
Homiletical Helps on LW Seríes A 
—Epistles 

Sixth Sunday of Easter 
1 Peter 3:15-22 

May 5,2002 

Context. Some scholars (e.g., C. Cranfield) suggest that large parts of 1 Peter 
come originally from a sermon preached in connection with the Easter Eve Baptism 
of adult converts and their families. This baptismal and resurrection context is 
important for understanding 3:21. The epistle is an eminently practical series of 
exhortations, but it is saturated with the motivating power that stems from Christ's 
atoning death and life-restoring resurrection. 

The immediate context places this pericope in the midst of a discussion of 
daily Christian living, the "undeserved" suffering it often brings, the attitude of 
Christians toward those who cause them to suffer (cf. 1 Pet. 2:18-25), and the 
inevitability of Christians' testifying to their faith. That Peter turns aside to sketch 
the underlying reason or motivation for such a reaction to suffering, in Christ's 
sacrifice and suffering, demonstrates the apostolic presupposition that believers' 
faith in their Lord and their understanding of their identity as God's children is 
inseparable from their performance of God's expectations. 

Textual notes: "Set apart Christ as Lord!" (v. 15) the One who has all angels and 
powers in submission to Himself (v. 22) directs us to Luther's explanation of the 
Second Article. It centers Christian faith and life in the confession that Jesus is 
my Lord: He has redeemed and rescued me with His own blood, not with gold or 
silver (1:18-19), for the purpose of making me His own, God's own child, that I may 
live under His rule and serve Him in the righteousness, innocence, and blessedness 
that He promises will be mine forever. He exercises His lordship in self-giving 
agape. 

Children cannot keep secrets; God's children cannot keep Christ a secret. They 
make love, not war, on those who persecute them and His name. They reflect His 
gentleness and respect for His human creation when they testify to His love. Thus, 
their conscience remains clear as they deliver God's love to their neighbors (w. 15-
16). 

Why do they speak so freely of His love? First, Christ died because of human 
sins in order to reconcile sinners to God, to bring them back to His family (w. 18-20; 
cf. 2 Cor. 5 and Eph. 2). He was raised from death in a striking Trinitarian note, by 
the Spirit, according to Peter, and He affirmed His lordship with His proclamation 
to "the spirits in prison." Peter's stream of consciousness takes him quickly to 
God's patience with human revolt before Noah's time, next to God's destructive 
salvation of His human-dominated earth through the flood, and then to Baptism, 
of which the flood is a type. The correspondence between God's destruction and 
renewal in the flood (type) and Baptism (antitype) is not a "mere" symbol, but part 
of God's way of revealing what He is doing to save His human creatures from their 
own fallen selves. 

This Baptism is the second reason why His children suffer and testify. Baptism 
bestowed a new identity upon them: child of God, member of His family (v. 21). 
Baptism saves; it cannot be said in simpler fashion. It saves as God's instrument 
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of re-creation, of new birth (Titus 3:3-8; John 3:3-8). Peter describes what God does 
in this Sacrament a bit differently than Paul or Jesus. It is no mere external 
washing, symbolic in the manner of Jewish ceremonial baptisms before Christ. It 
is God's action based upon Christ's resurrection. It bestows new life, creates a new 
creature in Christ. Baptism and the resurrection it conveys provide the basis of an 
appeal from the conscience that rests upon Christ's gift of new life. "I am God's 
righteous and innocent child," the baptized can say. That έπερώτημα can also mean 
"pledge" as well as "appeal" allows us to say that our consciences both appeal to 
God as innocent and pledge to God that this baptismal identity will inform our 
conduct. 

Possible organization: 

Introduction: Hostile, aggressive self-defense seems the best reaction to the 
world's harassment, but Christ teaches and models a different way. 

I. All life is different for believers because the death and resurrection of Christ 
govern their perception of reality. They recognize their own need to die to their 
sinful identity and the conduct it cultivates; they know that they are God's 
children because of what Christ has done for them. 

II. Believers trust God's baptismal promise and exult in their new identity as 
His children, based upon Christ's death and resurrection. He is the loving Lord 
of our lives. 

III. Believers are bold to come into their Father's presence, knowing that Christ 
has cleansed their consciences. 

IV. Believers are bold in speaking of their Lord's love because of their joy and 
peace under His lordship. 

Robert Kolb 

Seventh Sunday of Easter 
1 Peter 4:12-17; 5:6-11 

May 12,2002 

Preliminary considerations: The last Sunday of the Easter season follows the 
celebration of the Ascension of our Lord in anticipation of the festivity of Pentecost. 
By way of concluding His earthly ministry Christ has ascended into heaven, and 
Christians continue to be in the world at once assured of the Lord's promised 
return. With a heightened sense of urgency and alertness, in the interim the church 
clings to her Lord's promise that He will not leave her as orphans (Verse) and thus 
she trains herself with patience to wait for the Lord (Introit). The people of God 
continue to live in this hope in lieu of the Holy Spirit whom God the Father promised 
to send. Our text from 1 Peter is the fourth (and final) from this letter in series A 
appointed for the Easter season. 

Christians are God's handiwork, representing Christ in the world. They walk 
in the footsteps of their Lord who suffered and died for them and for the whole 
world. In this journey Christians should consider it an honor to suffer in the name 
of their Lord, should such suffering be their lot. The risen and victorious Christ 
lives in their hearts as the supreme example of suffering for living a righteous life 
in this world. Following His example and keeping in step with Him (2:21) they 
must therefore make a difference in this world living a life of hope amidst suffering. 
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Textual considerations: 1 Peter 3:15-21, the text for the sixth Sunday of Easter, 
was an exhortation for readiness to express the Christian faith by word of mouth 
and to be a living witness of that faith by leading a gentle and respectful life. 
Christians do so by virtue of their Baptism by which they receive the benefits of the 
death and resurrection of Jesus Christ. Being Baptized in the name of Christ is at 
the same time the passage to eternal life as well as an entrance into Christ's 
suffering. 

What Peter has been describing so far as birth pangs has now become real in 
the lives of Peter's audience. In the present text Christian suffering is illustrated 
on the scene. Life is a battle, but there is hope. That hope too is real just as much 
as the present suffering. What was earlier a possibility is now a reality. Suffering 
is the normal and inevitable lot of Christians in every age. 

Suffering is the normal and inevitable lot of Christians in this world (Luke 6: 
22, 23; Acts 14:22). There is nothing strange about it. Only, Christians, who are 
"more precious than gold," are placed in a smelting furnace by which gold and silver 
are purified (v. 14). Christians continue in the faith rejoicing (χαρήτε) that in their 
suffering God's glory is revealed as a testimony in the world. This is in line with our 
Lord's directive in the Beatitudes and the apostle Paul's directive for sharing in 
Christ's sufferings (Rom. 8:17). 

The fiery ordeal upon them seems to suggest that an organized persecution is 
going on at the time of the letter writing. They are not to be bewildered by it. 
Instead they must face suffering in the same spirit of Christ, for a righteous cause, 
for the sake of the Gospel. Christians literally find joy (χαρήτε άγαλλιώμενοι) in 
such suffering as they are called to be faithful to the Lord. 

All this is possible, as God has bestowed His Holy Spirit upon His people. The 
word αναπαύεται in verse 14 signifies an "easing" or a "refreshing" sense. The Holy 
Spirit is characterized by the gift He bestows. In Romans 8:15-17 the Spirit assures 
our status as sons and daughters of God and fellow heirs with Christ provided we 
suffer with Him. The Spirit is the guarantee and the beginning of the blessings yet 
to come. Christian suffering is a foretaste of the future glory amidst the sufferings 
of this age. 

Suffering for Christ's name δια το όνομα του Χριστού reflects a persecution 
in which it is an offence simply to be Christian and not to renounce the name if 
challenged. Even then, there is no sense in trying to escape this suffering by 
renouncing the faith. Faith is the gift that lasts forever. Those who try to escape the 
present suffering might succeed in accomplishing just that; however, they will 
certainly not escape God's wrath, the destiny of the unbelieving. 

The name Christian early in the history of Christianity reflected a distaste for 
the word and the people who embraced the Christian way and were a racial mix of 
Jews and Gentiles. In fact, Tacitus noted that the public applied the word Χριστιανός 
as signifying "a class hated for their abominations." Christians must consider it 
an honor to suffer for the sake of Christ and His Gospel; whereas they must avoid 
doing the things of the world that deserve punishment in a secular court of law. 

Peter encourages Christians to humble themselves under God's mighty hand 
so as to overcome this time of trial, drawing the lesson of submission of the younger 
ones in any society to the older ones. Peter has in mind the ordeal his readers are 
going through and urges them to humble themselves under God's mighty hand 
(εξ ισχύος χορηγεί ό θεός) as to pass through the test. Christian comfort and 
strength in such ordeal rest on the fact that God is the judge in this courtroom. The 
aorist imperative γρηγορήσατε calls for watching out for the devil, the enemy, the 
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adversary in the law court who claims all dominion even from our Lord (Luke 4:6). 
The devil, the hostile king of this world, is compared to a roaring lion. 

άντΐστητε στέρεοι τη πίστει (5:9) is an exhortation in the context of the 
various trials to which the devil may subject Christians. This is commonplace as 
long as Christians are in the world. Instead of rebelling, they must willingly subject 
themselves to God's will and wait patiently for God's time of deliverance and 
restoration. This world contrasts with the eternal sphere into which Christians 
have entered already but which has yet to be revealed in its fullness as the new 
order to take the place of the old. God Himself will restore it. God Himself will 
make His peoples strong, firm, and steadfast. 

Long-Term Hope 

The life of Christians in this world by default cannot be different from that of 
their Lord and master whom they are called to serve. Even in today's world literal 
persecution of Christians does exist because of their identity, tantamount to that 
of the apostle's first audience. Inflicting wounds and actually killing people just 
because they bear the name of Christ exists in some militant anti-Christian 
contexts; in many others Christians are deprived of their socio-economic and cultural 
privileges just because they publicly acknowledge the name of Jesus alone as 
Savior. Most Christians in today's world endure the most serious and most pressing 
form of suffering by way of reproach. Yet they stand firm and stand tall as testimony 
to the one Savior who was never a stranger to intimidation and humiliation. 
Following in His steps, those who have put their hopes in Him are in it long term 
and for the long haul. 

Victor Raj 

The Day of Pentecost 
Acts 2:1-21 

May 19,2002 

Preliminary considerations: Acts chapter two is the standard text for The Day 
of Pentecost in the three-year lectionary series. The church also has been reading 
selected texts from the Book of Acts as the first lesson through Eastertide leading 
up to Pentecost. No doubt, during the Easter season, the church celebrates the 
ringing theme of salvation for all people that the one true God signed and sealed in 
the life, death, and resurrection of His Son Jesus Christ. Pentecost (twenty-three 
Sundays this year!) therefore is a season during which the church is privileged to 
reflect gratefully on the spirit of the early Christians who, in the glow of the 
resurrection of our Lord, brought the Gospel of grace to those around them, often 
crossing social, racial, religious, and geographical boundaries as the Spirit moved 
them. The appointed text for The Day of Pentecost puts the Spirit's action through 
the Word in proper perspective. 

Textual considerations: Pentecost is a critical landmark in the history of the 
Christian church. It marks the unfolding of the gift of the Spirit our Lord promised 
His church. In the Gospel of Luke we read of the Holy Spirit as the great gift of the 
heavenly Father (11:13) which will be poured out to all people as a manifestation 
of the Messianic era (Joel 2:28). The same Spirit would empower God's people with 
the call to repentance and to forgive sins as they proclaim the Gospel to the ends of 
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the earth. The Spirit exposes human sin and assures the repentant of the gift of 
forgiveness. 

Acts chapter two narrates the extraordinary physical phenomenon of the sound 
of a mighty, rushing, violent wind combined with the distribution of split tongues of 
massive fire and each tongue sitting upon the head of each individual who was 
present in the temple precinct (w. 2,3). While the Lordlmakes winds His messengers 
and flames of fire His servants (Ps. 104:4), fire and light are common symbols of 
God's presence (Ex. 3:2). In our text, wind and fire are the audible and visible signs, 
the prelude to the actual gift of the Holy Spirit. Having come, the Spirit fills 
everyone assembled in the temple precinct. This event, έπλήσθησαν πάντες 
πνεύματος άγιου (v. 4), would transform the lives of those of whom the Spirit took 
possession. In Acts 7:55 Luke uses πλήρης adjectively, signifying the Holy Spirit 
"possessing" Stephen as the Spirit comes upon him. Other instances in Acts 
describe the Spirit as either "falling" or "coming" on people or God "pouring out" or 
"giving" the Spirit to them. The Spirit manifests Himself powerfully also as He 
shakes up the place where the believers were assembled and gives them power to 
speak God's word fearlessly, with confidence (4:31). Pentecost is just the beginning 
of the church's powerful proclamation of the Word as witness to the nations. 

In Acts 1:8 our Lord promised the apostles the power to witness to Him as the 
Holy Spirit shall come upon them. Empowered by the Spirit, Christians continue 
to be witnesses of the Gospel wherever they are placed, regardless of circumstances. 
Confessing Christ in any context could make those who confess vulnerable to 
persecution from the world around them. In such situations the Spirit Himself will 
come to the defense (άπολογέομαι) of the witnesses and fill their mouths with a 
message suitable for the context (Luke 12:12). Luke's Gospel concludes with the 
promise that the disciples would be clothed with "the power from on high" (24:49). 
This is a clear indication that Christian witnessing takes place by divine initiative, 
and the witnesses receive power to do so from God Himself. The Spirit's presence in 
the church therefore is evidence of the church's power to witness her Lord as the 
Savior of the world. 

The Spirit is living and active in the church as He calls and enlightens God's 
people with the Gospel. The Spirit prepares the ground for the Word to be sown and 
to sprout and grow wherever, as the wind blows wherever it wills. As often as the 
Spirit works through the church He also surprises the church and shakes her up as 
He draws new converts to His kingdom even from places unbeknownst to the church. 
What began in Jerusalem in a predominantly Jewish setting has now spanned the 
globe far removed from Judean inkling. As our Lord once gathered in one place 
Christians who were predominantly Jewish, He has since scattered His people to 
the ends of the earth to spread the good news of Jesus Christ, among the Jews as 
well as the Gentiles. 

God has acknowledged the church as the new temple, and as such God pours 
out upon the church His Holy Spirit. The church follows in the footsteps of the 
church's Lord. Jesus emerged from the small town of Nazareth. He began His 
public ministry as He was attested to it at His Baptism by the voice from heaven 
(Luke 3:23) and the physical manifestation of the Spirit upon Him in the form of a 
dove (Luke 3:21, 22). The Lord's church, also emerging from its humble beginning 
with ordinary and uneducated men (Acts 4:13), is empowered by the miraculous 
bestowal of the Holy Spirit for a ministry of witness to the whole world. 

God has acknowledged His church as His new temple, and as such designated 
her as the Spirit's residence (1 Cor. 3:16). To this dwelling He gathers regularly and 
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vigorously those who call on the name of the Lord (Acts 2:21). This verse delineates 
the purpose of the outpouring of the Holy Spirit. The Lord saves as much as He 
reigns supreme over people, no matter what happens to the world. Calamities may 
strike the world and people, including the fact that even God's elect may succumb 
to catastrophes. Through it all the convicting (of sin) and comforting (with the Word 
of salvation) work of the Holy Spirit shall go on among the peoples of the earth 
until the Lord comes and reigns in glory. This is the very same Lord who entered 
human history and effected God's plan of salvation for all (Acts 2:22-24), the very 
same Jesus of Nazareth whom God attested to His people with mighty works and 
wonders and signs. At His feet every knee shall bow and every tongue will confess, 
"Jesus is Lord." 

Word Power 

Little needs to be said for the fact that the Christian church in these United 
States has all the moorings of a modern-day Pentecost. The church today is placed 
in the context of a host of people from most nations and tongues who have found 
their nest in this land of unity in diversity. They have brought with them their own 
cultures, traditions, and world views. If in previous generations Christian 
missionaries traveled overseas to witness Christ among the nations, today God is 
bringing people from all nations to our neighborhood so that the Word that makes 
them wise unto salvation might be near them. Even though the living situations of 
the people keep changing on a regular basis, the Word that brings everyone life and 
salvation remains unchanged. New methods of witnessing and strategies for 
evangelism may come and, many times, go as they came. In the end it is the Word 
of the Gospel that draws all people to the one Lord and Savior as on the day of 
Pentecost. That Word never diminishes in its power to save! 

Victor Raj 

The Holy Trinity 
First Sunday after Pentecost 

2 Corinthians 13:11-14 
May 26,2002 

Please note: Novum Testamentum Graece, The Greek New Testament, the NRSV, 
and other English versions number the verses of the pericope differently than the 
KJV, NIV, NASB, ESV (English Standard Version). The latter divide the material 
of NTG's and TGNFs verse 12 into verses 12 and 13. This study will follow the 
listing given in the heading. 

The events following what happened on September 11, 2001, highlight the 
wide variety of religious beliefs that are present in our world today. The lack of 
understanding of the Scriptures' presentation of the Holy Trinity is evident in the 
world at large and among churchgoers. Some maintain that people are more open 
than ever to a proclamation of the basic concepts of the Christian faith. This text 
provides us with an opportunity for rehearsing the meaning and relevance of the 
doctrine of the Holy Trinity for our own members and others who need to hear it. 

Verse 14 provides the basis for emphasis on the Trinity. The verse invokes the 
blessing of the Lord Jesus Christ, God (the Father), and the Holy Spirit on the 
readers/hearers. 
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More specifically, "grace" (ή χάρις) is attributed to the Lord Jesus Christ. 
"Grace" calls to mind all that Jesus Christ did to procure forgiveness of sins and 
eternal life for all people. Jesus Christ accomplished this through His incarnation, 
perfect substitutionary life, sacrificial suffering, crucifixion, death, and resurrection. 
The ascended Lord intercedes for His people who wait for His imminent return to 
claim His bride, the church. 

"Love" (ή αγάπη) is ascribed to God the Father. The apostle John points out 
that "God is love" in 1 John 4:8,16. John further states: "In this the love of God was 
made manifest among us, that God sent his only Son into the world, so that we 
might live through him. In this is love, not that we have loved God, but that he loved 
us and sent his Son to be the propitiation ('the atoning sacrifice' [NRSV]) for our 
sins" (1 John 4:9,10, ESV). The first verse of this pericope, verse 11, describes God 
as the God of love and peace (ειρήνη). 

The concept of "fellowship" (ή κοινωνία) is assigned to the Holy Spirit. The 
Holy Spirit calls people to faith through Word and/or the water and the word of 
Baptism. The Holy Spirit establishes a fellowship—a relationship—with God the 
Father and God the Son (1 John 1:3) and the other members of the Body of Christ 
(1 John 1:3). The Holy Spirit maintains God's people in faith and spiritual life 
through Word and Sacraments. He intercedes for God's people. The Holy Spirit is 
referred to as ό παράκλητος ("Helper," "Advocate," and "Intercessor") in John 
14:26. 

In keeping with the trinitarian emphasis, attention should be called to the 
Trinity in Unity and the Unity in Trinity as set forth in the Athanasian Creed. 

The Holy Gospel for the day is Matthew 28:16-20, which includes a reference to 
Holy Baptism "in the name of the Father and of the Son and of the Holy Spirit." 
The Holy Gospel also contains the promise of Jesus Christ: "And behold, I am with 
you always, to the end of the age." 

The doctrine of the Holy Trinity is not intended to be an abstract concept but 
is intended to provide motivation and instruction for the life in the Holy Spirit 
begun at conversion. In the light of pursuing the context of the First Sunday after 
Pentecost as a response to the outpouring of the Holy Spirit on God's people, verses 
11 and 12 present a challenge to believers whom the Holy Spirit has brought to 
faith through the proclamation of the Gospel and/or through the water and the 
word of Holy Baptism. In the Greek the challenge to live a life in the Spirit is 
presented in the form of five second person plural imperatives in verse 11. The 
words are addressed to αδελφοί ("brothers," "fellow believers"). 

Χαίρετε: A number of English versions translate the word as a farewell greeting. 
It, however, seems best in terms of the context of the other verbs in the verse to 
translate the word "Rejoice." This would call to mind the words of St. Paul in 
Philippians 4:4, "Rejoice in the Lord always; again I will say, Rejoice" (ESV). 

καταρτίζεσθε: "Mend your ways" (BAGD). 
παρακαλείσθε: "Be comforted, receive comfort" (BAGD). If the form is understood 

to be a middle form rather than passive, the meaning would be "comfort yourselves," 
or "comfort one another." The "means" by which the comfort would come would be 
the Gospel—the good news of forgiveness and the promise of eternal life through 
Jesus Christ. 

φρονείτε: "Live in harmony of mind, agree with one another" (cf. Phil. 2:5). 
ειρηνεύετε: "Live or be at peace" (cf. 1 Thess. 5:13). 
Believers, who are empowered by the Holy Spirit and reflect the lifestyle 

indicated in the text, have the promise: "the God of love and peace will be with you." 

198 



Verse 12: Scholars are not agreed as to the meaning of this verse. The 
interpretations provided by the NLT and the CEV may be helpful. "Greet each 
other in Christian love" (NLT). "Give each other a warm greeting" (CEV). 

Suggested outline: 

Blessed by the Holy Trinity 

Introduction: See second paragraph above. 

I. The gifts of the Holy Trinity: 
A. The grace of the Lord Jesus Christ. 
B. The love of God (the Father). 
C. The fellowship of the Holy Spirit. 

II. Believers respond by 
A. Rejoicing. 
Β. Mending their ways. 
C. Receiving comfort, comforting themselves, and comforting one another. 
D. Agreeing with one another (living in harmony with fellow members of the 

Body of Christ). 
E. Living at peace (living at peace with their neighbors in the community). 

Conclusion: Verse 14 may be repeated as a prayer and/or blessing. 
Arthur F. Graudin 

Second Sunday after Pentecost 
Romans 3:21-25a, 27-28 

June 2,2002 

Persons who follow the teachings of non-Christian groups, as well as some who 
profess to be Christians, believe that they can satisfy their idea of responsibility to 
God by their own good works. This is diametrically opposed to the claims of the 
Holy Scriptures. The concepts contained in our text need to be proclaimed boldly. 
The eternal salvation of people is at stake. 

A number of key terms in our text need to be examined and highlighted. 
The word νόμος is used in three different ways in our text. In verse 21 in the 

combination χωρίς νόμου the word has the connotation of law in general—"apart 
from law" (apart from "good works"). The word would include "Law" in the sense of 
Old Testament Law, but no form of "law" can be the basis for earning or winning 
God's pronouncement of righteous. A similar statement appears in verse 28: χωρίς 
έργων νόμου —"apart from works of law" (apart from "good works"). In verse 21 του 
νόμου is used in combination with και των προφητών (the Law and the prophets) 
to refer to the Hebrew Old Testament. Similar references to the Old Testament 
occur in Luke 24:27 and 44. In verse 27 the word νόμου appears twice and has the 
connotation of "principle." 

In verses 21 and 22 the words δικαιοσύνη θεού are not a reference to God's 
attribute of righteousness/holiness—though God's holiness is involved—but a 
reference to the gift of righteousness that God gives to all believers. The NIV 
translates the words in verse 23 by "righteousness from God." 
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The words δια πίστεως ' Ιησού Χριστού are not a reference to the "faithfulness" 
of Jesus Christ—though He was faithful—but they refer to "faith in Jesus Christ." 
Jesus Christ is the object of faith. 

The last words of verse 22 and the words of verse 23 interrupt the chain of 
thought. We would expect the words to read "the righteousness of God through 
Jesus Christ for all who believe and are justified by His grace as a gift" (ESV). The 
words "For there is no distinction: for all have sinned and fall short of the glory of 
God" (ESV) either return the reader to Paul's discussion in the first part of chapter 
three or are a reminder to believers that they too started out as sinners and still 
are sinners—Simul iusti et peccatores. This sets up the discussion on boasting in 
verse 27 and the statement on justification by/through faith apart from works of 
Law. 

The meaning of the words "fall short of the glory of God" (v. 23) is not clear. The 
words may indicate that people—even believers—fall short of God's expectations. 
The words may also serve as a reminder of the fact that all people by birth and 
nature are subject to original sin as a result of Adam and Eve's fall into sin in the 
garden and lack the "glory of God" our first parents experienced—though briefly. 
Believers do not have the divine image of God which Adam and Eve lost at the fall. 
Except for God's gift of righteousness through Jesus Christ, believers are not able 
to measure up to God's expectations of perfection and holiness (cf. original and 
actual sin). 

Suggested outline: 

God's Righteousness 

I. A needed gift because: 
A. All people have sinned/are sinners (v. 23 and 3:9-18). 
B. All people fall short of the glory of God (v. 23). 

II. Defined negatively it is 
A. Not a new concept (v. 21). 
B. Not a product of Law (w. 21 and 28). 
C. Not earned by good works (v. 28). 

III. Defined positively it is 
A. A gift of God's grace (v. 24a). 
B. Accomplished through the redemption in Christ Jesus (v. 24). 
C. Received through faith (w. 22,25a, 27,28). 
D. A gift that justifies (declares righteous) a person before God (v. 23). 

Arthur F. Graudin 

Third Sunday after Pentecost 
Romans 4:18-25 

June 9,2002 

Context: Romans 4 presents Abraham as an example of the summary of the 
good news of Christ, that sinners are restored to righteousness freely by God's 
favor and mercy. He has acted to justify sinners through Christ's death and 
resurrection, designed to redeem and restore sinners to being children of God (Rom. 
3:24). "Righteousness" means being what someone or something is supposed to be, 
or being and living out what we are. The heart of God's righteousness, Luther came 
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to believe, is not His propensity to act justly but rather His mercy and steadfast 
loving kindness. The heart of human righteousness is fearing, loving, and trusting 
in God above all things, a trust and love that leads to the fulfillment of God's 
expectations for human performance as well. Trust constitutes faithfulness to our 
identity as God's children. After Paul makes clear that God condemns sinners in 
chapters 1, 2, and 3:1-20, he explains how God restores these rebels to His own 
family. It has nothing to do with their own conduct or performance of God's 
expectations for their actions (3:20). He re-creates by intervening in their lives, re
creating them through a new word that echoes the "let there be..." of Genesis 1, a 
word that arises out of Christ's sacrifice and resurrection, by forgiving their sins, 
by restoring their trust in Him, trust or faith that constitutes the human side of 
the relationship with the Creator (3:21-26). 

Textual notes: Abraham has been introduced in 4:1-17 as the embodiment of 
one who lives by faith, who has received the gift of restored humanity (righteousness) 
and simply basks in the identity God has given him as heir of the promise. Promises 
are, by very definition, to be accepted only by and through faith. Abraham exhibited 
that faith by trusting God's promise that he would be the father of many nations 
(4:15-17). 

The difference is not great between the two fundamental Biblical concepts of 
"trust" and "hope." Paul's sense of trust (πίστις) is confidence that God is faithful 
and can be relied upon, today and always. Hope (έλπίς) points toward the future, 
the same confidence in the promises of God, but with expectations fixed and focused 
on the future. Erik Erikson's psychological dogma defines trust as the basis of 
fundamental human identity, established in a child's first two years of life. This 
trust issues in hope, and those who have found little reason to trust the world 
around them often exhibit little hope and lack the ability to plan. They cannot 
conceive of a future that can be planned. No reliability guarantees their world. 
Abraham trusted God and therefore could hope for life to come from his—for the 
most practical purposes!—dead body (w. 18-19). 

Of course, Abraham did waver in his trust on occasion (v. 20), in the face of 
Abimelech's threat, real or imagined (Gen. 20). God forgave and restored him and 
moved him on, to serve Him as His faith-filled child. God strengthens faith even 
through our falling and failing although our every stumbling off His path for our life 
is an offense to Him. 

Abraham lived from God's promise (w. 20-21). He did not doubt that God had 
power and was loving and faithful. He did not know where he was going, but he 
headed off in God's direction, certain that the promise-maker was reliable (Heb. 
11:8-12). His Word assigns us righteousness: God creates a new reality by forgiving 
sins and reckoning righteousness to His children. His justifying Word is no legal 
fiction, no fooling about the saved sinner's real identity. We become who God says 
we are when He forgives us. 

Abraham lived from the death and resurrection of Christ. Christ's death 
destroyed our sin. His resurrection justifies us, restores our righteousness in God's 
sight (v. 25). 

Possible organization: 

Introduction: Abraham found himself in more than one "identity crisis." God 
told him who he was. When he knew that he was God's child, not a sinner on his 
own, he knew what he had and wanted to do. 
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I. God's Word established the reality of the universe in Genesis 1. It established 
the reality of our lives when it pronounces us innocent of our sins and therefore 
performs an act of re-creation, making us once more God's children, members 
of His family. 

II. Abraham shows us how to live: on the basis of God's utterly reliable Word of 
promise. 

III. Abraham shows us how to live: on the basis of Christ's death, which destroys 
our sin in God's sight, and on the basis of His resurrection, which restores our 
identity as children of God, that is, our righteousness. 

IV. Living in faith and hope is the only way to live as a child of God. 
Robert Kolb 

Fourth Sunday after Pentecost 
Romans 5:6-11 
June 16,2002 

Overall shape of the text: The assigned verses lay out in a two-part structure, 
with verse 9's "therefore" as the turning point: on the basis of the truth found in 
verses 6-8, it necessarily follows that verses 9-11 are also true. Verses 6-8 largely 
concern themselves with the completed work of Jesus, a work so amazingly beyond 
our experience that Paul repeats himself in verse 6 and verse 8 and places a 
relevant comparison from our life's experience in the middle. Verses 9-11 focus 
largely upon the coming work of Jesus as judge on the Last Day, a work that believers 
do not dread. Rather, on the basis of what Christ has already done, we look forward 
in confident hope to that day. So certain is that joyful boast in Christ on the Last 
Day that Christians can already live in joyful confidence today. The interplay 
between present and future, future and present leads to a theme such as the one 
suggested below. 

Please note carefully-as is the case virtually everywhere in his epistles, the 
apostle Paul's future perspective is fixed upon the Day of the Lord, the Day of 
Christ. That is the content of his hopeful proclamation; he does not interest himself 
in speculations about "after our bodies die." What counts is what Christ will do in 
and for His creation: first advent, second advent. That is our hope that does not and 
that will not disappoint. Our preaching must point God's people to that day. 

Smaller textual observations: Verse 6: The verse begins with "for, because." 
This shows the connection to verse 5's confident future hope "that does not 
disappoint" because of the present love of God poured into the heart of every believer 
by the Holy Spirit. One can notice also the emphatic position of "Christ" at the 
beginning of verse 6. Those for whom He died are not the point; they (we!) are 
described merely as "sinners," as "ungodly." 

Verse 7: Here Paul invites his readers to marvel at such a love as this. It is 
beyond all human experience, all human calculation and expectation. 

Verse 8: Paul returns to the ringing declaration of God's unilateral love in 
Christ. All people fit the same description: "Sinners" (w. 6,8), "ungodly" (v. 6), and 
"us" (v. 8). 

Verse 9: The aorist participle ("being justified") bears the normal sense of 
"taking place before the main verb of the sentence." Since we were justified now 
because of/in His blood, by how much more will we be saved from His wrath. The 
present points forward to and guarantees the future. 
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Verse 10: Now Paul's wondrous teaching takes a slightly different angle, arguing 
from the lesser to the greater. In order to reconcile us to Himself, God had to deal 
with us while we were in a state of hatred and enmity against Him, but that did not 
stop Him! Jesus' death reconciled us to God! Well, then, how much more (note the 
aorist participle again, "having been reconciled") now that we have been reconciled, 
by how much more will we be saved by His life! 

Verse 11: Paul returns to the present. Our joyful boasting in our Savior begins 
now-and looks forward to the Last Day-because now God has reconciled us to 
Himself through Jesus. 

Suggested outline: 

Introduction: There was a time when things lasted. When something breaks 
and that frustrates us, we say, "They don't make them like they used to." Sometimes 
that's just our frustration speaking. But we do live in a kind of "throw away" 
society, and we actually count on some things not lasting very long. Computers 
quickly become outdated; fashions change constantly; small appliances are often 
more cheaply replaced with a new one than repaired. 

Maybe that's OK with "things." But it's not OK with the crucial things of life. 
Can I count on having a job? Maybe not. What about friendships? Marriage? Are 
the promises reliable that others have made to me, or that I have made to others? 
It is a rare thing to find commitments that last, and it's hard-because life changes, 
and people are hard to get along with. 

May we stop, then, to marvel and to wonder at the kind of love that God has for 
us. We say it quickly, we Christians: "God loves us." But it truly is an astonishing 
truth: 

The Long-Lasting Love of Christ 

I. A love for now. 
A. Human loves-even ones that last>-have limits. Paul knew that. 

1. Love that is willing to sacrifice? Maybe for a really outstanding person. 
2. Even then-love fades; it doesn't come through; it has its limits. 

B. God loves people-now 
1. When they are still His enemies. 
2. When they are still un-Godly. 

C. How do you know it? How do you know that God has such a love for you 
right now? 
1. Not from some experience, for your experience can turn to crush you. 
2. Not from the beauty of nature, for nature can be cruel as well. 
3. Christ died. For you. That's how you know. 

a. To effect a change in your relationship with God the Father. 
b. To stand you before the throne of God as innocent. Clean. Not 

guilty. 
c. To draw you back-to reconcile you to God. 

D. What does Paul want you to do with this love, right now? Be glad. "Boast"-
talk about it, talk about Jesus and what an incredible love He has shown. 

Transition: Ah, but will it last? Will He tire of me and of my stumbling? 
Christians, you know. We're not talking about people who don't care, who just live 
their lives without thinking about God and His will. That's a different problem. 
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But what about us when we want to do what is right and we try, and sooner or later, 
always sooner or later, we fail. We get tired of each other, and there are days when 
we surely want to give up on ourselves. Does His love give out? 

The wonderful news of this text is that God's love in Jesus is not only a love for 
today, a love for this life. It is a long-lasting love. It is a love for the Last Day. 

II. A love for the Last Day. 
A. In our culture, romance claims to last forever. But it never does. With this 

love, however, it's true. It will last forever, all the way to the end. 
B. An end is coming-the end of history, the end of days. 

1. There will come that day-for God is in control of the nations. 
2. That day is the Day of Wrath-a reminder of how evil it has become, 

how far from God's ways our world has strayed. 
a. Look around! You can see the reasons for God's wrath! 
b. Look within! You can see in your own life reasons for God's wrath 

and judgment! 
3. God will make all things right-and He will punish all that is wrong. 

C. On that day all who trust in Christ will be saved! 
1. This gift is for anyone who trusts in Christ-because all need Him 

equally! 
2. Christ faced His own Day of Wrath-when He died on the cross. On 

that Day, He took God's wrath against your sin. And so no Christian 
needs to fear the Day of Wrath. 

3. Nothing can shake this love-it will last until the end of days. 

Conclusion: What shall we do with this great and glorious news? We shall live 
in hope, neither afraid of the present nor of the future. And we shall boast to each 
other, to our friends-boast about Him, about Jesus-and His long-lasting love. 

Jeffrey A. Gibbs 

Fifth Sunday after Pentecost 
Romans 5:12-15 

June 23,2002 

Textual observations: This brief pericope is merely the first part of a longer 
section, Romans 5:12-21. Herein Paul develops a profound Adam/Christ typology 
in a way that is paralleled in his letters explicitly only in 1 Corinthians 15:21-49. 

The passage is a rich goldmine of doctrinal content, and a widely disputed one 
as well. Interpreters throughout the ages have given special attention to the meaning 
of εφ ' ω in 5:12. The ambiguity of the grammar has given rise to a large number of 
interpretations. Without rehearsing the details here, the larger context of these 
verses allows us to say the following with confidence: 

1. Adam's sin brought sin into the world, with universal results/consequences 
for all. 

2. When sin entered the world, death also came along with it-once again, 
with universal effects. 

3. The reality of sin cannot be denied by an argument based on human 
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awareness of God's Law or anything in mankind. The lethal "proof of the 
pudding" is death itself. Where people die, there you have sinners. 
Thus, the passage does clearly teach the doctrine of original sin. It leaves 
unanswered questions about "how" this sin and this death are transmitted 
from generation to generation. But there can be no mistaking the connection 
between the sin of the one man and the resulting death and sin of all. 
Moreover, the parallelism of Adam and Christ strongly supports an "in 
Adam" understanding of sin's transmission. To reverse the logic, since it 
has appeared that what Christ did applies to and effects all purely because 
Christ was the substitute and representative for the whole human race, it 
also follows that Adam was the representative for the human-race-to-be, 
and that his particular sin resulted in a fallen nature for all. 

It could be a mistake, however, to let the extensive dogmatic use to which this 
text is rightly put overshadow what seems to be Paul's intended effect in offering 
this profound teaching. He has just proclaimed the present and future love of God 
in Christ, the cause of our "boasting" both now and on the Last Day (5:1-11). Paul 
then begins the appointed text, "On account of this...." The apostle's chief purpose 
in context is a positive one that arises from the Adam/Christ typology that he 
presents. On the "negative" side, he does proclaim in the broadest possible terms 
the sinful condition and the resultant mortality of the whole human race and of 
every individual member of the race. But on the "positive" side, his purpose is to 
exalt the universal and magnificent gift that comes through the one Man, Jesus 
Christ. 

Suggested outline: 

Introduction: Ever feel like a rat in a maze? Like you're just a small piece in a 
big puzzle, a puzzle that you really don't understand and over which you have no 
control? Wouldn't it be nice if those motivational speakers were rigmV-that you can 
take charge of your life and that you are the one who can make a difference? 

Now, in some practical, smallish ways, perhaps those motivational speakers 
have a point. There's something to be said for optimism, for trying new things, and 
so on. Sure there is. But in a much more important sense, you and I are just small 
pieces in a big puzzle-but the astonishing thing about this is that this is not bad 
news-but very good news. St. Paul's teaching here covers all of history from the 
very beginning to the very end, and what he says applies to every human being 
including you and me. But you might be surprised at the joy and the hope that can 
come when we: 

Step Back and Get the Big Picture 

I. How large is the need? 
A. It's possible to deceive ourselves and to be naively optimistic 

1. About our race. 
2. About our own lives and abilities-especially for unbelievers, but also 

for believers. 
B. There is one unanswerable, irrefutable piece of evidence to show our need: 

1. Death-you can't avoid it, and you can't argue with it. 
2. It comes, sooner or later, to all. 
3. It is not "just a part of life" (from the movie, Forrest Gump). 

4. 

5. 
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C. We cannot fix the problem. 
1. We cannot fix death-just go to a cemetery and you'll see. 
2. We cannot fix what has caused death. 

a. Sin-Adam's sin and the way we inherit that twisted, rebellious 
nature. 

b. Actual sin-your sin and mine. Have you ever actually tried to 
stop sinning? Really tried to stop? 

3. The problem is with God—sin separates us from God. 

Transition: It's a big problem. Often, we carry out our everyday lives-and we do 
have control over many ordinary, regular, day-to-day choices and activities. But we 
dare never forget the bigger picture. If we step back and get the big picture of the 
need, then we will also have a chance to get some handle, some knowledge, some 
appreciation for just how big the gift is that Jesus Christ has given to you, and to 
me, and to the whole human race. 

II. How large is the gift that Jesus Christ has given? 
A. It is-truly is-a gift. 

1. Someone else did it-Jesus did it. 
2. It comes "by grace" from a love that loves us, unworthy though we are. 

B. It is-truly is-for all. 
1. Adam brought the problem to all-Christ brought the solution to all. 
2. Jesus represents us-we are "in Him." He stood in our place, carried 

our load, shouldered our burden, suffered our pain, died our death. 
And He did it for all. 

C. His gift is life with God. 
1. Now-sin is overcome. 

a. Forgiven. 
b. Records wiped clean. 
c. Accusations are gone. 

2. Then-death will be overcome. 
a. This is our hope, still-because we still die. 

i. This cannot separate us from God's love, and Christians who 
die "depart," and their spirits are at rest with Christ. 

ii. But this does separate us from each other. 
iii. And it is a sign of sin-that our bodies, in God's original plan 

to be created perfect, still weaken and die. God is not content 
with that. 

b. And on the Last Day-the hope will become reality! 
i. Jesus' body rose, bodily, to perfection and immortality, 
ii. We will be like Him, and we will see Him. 

Conclusion: And it makes a difference-in our own small, ordinary, everyday 
lives. The big picture about sin and need and death teaches us to lean on Jesus 
Christ every single day. And the bigger picture teaches us to rejoice right now in 
God's gift of forgiveness and new beginnings in Christ, and to look forward, yes, as 
the Creed teaches us to say, to "look for the resurrection of the dead, and the life of 
the world to come. Amen!" 

Jeffrey A. Gibbs 
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Sixth Sunday after Pentecost 
Romans 6: lb-11 

June 30,2002 

Context: This passage is a critical turning point in Paul's epistle to the Romans. 
After rehearsing the power of God's condemning Law (chaps. 1,2,3) and of His life-
restoring Gospel (chaps. 3, 4, 5), the apostle brings the truth of both Law and 
Gospel to bear on the daily life of the believer. He opens this second part of his 
letter, addressing the practical problems of daily life, with the question of the 
connection between God's gift of new birth or new identity and His expectations of 
living out that new identity in following the footsteps of Christ's way of living. In 
chapter seven Paul discusses the struggles that the baptized new creatures of God 
have in struggling with the evil that continually tries to alienate them from God 
and His service. Chapter eight returns to the affirmation of God's unconditional 
love. Instruction in living Christ's way of life concludes the epistle (chaps. 12-16). 

Textual notes: Baptism appears in this text as Law. The Gospel is expressed 
with crystal clarity in God's gift of new life in the new birth of Baptism. For birth in 
every case is an undeserved, unrequested gift. But here Baptism is discussed in 
the context of the question of a sinner who hopes to be able to get away with murder 
because God is gracious. "Can I sin the more that grace may abound?," King James 
asked. Paul says no, and the word that condemns this sinful presumption is the 
word of the believer's baptismal identity. I might tell the unrepentant sinner look
ing for pastoral approval that he was going to hell if he tried to capitalize on God's 
grace. Paul tells the sinner looking for a license to sin more that she cannot because 
sinning is not an expression of her new, God-given, righteous identity (w. lb-4). 

In 6:1b the "other law that makes me a prisoner of the law of sin" (Rom. 7:23) 
is moving my lips; this question "may I go on sinning so that God's grace can 
increase?" comes from the slave to sin that still asserts himself within me. Paul 
describes the battle of the daily Christian life that believers experience in chapter 
seven. The slave in me, the Enslaver of my mind and will, uses even God's grace as 
a weapon to divert me from living a truly human life through faith in Christ. Paul 
uses even the goodness of God's gift of new life as a weapon, which condemns and 
destroys desires to use this gift of new life as the basis for rejecting God's 
expectations of what shape that new life should take in relation to the neighbor. 

Paul's description of Baptism as genuine burial of sinners and their actual 
resurrection is the language of reality (w. 3-4). There is no hint of symbol or metaphor 
here. God kills, and God makes alive as His Word, which has always determined 
and created reality (cf. Gen. 1), here in baptismal form, does the work it has to do 
with sinners who have been chosen for eternal life. 

Not only can we not use God's grace as an excuse to sin. We cannot use our 
sinfulness as an excuse to sin any more! We cannot agree with Satan when he tells 
us that, even though God has given us a free ticket to heaven, we cannot do His will 
because we are fundamentally sinners. In chapter seven Paul acknowledged the 
"peccator" side of Luther's "righteous and sinful at the same time," but here, in 6:5-
11, he trumps the right of sin to define the believer with the reality of God's definition 
of us as those whom He has raised with Christ. Our sinful self has been crucified 
from God's perspective, and we really do want to share His perspective. That means 
that we have to see ourselves as those who are no longer slaves to sin but those who 
have been raised to service for God (especially w. 8-11). Paul's example of the 
power of the dead drives home this point. Luther's use of this pericope in applying 
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Baptism to the rhythm of the daily life of repentance in the Small Catechism may 
be used here. 

Possible organization: 

Introduction: Construct a dialog between the sinner bargaining for a license to 
sin with God's grace. Try to get the best deal possible. 

I. God's voice defines a different reality. For those who say, "I wish I were dead," 
God has the gift of death to our old identities as sinners, however we may have 
defined ourselves under the Law. 

II. God defines the reality of a resurrected life that has its identity as a free gift 
from Him and that lives out that identity by meeting His expectations for our 
performance and conduct. 

III. Living for God means trust in His Word of promise of new life. That trust 
brings peace and joy to our hearts and creates the rhythm of daily dying and 
rising in the repentance that produces obedience in service to God through 
service to the neighbor. 

Robert Kolb 

Seventh Sunday after Pentecost 
Romans 7:15-25 

July 7,2002 

Notes on the text:Verse 15: ο γαρ κατεργάζομαι ού γινώσκω. BDB, citing extra-
Biblical sources, suggests that γινώσκω here almost means "to desire," or "to 
want." In this case, the best rendering might be "For I do not desire what I am 
doing." Some suggest that "to understand" and "recognize" are also possible, but 
M. Middendorf (The "F in the Storm: A Study of Romans 7 [St. Louis: Concordia, 
1997], 91) suggests that the context makes this meaning less likely. 

ού γαρ ο θέλω τούτο πράσσω, άλλ ' ο μισώ τούτο ποιώ. This clause serves 
as the ground which further explains Paul's first statement in verse 15. In this 
verse, Paul seems to be saying that something gets in the way of his "willing" and 
his "doing." 

Verse 16: This verse draws a conclusion regarding the state of affairs described 
in the previous verse. (Note the εί δε and compare with verse 20 where a similar 
type of conclusion is drawn.) In verse 13, Paul puts forth the thesis that sin, not the 
Law, is the cause of death. Verses 14-25 defend this thesis. Verse 16 is an explicit 
statement to this point. In the words of T. Schreiner, "If the εγώ does not do what it 
wants, then it agrees that God's law is good" (T. Schreiner. Romans [Baker Exegetical 
Commentary on the New Testament 6; Grand Rapids: Baker, 1998], 374). There is 
agreement (σύμφημι) between the will of the "I" and the Law. 

Verse 17: Here Paul seems to draw another conclusion. The εγώ is not performing 
the evil. The responsibility for that rests on the indwelling sin. Sin is understood 
as an alien power that brings human beings into subjection (Schreiner, 374). 

Verse 18: Again, another γαρ connects this verse with the previous thoughts, 
and the statement provides further explanation for what Paul has just said. One 
should note with Middendorf (96) that the phrase εν έμοΐ, τούτ' εστίν έν τη σαρκΐ 
μου suggests that a distinction (though not complete separation) exists between 
the "I" which wills the good and the σαρξ which does not. The qualifying phrase 
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Supports the identification of the "I" as a Christian. The σαρξ appears to denote 
"the whole fallen human nature as such" (Middendorf, 96). 

Verse 19: This verse appears to restate the thought of 18b. Again, there is a 
gap between the "willing" of the "I" and the doing. 

Verse 20: Paul here draws another conclusion based on the preceding 
statements. (See the note on verse 16). Since the "I" is doing what it does not wish 
to do, it follows that the "I" is not doing evil. Indwelling sin is responsible for evil 
(Schreiner, 375). 

Verse 21: In translation this summarizing verse, the οτι clause seems to be 
the complement of ευρίσκω. One could translate: "Therefore, in reference to the 
Law, in me—the one wishing to do the good—I find that evil is present in me." In 
regard to the meaning of νόμος here, the situation is debated. Some suggest it can 
be translated as "norm" or "principle" which summarizes the experience of the "I." 
Middendorf suggests that νόμος continues to denote the Torah's command (103; 
Schreiner, 376). Here again, Paul seems to describe a battle going on between the 
will of the "Γ to refrain from evil and his sinful flesh which makes him unable to do 
so. Ì 

Verse 22: The inward man here appears to be identified with the εγώ. It 
similarily denotes the "essential self which strives to fulfill God's Law (Middendorf, 
106). 

Verse 23: Note the use of military metaphors again in this verse. "Another 
Law" is "waging war" against the "Law of the mind" and "taking Paul captive." The 
referents of the phrases "another Law" and "the Law of sin" are again highly 
debated. Basically, Middendorf, in refining some of J. Dunn's ideas, suggests that 
νόμος refers to Law in the narrow sense of its commandments (not the entire 
Torah). He writes: "This is έτερος νόμος, that is, the Law as sin is able to utilize its 
command to wage war against the mind of the "I" by leading him into evil and by 
preventing him from doing that which he wills" (110). 

The identity of the "I" in Romans 7 is a highly debated topic. Most naturally, it 
appears to be an autobiographical reference of Paul. But if so, to what stage of his 
life? Before or after his conversion? Other scholars suggest that Paul could not have 
been referring to himself and propose other referents including Adam, Israel, or 
that Paul is using "I" as a "figure of speech." These notes follow Middendorf's 
conclusion that the "I" can only be representing the Spirit-renewed mind or will of 
a believer who strives, in accordance with God's Law, to refrain from evil and to do 
good (224). Paul's experience, then, is paradigmatic for Christians and thus directly 
applicable to them. As Middendorf says further: "His [Paul's] main point is to 
illustrate why no one can, in any way, depend on their 'doing' the Law either for 
earning (w. 7-11) or maintaining one's righteousness before God (w. 14-25)" (262). 

Suggested outline: 

I. Christians: Wretched People? 
A. Chosen by God. Crucified with Christ; yet Christ lives in us (Gal. 2:20). 
B. Yet filled with sin. We are not morally superior. 
C. The "Law" does not "transform" us. (And the world ridicules our hypocrisy 

when we act that way.) 
D. Sin always seems to win (w. 17-18). 

II. This is a humbling recognition that we need rescuing (in other words, we are 
wretched people). 
A. Christ rescues us. 
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1. Now—the "new man" dwells in us (text; Col. 1). 
2. Not yet—Romans 7 asserts that Christ will deliver us from "this 

dead body." 
B. So we live with the inner battle (w. 23-25), but we know that in Christ we 

are/will be victorious. 
Timothy Saleska 

Eighth, Ninth, and Tenth Sundays after Pentecost 
Romans 8:18-25; 8:26-27; and 8:28-30 

July 14,21, and 28,2002 

Suggestions for a sermon series: Without a doubt the preacher will not be able to 
assume that in these weeks in the midst of the busiest vacation season in North 
America all of his parishioners will be in their places for three successive weeks to 
hear three sermons treated as a unit. Nor can he assume that the occasional "drop 
in" will be back for two more weeks to see how it all comes out. Nevertheless, 
because of the thematic and proximital interrelatedness of the texts it is appropriate 
to deal with this section as a Biblical unit by using themes that are interwoven 
into all three Sundays to expound on particular aspects of the Epistle lessons 
which amplify particular facets of God's saving love. 

Liturgical Considerations 

A shared Gradual as master theme: These Sundays present remarkable 
liturgical cohesiveness which invite the preacher to develop subthemes based on 
the Old Testament lessons, the Epistle lesson, or the Gospel lesson, while yet 
developing a master theme set forth in the Gradual, which is common for the entire 
month. This gem from Psalm 145 establishes an upbeat, joyous tone which can be 
used to punctuate the final message of any of the lessons: "Great is the Lord and 
most worthy of praise, his greatness no one can fathom. I will meditate on your 
wonderful works, and I will proclaim your great deeds* (Psalm 145:3, 5b, 6bj. 

The Introits: The verse of the Introit for the eighth Sunday after Pentecost, 
'Taste and see that the Lord is good; blessed is the man who takes refuge in him," 
certainly affirms the greatness of God set forth in the Gradual as well as the 
promised glory as yet unrevealed in the Epistle. "Your word is a lamp to my feet 
and light for my path. Teach me your way, O Lord, and I will walk in your truth," of 
the ninth Sunday, while giving praise to the greatness of the Lord as sung by the 
Gradual, certainly orients the Christian in daily living precisely as he/she walks in 
the world but not as one captive to the world. In this respect said Christian lives 
confidently knowing that the Lord of the harvest (the Gospel lesson) recognizes her/ 
him when the reapers separate out the darnel from the wheat on the basis ofthat 
person's walk in the Lord's way. The tenth Sunday's phrase "Righteous are you, O 
Lord, and your laws are right" combined with a repetition of last week's "Your word 
is a lamp to my feet and a light for my path" show the child of God's confident trust 
in God's ushering in His kingdom and the Christian's joy in treasuring that as he/ 
she lives out life rejoicing in doing God's will. This confident walking in God's way 
certainly gives praise and adoration to the Son as presented in this day's Epistle 
lesson as the great Protagonist of all history who has chosen us before all time and 
moves us each day closer to His revealed glory. 
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The Verses: The verses for the first two Sundays sing out Gospel themes of the 
power of God's Word. Eight Sunday: "The word is very near you; it is in your mouth 
and in your heart so you may obey it. Alleluia." Ninth Sunday: "Alleluia. Alleluia. 
My word that goes out from my mouth: it will not return to me empty." The verse for 
the tenth Sunday reflects the conclusions of the wisdom of Solomon and those who 
treasure the riches of the kingdom: "Alleluia. Alleluia. Lord, to whom shall we go? 
You have the words of eternal life. Alleluia" 

The Collects: The Collects for these Sundays seem to take the joyful affirmations 
of God's greatness as expressed in the Graduais and then rephrase elements of 
these affirmations as petitions to God to infuse faith and confidence in the Christian 
community to believe and act trustingly in the God to whom we sing in the Gradual 
for the eighth Sunday: "...may cheerfully accomplish whatever things you want 
done." Ninth Sunday: "...we, who without you cannot do anything that is good, may 
by you be enabled to live according to your will." Tenth Sunday: "...multiply your 
mercy on us that with you as our Ruler and Guide we may so pass through things 
temporal that we lose not the things eternal." 

Old Testament considerations: The Old Testament lessons do not thematically 
relate to each other. The eighth Sunday's reading from Isaiah 55 certainly mirrors 
the theme of the power of God's Word as heard in that day's Gospel: "...so the word 
that goes from my mouth does not return to me empty (Is. 55:11). See Matthew 13: 
"Imagine a sower going out to sow.... Others fell on rich soil and produced their crop, 
some a hundredfold, some sixty, some thirty." The ninth Sunday's lesson from 
Isaiah 44 stands as a hymn to the majesty of God. Though affirming the Gradual's 
overall theme, it is hard to find a direct thematic reference to the Gospel. However, 
insofar as the Gospel parable points to the judgement and God's ultimate rule of 
all times and all things one could see that same theme sung in Isaiah's "Thus says 
Israel's King and his redeemer, Yahweh Sabaoth: I am the first and the last; there 
is no other God besides me...." Perhaps one could see a relation between this text 
and the Epistle lesson if one would tie the description of the awesome nature of 
God to the depth of the Spirit's grandeur in working as Intercessor for the saints. 
Solomon's prayer for wisdom in the tenth Sunday's lesson from 1 Kings could 
relate to the Gospel's parable focus of those who seek the treasure of the kingdom 
of heaven above all else. 

The Gospel lessons: These parables of the kingdom certainly relate to each 
other as they point to God as actor and center of all of His kingdom. He is the Sower 
of Matthew 13:1-9. He is the Sower-judge of Matthew 13:24-30 (36-43) who allows 
the church in the world to stand in and beside the world until He comes. He is 
behind the kingdom of such great value that wise people will sacrifice all to acquire 
and hold it (Matt. 13:44-46), and that will at the last day be like a varied dragnet 
of fishes which will give great reward to those selected and eternal rejection to 
those who reject His reign. 

The Epistles: Prior to developing specific outlines to facilitate preaching on 
each Sunday's text (8:18-25; 8:26-27; and 8:28-30), we must look at these three 
contiguous sections as a unit, which in reality they are. A theme for the entire 
section might be: The Christian as well as the creation and the Spirit itself groan 
through the sufferings of this age as we await the certainty of glory in Christ which 
though not readily apparent now is certainly the object of all of history's movement. 
The entire section is a rich glossary of "loaded" Pauline theology which begs us to 
expound on at least some of the thoughts which most highly color the texts. 

παθήματα (sufferings): The Roman Christians of 57-58 A.D. were not immune 
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to suffering. Perhaps a part ofthat was almost self-imposed as Gentile and Jewish 
Christians, though confessing the same Christ, certainly struggled with their own 
ethnic and religious heritages over against one another while at the same time 
measuring their own status over against the Roman Empire. Are we to expect 
suffering? Is suffering to be avoided at all costs? If you suffer, does that mean that 
you are not God's child? Their questions would certainly mirror our own. Our society 
flees suffering at every opportunity. Whether from an exterior source or due to our 
own making, we look for any attempt to flee. The fact that Motrin, Celebrex, Afrin, 
and Tylenol are household words on our nightly television menu point not only to 
our desire to escape what currently bothers us but also to ward off what might 
come in the future. The New Testament and especially St. Paul certainly give a 
different slant to suffering. Though still working with the original intent of the 
word πάθημα as "misfortune or something to be endured," we find that this definition 
now takes on new meaning, however, because Christians live in Christ. When our 
Lord went to the cross, suffering took on a new and positive definition because in 
His suffering the Father's will for the world to be reconciled to Himself became a 
positive reality. The suffering of Christians is not meaningless because it is now 
realized in Christ. Romans 8:17: " And if we are children we are heirs as well: heirs 
of God and coheirs with Christ, sharing his sufferings so as to share his glory." 
Colossians 1: 24: "It makes me happy to suffer for you, as I am suffering now, and 
in my own body to do what I can to make up all that has still to be undergone by 
Christ for the sake of his body, the church." The new person in Christ set forth in 
Romans chapter 6, points to the unity in Him, both in the sufferings of this age and 
what is to come. 

δόξα (glory): Christians endure suffering because we know that in addition to 
it not being the end of all things, it actually is moving toward another reality. 
Words we use to define either the noun or verb forms pale because we can only 
describe it from a "this world" point of view. Yet we approximate it by listing 
attempted definitions: brightness, splendor, radiance, glory, majesty, sublimity, 
majestic power, reflection of God, angelic. All of these words strain to take us beyond 
what we have experienced. A proper path to further define this future is to again 
return to the Christ. As we are one with Him in suffering in our Baptism, so then 
we know that His resurrected presence at the tomb, in the Upper Room, and as He 
was to ascend give voice to a visual definition of what we can expect. Even that 
must be tempered by the need to constantly tie our vision of glory to suffering in 
Christ simply because in our modern world the electronic mastery of the visual 
seems to be able to transcend reality by creating the impossible on "screen" in such 
a way that we could believe that the future is already realized. We could easily 
pass off a Biblical visual image of an awaited glory with a yawning, "So What?," 
"Sony can do it better!" Current visual image technology removes us from the real 
nature of God's glory in Christ as our gimmicks stand in contrast to the mystery of 
God's glory hid in a Babe in a manger, Jesus of Nazareth weeping for Jerusalem, 
breaking bread for the hungry, touching the leper, and ultimately craving something 
wet to dampen parched lips of a dying man on the cross. 

Κτΐσι? (creation): In a society so preoccupied with things one would think that 
we would not have to envision creation as such getting involved in the salvation 
process. Our tendency is to "thingify" what we make and use and touch, as though 
those objects of our creation are apart from us, subject to us, related to God only 
with the human being as intermediary, and, as a result of this, separated from 
God's redeeming process. Could that help explain why the church's ministry is 
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sometimes so "spiritual," almost otherworldly? Is that why we waste so much of 
the world's resources as we think that ultimately the creation is ours? Our preaching 
might try to save the soul but somehow we have trouble seeing the person in a 
worldly context. Lutheran preachers are hesitant to speak about sins against an 
ecological system, physical and mental health problems in the work place, or child 
labor to name only a few. St. Paul would remind us here that in a sense God's people 
and the world around us are "all in this together," and that creation has its direct 
relation with the Creator beyond that mediated by man, though certainly not in 
the gnostic sense of an emanating extension of some Ultimate Being but rather of 
objects of God's action in Christ from eternity. A Christian understanding of creation 
places Christ at its beginning (John 1). Christ was there as the creating God when 
the water and land were first separated and birds first sang and flowers first 
bloomed. The fall was so tragic because the alienation brought about by Adam's 
sin also involved the fruit of the tree. Man, created in God's image, had used the 
creation ofthat same God against himself. Creation's wait for redemption envisions 
a return to the harmony of all things in Christ. Ephesians 1:8-10: "He has let us 
know the mystery of his purpose, the hidden plan he so kindly made in Christ from 
the beginning to act upon when the times had run their course to the end; that he 
would bring everything together under Christ, as head, everything in the heavens 
and everything on earth." 

στενάζω (groaning): This particular word and its noun form (v. 27) plays a 
principal role in our text. It denotes a deep sigh because of an unfavorable 
circumstance. Factors that are important in our texts are that: (1) Creation groans. 
(2) We groan. (3) Even the Spirit groans. The depth of suffering is what is so 
important here. In so much of our social discourse we relish the superficial. Television 
and radio talk shows revel in an avalanche of words in which aggressors and the 
aggrieved publicly air the dissolution of relationships and common humanity. The 
"in your face" style of public rhetoric of our statesmen, athletes, or radio 
commentators would trick us into believing if we can verbally articulate the problem, 
then someone can resolve it with words or perhaps beat it down with more words 
raised to a higher decibel. The groans (στεναγμοί?) of our text set forth the depth of 
sin's penetration into this world's interrelatedness. Our problems are more than 
words. Sin has shattered the myth that demons can be vanquished by naming 
them. Psychosis is deeper than merely saying, "I have a problem!" A toddler whose 
death is attributable to cancer already developed in the uterus presents a mystery 
not easily answered by a glib recitation of "The wages of sin is death." Something 
is wrong here. All creation and creatures alike are deeply caught up in this passage 
toward God's end time through much inaudible and audible groaning. The positive 
note here is that the Spirit also groans inaudible groans, but these groans are in a 
sense a positive offering up of all of the woes of our existence for which we cannot 
begin to articulate. The same God in whom we were baptized and in whom we went 
to the cross and foresee His glory has sent the Spirit to give meaning to what we 
cannot begin to grasp, to articulate to the Father what we can only feel. His groans 
for us make sense before the "Abba Father" of verse 15. 

έλπίς (hope): In either its verb (ελπίζω) or noun form, this thought moves us 
toward the future. Its defined meaning is that of expecting, waiting expectantly for 
what one knows will be coming. In the Christian's case this is always the attitude 
and action taken, now confidently waiting for what is coming toward us out of God's 
future. We may suffer and groan with all people and with all creation. Our suffering 
and our groaning could be heroic exercises in futility, which, unfortunately, is the 
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case for noble men and women who strive to overcome and thrive only to die. Death 
is ultimately present and past oriented. It can take us no further. Suffering and 
groaning in Christ, however, has a different meaning because of hope in the One we 
have already seen at the empty tomb, the upper room, and on the Mount of Olives 
assuring us, "Why are you men from Galilee standing here looking into the sky? 
Jesus who has been taken up from you into heaven, this same Jesus will come back 
in the same way as you have seen him go there" (Acts 1:11). 

έκάλεσεν (called), προέγνω (forknew), προώρισεν (predestined^ έδικαίωσεν (jus
tified), έδόξασεν (glorified) of verses 28 to 30 are each rich studies in their own 
right. We group them together in this brief commentary only to underscore the 
nature of the source of eternal action. God is the actor here. He calls us out of 
nothingness because from eternity He has known us. To those whom He has known 
He has and will glorify as He has justified them to Himself. Left only to ourselves 
and our emotions, it isn't hard to be overcome by one's suffering. One remembers a 
parishioner who almost finally despaired of life and hope in her 102nd year after 
such a long and noble battle. The cancer was so painful. One can tire of groaning. 
Hope can be dimmed for a day, a week, a year. How good to know, then, that God 
knows us! He has not left us to ourselves. He knew us before we heard our first word 
in our mother's arm. He called us. He decided upon us before we were born. He 
made us righteous before Himself. God's action is always the welcome answer to 
our worst and best intentions. In this respect this text counters the roller coaster 
ups and downs of human perceptions and continues to look at the steadfastness of 
God's action. 

Suggested outlines: 

Eighth Sunday after Pentecost 
Romans 8:21-25 

July 14,2002 

We join all creation in suffering through this present world as we await 
salvation for which we now only see through a confident hope based in Christ's 
resurrection. 

I. All creation groans hopefully as it waits for redemption because all creation 
has suffered for mankind's sin. 

II. Even Christians groan as we hopefully wait for our redemptive transformation. 
III. In our Baptisms (Rom. 6) our groaning suffering takes on new meanings because 

in Christ we await a future based on the assurance that we have joined Him in 
His suffering and death, and we are new creatures in His resurrection. 

Ninth Sunday after Pentecost 
Romans 8:26-27 

July 21,2002 

The Spirit also groans with all creation and mankind in our restive waiting for 
salvation. 

I. Even the Christian cannot adequately diagnose his own problems or articulate 
solutions for his and the world's problems because of the brokenness resulting 
from the fall. 
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II. The Spirit becomes our spokesman before the Father as He penetrates the 
inner groans of our broken relationships between God, one another, and all 
creation. 

III. God hears the Spirit's pleadings on our behalf. 

Tenth Sunday after Pentecost 
Romans 8:28-30 

July 28,2002 

God has acted to bring the church that awaits in hope to strain on to the final 
glory. 

I. The church in the world always is tempted by the dance of death in hopelessness. 
II. God has called the church to be His image. 
III. The Christian walks in the image of His Son, a prototype of what we are to 

become. 
Douglas R. Groll 
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