1-8 

December 8,2002 

There are so many things to say about John that the readings give us two 
opportunities in Advent>-both the second and third Sunday's Gospels concern him. 
If one doesn't just do one "John" Sunday and avoid him on the other Sunday, one 
must pay attention to both texts. Next Sunday's Gospel is John 1:6-8 and 19-28. It 
shares with this Sunday's Gospel a number of elements, αποστέλλω, the Isaiah 
quotation, the mention of John's unworthiness to untie Jesus' sandals, and the fact 
that John baptizes with water. Outside these shared elements, the key words of 
next week's Gospel include sent from God, witness, light, "I am not the Christ," 
"Why are you baptizing?,'' and Pharisees. 

Steering clear of what one might preach on next week still leaves one free to 
divide up the shared elements and use some of them this week, plus one has a 
number of elements unique to Mark 1, namely, "beginning of the Gospel," άγγελλος, 
"baptism of repentance for the forgiveness of sins," John's strange costume and 
diet, and "he will baptize you with the Holy Spirit." 

Central to our understanding of John is his role as Baptizer, but with a baptism 
that is somehow distinct from Christian Baptism (the stories of Apollos in Acts 
18:24ff. and of the beginning of Paul's Ephesian ministry in Acts 19:1-6 show that 
there is such a distinction). The distinction is not found in the fact that John's was 
"a baptism of repentance for the forgiveness of sins," for Peter proclaims the same 
concerning Christian Baptism on the day of Pentecost, in Acts 2:38 (with the 
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important addition of "in the name of Jesus"). Nor is the fact that John baptizes 
with water the distinction, water being essential to baptism. Rather, John points 
out the distinction in this texfc-the exalted person of Jesus and the addition of the 
Holy Spirit. If one includes the next three verses after our text, the story of the 
Baptism of Jesus, the Father is brought in as well. There is no indication that 
John's baptism is Trinitarian, but when Jesus and the water come together, the 
whole Trinity is there. Consequently it appears that Christian Baptism adds to 
John's baptism not the elements of water or of repentance/forgiveness—these are 
present already-but the element of the Name and all the Name brings. 

A direction for preaching this text (still leaving room for next Sunday's Gospel) 
might be as follows: A very strange person comes to urge a radical change, which is 
the beginning of the Gospel. 

Suggested outline: 

I. A very strange person. 
A. John's origin, costume, chosen environment, and diet catch attention. He's 

weird, so I look! 
B. I need my attention grabbed—I'm terribly distracted. If God has a message 

for me, it'll take quite a messenger to get through! 
II. A radical change. 

A. Jesus is coming! If this is true, can I meet Him as I am? Do I dare? Do I 
want to? 

B. The opportunity to change/repent/turn around is always available. John 
had a word for everyone who came out to him, and even when that word 
was very accusatory, it allowed for, and called for, repentance. 

III. The beginning of the Gospel. 
A. Someone emerging from John's baptism of repentance, standing there, 

dripping, was clean, his conscience eased, full of peace (true forgiveness 
was certainly available to Old Testament believers). 

B. John's baptism, though complete in one sense, definitely pointed forward 
to Jesus, to a new life opening out from anything the Old Testament had 
revealed. The question of the past was settled through repentance, 
forgiveness, and faith. Now the future lay before the baptized one as a 
new, unexplored country—and John was pointing to a figure standing in 
that country, a figure not yet named. 

C. In my Baptism I have all this and more! His name is Jesus, and The 
Name is my name! 

An entirely different sermon might be built around the phrase, "Unworthy to 
stoop to untie His sandal." In one sense, considering the status of all humans 
compared to Jesus, we could say that we are all unable to reach high enough to 
untie His sandal! It's almost surprising that John didn't actually say it that way. 
John's way of saying it is not only consistent with the metaphor, but it recognizes 
an incredible truth-we are all unable to get down low enough to wash the feet of the 
One who came, not to be served, but to serve. John has his priorities, his theology, 
his directions all straight. He, and we, are not worthy to serve like Jesus. A whole 
sermon might explore this metaphor, which could be connected to the Incarnation 
and preached in Advent, but probably only in a congregation expecting sermons of 
twenty-five plus minutes! 

Jeff Moore 
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Third Sunday in Advent 
J o h n 1:6-8,19-28 

December 15,2002 

Preliminary considerations: The Gospel of Mark offers little for our season of 
Advent, and what there is was read last week. The lectionary turns to John for 
today's Gospel. It employs a portion of John's prologue (1:6-8) which recalls that he 
was to bear witness to the light and to point to the fulfilling of God's promises in 
Christ. The other verses (19-28) show how he faithfully witnesses to the Messiah, 
who is about to begin His ministry. The Old Testament reading (Is. 61:1-3,10-11) 
points to the "good tidings to the afflicted" and how God "will cause righteousness 
and praise to spring forth before all nations." The "Psalm" is the Magnificat (Luke 
l:46b-55). Its rejoicing in the Lord's marvelous deeds is echoed in the Epistle (1 
Thess. 5:16-24), which calls for us to rejoice and to always pray that we be ready in 
"spirit and soul and body" for Christ's coming. The expectant joy of this day goes 
well beyond a set of parents who have waited patiently and now have the good news 
of a pregnancy. On this Sunday the season begins to turn toward the rejoicing which 
will reach its peak in the days of Christmas and Epiphany. 

Comments on the text: Verse 6: αποσταλμένος παρά θεού. John was a man "sent 
from God." This verb indicates especially the relation to a sender, for it makes John 
an official envoy, fully authorized for his mission. 

Verse 7: εις μαρτύριον. John's commission was to "bear witness to the light." 
Such testimony in a court was the report of an eyewitness to what was seen and 
heard in order to establish the truth. Conjecture and embroidery are not useful; 
opinion and preference are to be avoided. The truth is something only an eyewitness 
can provide—or someone who carries a "living deposition" representing someone 
who is not present. Thus, Jesus foretells that His disciples will have "to bear 
testimony" about Him before governors and kings (Matt. 10:18; Luke 21:13). 

Verse 8: περί του φωτός. John "came to bear witness to the light." Among all 
of God's gifts light is one of the greatest for it brings order to the world (Ps. 43:3), 
curbs darkness (Ps. 139:11-12), points to life (Ps. 18:28; Job 33:30), and symbolizes 
the pleasures of life (gladness, Ps. 97:11; well-being, Is. 45:7; restoration, Micah 
7:8-9; and new life in God, Ps. 34:5; Dan. 5:11). As a divine gift to the nations, 
Christ (The Light) illumines the Gentiles (Luke 2:32), fulfilling the promises of 
God to Abraham and Israel. Through Christ we become "sons of light" (John 12:36). 
John is not the light. He only points to it, and his testimony confirms God's promises. 

Verse 19: ϊνα έρωτήσωσιν αυτόν. There came a time and place and a special 
set of ears to hear John's testimony. "The Jews sent priests and Lévites from 
Jerusalem" since they represented Israel's Old Testament worship life and, with 
the Pharisees (v. 24), they carried the Word of God to the next generation. They 
questioned John whether he was the promised one. The experts had to identify him 
and hear his testimony. 

Verse 20: ώμολόγησεν. To "confess" is repeated twice in the same sentence— 
and it is stated in the negative for added emphasis. It makes clear just how well 
John fulfilled his purpose. He pointed to Jesus with absolute clarity, ό χριστός. 
"The Anointed One" is "the Christ" (Greek), the "Messiah" (Hebrew). In the ancient 
secular world anointing was usually reserved for special occasions and was 
associated with gladness. The oil could carry a fragrance, which could be a daily 
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cosmetic only among the rich. Sometimes it was a medical treatment. In religious 
use it was smeared or poured on stones or pillars (Gen. 20:18; 31:13) or on an altar 
or utensils to consecrate them to the Lord. In Israel the high priest Aaron (Ex. 
29:7), priests (1 Kings 1:39), some prophets like Elisha (1 Kings 19:16), and 
especially the king (1 Sam. 10:1), were anointed. This act conveyed the power to 
exercise royal authority. Hence, when it comes to being associated with Jesus, it 
shows Him to be fully authorized as God's representative. 

Verse 21: ό προφήτης. John was neither Elijah nor "the prophet." Elijah was to 
be sent "before the coming of the great and terrible day of the Lord," according to 
Malachi 4:5. John is a prophet (Mark 11:32; John 1:25) and more than a prophet, 
according to Jesus (Matt. 11:9) since he would usher in the time of eschatological 
salvation. Jesus is the promised prophet of the last time (Acts 3:22; 7:37; cf. Deut. 
18:15) who Himself brings salvation. 

Verse 23: εν τη έρήμω. This quotes Isaiah 40:3. The desert is an abandoned, 
empty, desolate place. As in 1 Kings 19:4, sometimes prophets could find theophany 
there. It can be seen as a lonely region visited as a place of retreat and prayer (John 
6:31). The people came to such a place to hear the cry of John—unencumbered by 
the routines of home life, την όδον κυρίου. The "way of the Lord" (Gen. 18:19; Ps. 
18:21; 25:9) is the opposite of the way of evil (Prov. 2:12; 8:13; Ps. 1:1, 6). The 
prophet proclaims the coming of the way of peace (Luke 1:79), truth (2 Pet. 2:2), and 
salvation (Acts 16:17). Christ Himself is the "way" (John 14:4-6), and Christianity 
gets the name "the Way" (Acts 9:2; 19:9, 23; 22:4; 24:14, 22). 

Outline: 

A Man Sent from God 

I. John came to testify to the light. 
A. He is sent from God as a witness. 
B. He witnesses to the light. 

II. John's testifies to Jerusalem's representatives. 
A. He is not the Christ. 
B. He is not Elijah. 
C. He is not the prophet. 
D. He is the voice crying in the wilderness. 

III. John comes to baptize. 
A. He brings a water baptism. 
B. He is not worthy to untie the shoes of "He who comes." 

IV. The Anointed One will soon be revealed. 
A. He will bring a Baptism of the Spirit (Advent 2 Gospel). 
B. He will bring liberty to the captives (Old Testament). 

James L. Brauer 

Fourth Sunday in Advent 
Luke 1:26-38 

December 22,2002 

Preliminary considerations: The "impossible" is about to unfold, so the Collect 
prays that God would come with His great might to deliver us from our sins. The 
Old Testament lesson (2 Sam. 7:(l-7) 8-11, 16) describes how David wanted to 

CONCORDIA JOURNAL/OCTOBER 2002 455 



build a house for God but how God planned to establish a "house" forever for 
David's throne. The Epistle (Rom. 16:25-27) says that the mystery was disclosed 
through prophetic writings "to bring about the obedience of faith." Indeed, the 
object of God's plan is faith in Christ. The Gospel shows how God overcomes what 
seems impossible as it is announced to Mary that she will be "the mother of God." 

Comments on the text: Verse 26. άπεστάλην...άπο του θεού. The verb makes 
clear that the "messenger" is sent at the command and with the authority of 
someone else; the prepositional phrase expressly states that it is from God. Gabriel 
had first appeared to Daniel (chaps. 8 and 9) and revealed the impending Day of 
Judgment. In pseudepigraphical literature Gabriel had many roles. In the New 
Testament he announced the birth of John (Luke 1:11-20) and the birth of Jesus to 
Mary; Revelation 8:2 alludes to him as one who stands "before God." He is one of a 
very few angels who has a name. 

Verse 27. εξ οϊκου Δαυίδ. "From (the) house of David" refers to the family line 
and, in the case of David, to a kingly line (see 2 Sam. 7:1-16). This lineage is traced 
in Luke 3:23-28 and in Matthew 1:2-16. Indeed Joseph would travel to his hometown, 
Bethlehem, to be enrolled there. Note that his betrothal to Mary (almost tantamount 
to marriage) makes him the "legal father" of Jesus. 

Verse 28: κεχαριτωμένη. Mary is the "favored one" in the sight of God. ό κύριος 
μετά σου. "The Lord (is) with you" reminds us of the liturgical exchange "The Lord 
be with you" {Dominus vobiscum), the angel's greeting in Judges 6:12, and Paul's 
greeting in 2 Thessalonians 3:16. 

Verse 30: μη φοβού. "Do not be afraid" suggests that she was distressed on 
seeing the angel. Fear has many emotional and theological shades of meaning 
(terror, distress, dread, awe, reverence), often somewhat mixed (cf. Zechariah's 
reaction in Luke 1:12 and the same first words to him from the angel). 

Verse 31: και ιδού. "And behold." The angel moves right to his message. She is 
not to fear; the Lord favors her—that favor and what is to happen to her are 
inextricably linked (she will be called highly favored among women). Like John the 
Baptist's story, the name "Jesus" is given by God (the Father). 

Verse 32: υιός ύψιστου. It is not a name for Jesus we use very often in song or 
prayer but "Son of the Most High" is a wonderful description of who He is—though 
He takes on a fleshly form. 

Verse 33: οίκον * Ιακώβ. "House of Jacob" is a reference to David's line (cf. 
"throne of His father David" in v. 32) and a kind of poetic parallelism. 

Verse 34: πώς. "How?" is a natural question for humans and for an unmarried 
virgin, επισκιάσει introduces the mystery of the incarnation: "the power of the Most 
High" will "overshadow"; the child will be called "holy" and "Son of God." Jesus is 
both God and man. 

Verse 36: ούκ άδυνατήσει. Note that the double negative is used for emphasis: 
"it will not be impossible" for God, that is, nothing will be impossible, or stated 
positively, everything is possible. The same construction is used regarding faith 
the size of a mustard seed (Matt. 17:20) and a similar one when God tells Abraham 
that at this time next year Sarah will have a son (Gen. 18:14). Nothing is too 
difficult for the Lord! He will fulfill every promise He has given. 

Outline: 
Nothing Impossible 

I. It looked impossible. 
A. When Adam and Eve fell into sin (Gen. 3). 
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Β. When Abraham at age ninety-nine had no son (Gen. 17). 
C. When Pharaoh said, "no" (Ex. 5). 
D. When Nebuchadnezzar destroyed Jerusalem and took the people to 

Babylon (2 Chron. 36). 
E. And it is easy to doubt that David would have a kingdom forever (2 Sam. 

7). 
II. God's plan was coming together when Gabriel appeared to Mary. 

A. Zechariah and Elizabeth were going to have a son who would make the 
hearts of people ready for the Lord (Luke 1:13-20). 

B. In Nazareth a virgin was betrothed to Joseph of the house of David. 
C. An angel came to tell Mary she would have a son, Jesus, and His kingdom 

would have no end. 
D. But there was no husband. 
E. By the power of the Most High, Jesus would be the Son of God. 

III. With God nothing will be impossible. 
A. God would keep all His promises: to Adam and Eve, to Abraham, to Moses, 

and to David and his descendants. 
B. God can deal with doubt, sin, and rebellion in Israel and in us. 
C. We hear of Jesus, His salvation, and His kingdom. 

1. He destroys the power of fear, doubt, and sin. 
2. It leads us to say, with Mary, "Let it be as you say." 

James L. Brauer 

First Sunday after Christmas 
Luke 2:25-40 

December 29,2002 

Introduction: In this text we can see how Simeon celebrated Christmas when it 
first came, with a song of joy over the Child brought to the temple. He spoke of the 
peace which he had, and through our faith we too have such peace. 

The Peace We Have 

I. It is peace with God through the Babe born to Mary. 
A. Sinners are at war with God and desperately need peace. 
B. God promised comfort to His people (see Is. 40:11) and the coming of the 

Prince of Peace (Is. 9:6). Simeon waited longingly for this (v. 25). 
C. Simeon had a special Word of promise (v. 26) and obtained peace according 

to it when it came to fulfillment in his arms (w. 28-29). We too can have 
this peace by means of the Gospel of Peace preached to us and the faith it 
creates in us (Rom. 10:15,17). We too can see the salvation which comes in 
Christ, the Babe of Mary. As Simeon held Him in his arms, we can take 
hold of Him in hands and mouth in Holy Communion and appropriately 
sing the Song of Simeon in the service afterward, knowing that here is our 
peace; this is a "visible Word" indeed (Apology of the Ausburg Confession 
XIII, 5), full of Gospel! 

II. It is a lasting peace embracing the world. 
A. Simeon had everlasting assurance for his own future as he made ready to 
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depart in peace (v. 9). Through Christ we also have peace for our lifetime 
and beyond. 

B. In the Babe of Mary, Simeon saw the salvation of God (v. 30)—not only his 
own salvation, but one for all people (v. 31). The Messiah would not only be 
the glory of Simeon's people Israel, but would beam blessed light upon the 
Gentiles everywhere. The joys of this world do not abide forever, and the 
old year passes away, but with eyes of faith like Simeon's we see the 
salvation which lasts throughout history and into all eternity. May those 
who do not know the Bringer of Salvation, for whom this year or the coming 
one may be their last upon the earth, come to find His never-ending peace. 

Thomas Manteufel 

Second Sunday after Christmas 
John 1:1-18 

January 5,2003 

Introduction: The opening words of the Gospel of John have been said to be 
worthy to be written in letters of gold. Verse 14 could certainly be engraved on the 
cover of the new year now begun, especially the words "grace and truth," which are 
indispensable for our peace and joy as we enter it with Christ our Lord. 

A New Year of Grace and Truth 

I. Christ brings grace to us. 
A. God's grace is necessary for life (w. 4-5). Sinners have lost eternal life by 

countless offenses and corrupted hearts, and their spiritual life has become 
deep darkness. But the Lord is a compassionate and gracious God, slow to 
anger, and abounding in love and faithfulness (Ex. 34:6). He wants to 
restore human beings to communion with Himself. 

B. Christ is the eternal Word of God (v. 1). As the Word of God He is the self-
expression of the Father's grace and love toward men. He manifests the 
divine will to create a world to glorify its Maker and the divine plan of 
redeeming the fallen world by becoming flesh in order to dwell among men 
and suffer and die for their sin in self-sacrificing love (v. 14). This Word is 
a person, and through Him grace and light are bestowed. 

C. The grace revealed in Christ is for all mankind. He brings the light which 
every man needs (v. 9). He makes His loving Father known to lost sinners 
and declares the divine will to be reconciled by His proclamation about 
Himself. 

II. Christ brings truth to us. 
A. The truth is rejected in the darkness of men's hearts (w. 5,10-11). He told 

the truth about God and man, the wrath and hell deserved by sinners and 
the promise of God to pardon for His sake. But, sad to say, where the 
darkness has prevailed, the world He made has not recognized Him and 
His own people have not received Him in faith. 

B. But the truth about Christ is given to invite all its hearers to believe on 
His name. Where God regenerates hearts, they believe in Jesus as their 
Redeemer and receive the right to be children of God (w. 12-13). Such 
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blessed people have seen His real glory as the only-begotten Son of God (v. 
14). 

C. We are witnesses to the truth about Jesus. John the Baptist was sent as 
a witness to testify to the Incarnate Word. He pointed to Him as the Light 
every person needs for eternal life (w. 6-9). Like John, all of us who have 
been reborn in Christ have a testimony to give to the glorious Savior. We 
have become the children of God for His sake (v. 12) and receive one blessing 
after another from the fullness of His grace (v. 16). We continue in the 
truth which He Himself brought (John 8:31-32), because we want those 
who are still in darkness to enjoy the blessings of the light. 

Conclusion: An old tombstone in England still gives the witness: "Here lie the 
earthly remains of John Berridge, late vicar of Exeter, an itinerant servant of Jesus 
Christ, who loved his Master and His work and after running on His errands for 
many years was caught up to wait on Him above. Reader, art thou born again?" 
Shall we who are still alive be silent while a dead man gives witness to His grace 
and truth? 

Thomas Manteufel 

The Baptism of Our Lord 
Mark 1:4-11 

January 12,2003 

Epiphany brings us the revelation of God in Christ Jesus, and today we see 
His revelation in the waters of the Jordan River. Here in the waters God reveals 
that His Christ has not only come to be with sinners but Jesus also came to align 
Himself with us as He was anointed, not with the oil of joy but with the baptism of 
repentance. We know that even in a few weeks we will also remember that Christ 
not only aligned Himself with sinners but that He also went to the cross on Good 
Friday to die the sinner's death in our place. The readings for today focus on that 
relationship Christ has with His people, not only that He is King, but that Jesus 
also comes to be in the trenches with His subjects. 

Liturgical context: The readings seem to have a couple of themes woven 
throughout them which the preacher could likewise use in the sermon. God is King 
and therefore deserves all praise and glory, for He has done marvelous things for 
His subjects, His people. Psalm 45 is pretty well used in its entirety between the 
Introit and the Psalm of the Day, which keys in on God's eternal rule of justice and 
righteousness. 

The Old Testament reading (Is. 42:1-7) proclaims YHWH's Servant and gives 
some clues to God's people about what they should look for in identifying the 
Messiah. YHWH will place His Spirit upon Him. This Servant will bring peace 
and mend broken souls, yet He will be faithful and just in doing so. YHWH's Servant 
will be a covenant to God's people, and He will open the eyes of the spiritually blind 
and free us from the darkness of sin. Peter highlights this in his sermon recorded in 
the New Testament reading of the day (Acts 10:34-38). His sermon proclaims 
Jesus as the Lord's Christ, beginning at Jesus' baptism in the Jordan. 

The preacher could certainly develop a sermon for the day reflecting on all of 
these readings, which would involve an alternate outline from the one offered at 
the end of this homiletical help. He could begin with developing kingship and 
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power, glory and honor, might and majesty, as God alone is King. Once developing 
this theme, the preacher could move into Christ as King and ask the question, 
"What's He doing down there in the river?" The answer is obvious. Christ Jesus is 
no ordinary king. He goes where He knows He must be. He goes into the trenches 
with His people and where His people need Him most. He's there in the river with 
sinners. He will later die the sinner's death on the cross. 

Exegetical notes and insights: What's noticeably absent from Mark's account is 
John's brood of vipers speech to the approaching crowds of Pharisees, and Sadducees 
that is found in Matthew and Luke. You might recall that this is where John gives 
his fire and brimstone sermon about repentance and the fruit thereof. Mark's 
account is void of this whole matter, and this is one of the unique things that the 
preacher can key in on as he prepares his proclamation for this Sunday. Now please 
don't get me wrong. Repentance is very necessary and very Biblical. The Christian's 
life is a life of repentance. What's unique to this text, however, and hence worth 
emphasizing, is not the repentance we do but what God does for us in Christ 
Jesus. We listen to the Voices" of Scripture that speak to us this day through Mark. 

The reading for today begins at 1:4, which is a shame because the hearer is 
divorced from the first three verses. Those verses, however, are necessary to put 
today's reading into context. Mark brings a message of joy as he announces the 
Gospel of salvation as recorded in Scripture in a distinctive, eschatological 
perspective. The Scripture references are a composite from Exodus 23:20, Malachi 
3:If, and Isaiah 40:3, which points God's people to His angel/messenger that He 
would send to them. This one was to lead God's people to a place God has prepared 
for them. God's people were to listen and do all that His messenger said to do. 

The Isaiah 40:3 reference clues St. Mark's hearers into who this angel of God 
would be. He would be the voice of one crying in the wilderness who would preach 
comfort to God's people because their warfare now is over. The voice of Scripture 
would not only point us to who the messenger is but also to what the content and 
object of his ministry would be. He would show us the revealed glory of YHWH (Is. 
40:5), which would bring comfort and peace to God's people (Acts 10 reading). 

Scripture's voice through the prophet Malachi further clarifies who this 
messenger of God would be. He would be the forerunner of YHWH, the Elijah that 
God's people were to expect, and the messenger of God's covenant. God's people 
would delight in him. This messenger would also "prepare the way before Me," 
says the Lord. The voice of Scripture points to the voice of God's messenger who 
would in turn prepare the way and point to God Himself (Mai. 3: If.). The context of 
this reference is the Day of Judgment. And isn't it interesting that this is fulfilled 
in the baptismal waters of Christ in the Jordan? Indeed, we sinners can delight in 
the forerunner's message because our judgment is in Christ who paid the penalty 
for our sin. 

Verses 4-6: The Baptist preaches a baptism of repentance for the purpose (εις) 
of the forgiveness of sins. The call is heard by God's people, and they go out to him 
with forgiveness in mind. Nearly every English translation reflects the Greek in 
that the people "were baptized by him in the Jordan river, confessing their sins." 
The "baptizing" precedes "confessing" in the translations. The NIV, for whatever 
reason, switches the order so that "Confessing their sins, they were baptized by 
him in the Jordan River." The emphasis is on the person's act of confessing rather 
than where it ought to be, namely, on baptism and Christ. 

Verses 7-8: The voice of Scripture in Malachi (3:If. and 4:5f.) finds fulfillment 
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in the Baptist's ministry and sermon. He points to the One who comes after him. 
John/Elijah prepares the way of God in the flesh. 

Verses 9-11: Most English translations include ευθύς, Mark's characteristic 
"immediately," except in the NIV. Malachi proclaims in 3:1 the suddenness of the 
Lord among His people, and there certainly are some sudden and unexpected events 
in this reading! The voice of God breaks through the heavens declaring this Jesus 
in the baptismal waters of the Jordan to be His Son, the Servant of YHWH from 
the day's Old Testament reading (Is. 42:1-7). 

Suggested outline: 

Listening to the Voices 

Introduction: Describe what a scavenger hunt is all about: participants receive 
clues which take them to another clue and then another and another until finally 
the end is reached and the goal is obtained. If the clue, however, is misinterpreted 
along the way, the participant is misguided, gets off track, and loses the game. 

Transition: God doesn't want anyone to miss the forgiveness of sins, salvation, 
and eternal life that He has waiting for them. He wants to make things perfectly 
clear for all people. We are to listen to the 'Voices" provided by God. 

I. The voice of Scripture: Key in on Mark 1:2-3, which points us to the Baptist. 
II. The voice of the Baptist: He points us to the Christ. 

III. The voice of reason: This serves as the malady. The preacher can apply this to 
his personal life as well as the life of the congregation. How does the voice of 
our reason get in the way our relationship with Christ? Does it have to do with 
repentance; I don't see a need to do that? How about the member who thinks 
that the sin s/he did is so great that God cannot forgive it? What about the 
member who might be contemplating an abortion, divorce, affair, struggles in 
the family, health concerns, death, etc.? 

IV. The voice of God: God doesn't want us to miss His gift to us. The Savior whose 
birth we celebrated a few weeks ago is YHWH's Servant found in Isaiah 42. He 
is the Lord (Large Catechism, Article II), and look where the Lord is found. He 
is found serving God's people in the waters. 

Michael J. Redeker 

Second Sunday after the Epiphany 
John 1:43-51 

January 19,2003 

The context: John very carefully crafts his Gospel account with an Epiphany 
intent, if you will. That intent is stated at the end of his work: "These things are 
written that you may believe that Jesus is the Christ, the Son of God, and that by 
believing you may have life in His name" (20:31). Holding up His teaching and His 
actions, John is going to show us that Jesus of Nazareth is the divine, incarnate 
Logos, the very Christ of God, the only-begotten Son of the Father and Savior of the 
world. From the starting point of the prologue (1:1-18) John draws ever-widening 
circles as He shows us Jesus taking the initiative to reveal Himself and His mission 
to people, first to the Baptizer, and then on to His immediate disciples. 
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The text: The appointed Gospel reading finds Jesus continuing to add to His 
followers as He intentionally takes the initiative to call them to discipleship. 

Verses 43-44: This is the last of four consecutive days noted in this first chapter. 
Jesus was still at Bethany-beyond-the-Jordan when He headed for Galilee. He 
was headed there on a mission—with firm resolve (aorist ήθέλησεν). Philip was "in 
His sights," so to speak. Note the economy of words John uses to report the calling 
of Philip. Surely there must have been more going on, more being said. What's 
important, however, is the One who calls this man to faith and discipleship. His 
word does what it says. Faith in the Christ is worked, and following Him in 
discipleship meant expressing that faith. Where we would perhaps like more of a 
biographical sketch of Philip we have only the fact that, like Andrew and Peter, he 
was from the town of Bethsaida. And although John refers to this disciple several 
times thereafter in his Gospel, Philip always appears to be out of his league (6:7; 
12:21ff.; 14:8ff.), a rather ordinary sort of guy. Nonetheless, he is the one Jesus took 
the initiative to find and call to faith. 

Verse 45: A "domino effect" occurs as Philip finds Nathanael. Discipleship 
involves mission. Philip intentionally seeks out Nathanael and takes the initiative 
to speak of Jesus as the object of Old Testament Messianic prophecy. Note how 
Philip identifies Jesus. The word order in the Greek text is instructive, εύρήκαμεν 
("We have found") occurs after what is far more important: "Him of whom Moses in 
the law and also the prophets wrote." He is "the son of Joseph, the one from 
Nazareth." 

Verse 46: Nathanael's response was hardly enthusiastic. He got hung up on 
geography—the scandal of particularity, Nazareth! Even with Old Testament 
prophecy in view, would the Messiah of God—much less τι αγαθόν—come from 
such an insignificant place as Nazareth? Philip's response is direct and to-the-
point. In the New International Critical Commentary series, Leon Morris suggests 
here that Philip's response exhibits his lack of resourcefulness (probably when 
compared to his response to Jesus in the feeding of the multitude in 6:7). This 
writer, however, thinks otherwise. Philip places his friend—with his doubts—into 
the hands of Him who finds and calls His people. His response to Nathanael's 
objection is simple but effective. Philip does not argue; he invites (see 1 Cor. 2:4-5). 

Verses 47-48: Note the surprise Nathanael registers ("How do you know me?) 
when he discovers that the One identified by Philip—the One about whom Moses 
and the prophets wrote, the One from Nazareth—has already taken the initiative 
to know him, and to know him so intimately ("I saw you while you were still under 
the fig tree before Philip called you."). To be sure, Nathanael was not a false Israelite, 
a Jew by physical descent only. He was a true believer in the Messianic promise. He 
was longing for the fulfillment of Old Testament prophecy. Note also that Jesus 
answers Nathanael's, "How do you know me?" with "I saw." Though we cannot say 
for certain what the fig tree incident involved, the Christ of God saw—and knew— 
Nathanael when Nathanael thought he was alone. Quite possibly, the reference to 
Nathanael under the fig tree and his prayerful contemplation of Old Testament 
Messianic promise were connected. The point is that this One from Nazareth knew 
Nathanael before this face-to-face encounter. Jesus knew Nathanael before 
Nathanael ever had a "name and face" to connect with the promise! 

Verse 49: The first word from Nathanael's mouth, ραββί, begins a lifelong 
confession of faith and discipleship under the tutelage of Jesus (for other similar 
confessions of faith see Matt 14:33; 16:16; John 20:28). Nathanael declares this 
One from Nazareth to be the Son of God and King of Israel. In doing so he confesses 
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both the person and work of Christ, and this all at the initiative of the Lord. Jesus 
was making disciples. 

Verses 50-51: Jesus feeds Nathanael's faith with grand encouragement. Faith 
in Christ is not static. It is always on the move, on the move with Christ, growing 
in Christ. Being seen and known by the Christ under the fig tree was only the 
beginning for Nathanael. Jesus promises, μείζω τούτων οψη. With Him, there are 
always greater things. The advertising jingle for a major automaker includes a 
phrase that could well be the caption for Christian discipleship: "Oh, you ain't seen 
nothing yet, baby." Just think what Nathanael had yet to see! The image Jesus 
paints for His new student and for all those within earshot (note the plural, ύμίν ), 
"the angels of God ascending and descending on the Son of Man," calls to mind 
Jacob's dream (Gen. 28:10-22). On Genesis 28, Luther provides inspiring insight 
(Luther's Works, Am. ed., 5:218). It is Jesus, however, who takes the place of the 
ladder, for God had sent forth from heaven above (Is. 64:1) the One who would, in 
Himself, bridge the gap between heaven and earth. Nathanael would see Jesus 
bridging the gap in Himself by His teaching and healing, His suffering and dying, 
His rising to life again on the third day. In Jesus Christ, heaven, indeed, is brought 
to earth. God and man are reconciled. Great things are these. And even greater 
things are to come. 

John concludes this section of his Gospel underscoring the Epiphany theme. 
Truly this Jesus of Nazareth is the Son of God come from heaven to earth to find 
and call lost sinners unto Himself that, in Him, they may see and know the greater 
things He alone makes possible. 

Homiletical considerations: Ordinary people—like Philip and Nathanael—are 
sought and found by Jesus. They do not find Him nor do we. In His time and in His 
way (Word and Sacrament) the Lord finds us, and He calls us to follow Him in a 
discipleship that in word and lifestyle invites others to "come and see" Jesus. In 
this discipleship we discover daily greater and greater things about His saving, 
sustaining love for us. And just when we think we've seen it all! 

Larry W. Rockemann 

Third Sunday after the Epiphany 
Mark 1:14-20 

January 26,2003 

The context: With his rather abrupt beginning Mark wastes no time launching 
us headlong into the good news of Jesus Christ. It is the good news that this One is 
the very Son of God, revealed early on with His victory over satanic temptation and 
His miraculous catch of disciples. In Mark's account there is action from the start. 
The voice and work of the Baptizer herald the coming of the King. John baptizes 
Jesus in the Jordan. After descending upon Him like a dove, the Spirit sends Jesus 
into the wilderness. After forty days of being tried and tempted by Satan, He 
proved victorious and headed to Galilee. From the first verse of the appointed 
Gospel reading for the day (1:14) to (3:6), Mark describes the initial phase of Jesus' 
Galilean ministry. 

The text: Verse 14: Μετά δε το παραδοθΖναι τον ' Ιωάννην identifies the time 
that Jesus begins His work in Galilee. The verb παραδίδωμι refers not only to 
John's being handed over but is used several times hereafter by Mark to recall the 
handing over of Jesus. The details of John's arrest and execution are provided later 
(6:17-29; see also Matt. 4:12 and Luke 3:19-20). What had Jesus entered Galilee to 
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do? Mark gets right to the point: κηρύσσων το εύαγγέλιον του θεού. In both word 
and work, this phrase describes the earthly ministry of Jesus. In verse 15 Mark 
summarizes the content of His preaching. 

Verse 15: πεπλήρωται ό καιρός. The position of the verb makes this emphatic, 
and the perfect tense, "has been fulfilled," indicates that the time that God had 
appointed for the Messiah's arrival had now fully come (see also Gal. 4:4 and Eph. 
1:10). Note also the perfect tense verb (emphatic): και ήγγικεν ή βασιλεία του 
θεού. Jesus proclaimed that the kingdom of God was at hand (in His own person 
and work this kingdom was now "in the midst of them" (Luke 17:21), and He 
invites hearers to enter into it: "Repent and believe the good news." This was also 
the message heralded by the forerunner. 

Verse 16: Mark begins his narrative of the public ministry of Jesus with a vivid 
account of His call to four fishermen, two pairs of brothers, to be His disciples, και 
παράγων παρά την θάλασσαν τΖς Γαλιλαίας. Mark always refers to the lake of 
Galilee as θάλασσα, a word which normally has the meaning "sea." This was a 
place of work, of important industry. One is bound to meet those involved in making 
their living from this lake. Here Simon and his brother, Andrew, were "casting a 
net" (αμφιβάλλοντας from αμφιβάλλω). This verb is not used elsewhere in the New 
Testament. It implies the use of the circular throw-net to which Matthew specifically 
referred in his account (4:18), consisting of a circular rope with a tent-shaped net 
attached. The skillful fisherman threw this net over his shoulder while standing in 
a boat or on the shore so that it spread out into a circle as it fell into the water. 
Weights on the outer edges caused it to sink rapidly. It was drawn together and 
pulled back by an attached cord. Mark uses an economy of words to describe what 
they were doing (casting a fishnet) and why they were doing it ("for they were 
fishermen"). This was their life's work. It was how they made a living. 

Verse 17: Jesus' call to them is vivid and urgent: δεύτε οπίσω μου, και ποιήσω 
υμάς γενέσθαι άλεεΐς ανθρώπων. The call to "come after" (δεύτε οπίσω) indicates 
that Jesus is calling them as disciples. This means far more than students being 
summoned by a rabbi. "Coming after" Jesus in discipleship means "becoming 
fishers of men" (literally, "and I will make you to become..."). To understand this 
call as merely a play on words is to miss its rich Old Testament background. In the 
Old Testament the image of God as fisherman is a sign of His soon and sure-to-
come judgment (Jer. 16:16; Ezek. 29:4f; 38:4; Amos 4:2; Hab. 1:14-17). Hence the 
urgency in the Lord's call to Simon and Andrew as they were summoned to join in 
this eschatological task of gathering people: "The time is fulfilled and the kingdom 
of God is at hand." Fishing for people becomes necessary precisely because the Son 
of God has come into the world. In the word and work of Jesus the kingdom of God 
had broken into the lives of Simon and Andrew, calling them away from their 
former way of life, "left their nets" to a whole new way of living, "and followed Him." 
In time, these fishermen would go where Jesus had not gone, and they themselves 
would proclaim the message by which people are gathered. 

Verse 19: και προβάς όλίγον-indicates the relationship in time and place 
between the two calls to discipleship. The common order of their names and the 
fact that John is identified as his brother indicate that James was the older of the 
two. These two men were εν τω πλοίω καταρτίζοντας τά δίκτυα. They were 
preparing the tools of their trade, either at the end of their workday or in preparation 
for a new expedition. 

Verse 20: και ευθύς, immediately, no delay. Jesus is direct and swift in calling 
two more to follow Him. Their response is the same as their predecessors, Simon 
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and Andrew. Mark notes that whereas Simon and Andrew "left their nets" and 
followed Jesus, James and John "left their father Zebedee in the boat with the 
hired men"—a definite break with their former way of life to follow Jesus. 

Homiletical considerations: The Epiphany point is that Jesus is the very Son of 
God come to earth to rescue mankind from sin, death, and hell. This He does by 
catching people much the same as fish are caught: by total surprise and with 
miraculous success. With the net of His Word, Jesus captures lives held in bondage 
and releases them to live life in all its fullness "following Him." In the Gospel 
reading last Sunday (Epiphany 2, John 1:43-51) and again in the reading for this 
Sunday, Jesus calls, "Follow Me," and people the likes of Philip and Nathaniel, 
Simon and Andrew, James and John drop what they're doing and follow Him. Why? 
Because the Lord chose them! The word of the Lord Christ is powerful. He is the 
God-Incarnate who speaks and accomplishes the will of the Father. What Jesus 
says, happens. (The point is not that these men left everything to follow Jesus. It is, 
rather, that by His powerful word, Christ released them from their former way of 
life to follow Him as He revealed Himself to them. See also John 15:16). Following 
Jesus means being part of the living net whereby He continues to catch people for 
life. Through us, wherever we live and work, He proclaims His Word and gathers 
others unto Himself. As with fishing, the joy is in the catch, seeing in others the 
new life they have in the powerful, life-changing call of Christ, "Follow Me." 

Larry W Rockemann 
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