
Homiletical Helps on LW Series A 
—Epistles 

Fourth Sunday after the Epiphany 
1 Corinthians 1:26-31 

February 3,2002 

Today's Epistle lesson links well with the Gospel lesson (Beatitudes—Matt. 
5:1-12), particularly in terms of the type of person commended: foolish, weak, lowly, 
and despised, things that are not, as compared with the poor in spirit, mourners, 
meek, insulted, persecuted (among others). We know from works like Job or some 
of the lament psalms that even people of Scripture were bewildered and spiritu
ally confused, offended by the incongruity of those who worship the Lord of the 
universe, seeming the most vulnerable and despised of all people. 

Paul could be describing any society, ours as well, when he identifies the pretty 
people in terms like the wise, the influential, and those of noble birth, those whose 
intellectual or political or social status set them apart from ordinary people—and 
often above them. Not surprisingly, there does not seem to have been so many of 
these people in the church at Corinth. (As someone aptly quipped, however, "thank 
God for the 'm' in that 'many*.") Paul notes in the verses above (w. 18-25) that they 
have their own ideas about God and about what is worthy of God. To many ofthat 
many the message of a crucified savior is an absurdity, beneath God and beneath 
their religious sensitivities, and those who worship such a savior are a sorry lot. 

Paul's concern is not to denigrate those people, however, and certainly not to 
confine the church to a social or intellectual ghetto. Paul is concerned, though, to 
affirm the surpassing worth of being called by God. 

For one thing, when God calls a person, He relativizes those natural or ac
quired qualities which people admire and acquire. God circumvents any attempt 
to peg dignity or worth before God to human accomplishment. In Paul's terms, God 
chooses the foolish and weak9 the lowly and despised specifically in order to nullify 
any personal boasting. 

In relativizing those qualities, God also undercuts the normal drive of people 
to rank worth and to compare goodness. There are no second-class people of God, 
nor are there first-class (or business-class) people. There are none better, nicer, 
more deserving, or more self-sufficient than others. There are only people in Christ 
Jesus. All human graces pale before His grace. 

In Paul's wider context, part of his message also is that without Christ no one, 
no matter what social advantages he or she may have, is anything other than lowly 
and despised—including himself; and he writes off his own religious accomplish
ments without Christ as so much rubbish (Phil. 3:8). Seeing all as radically equal 
in Christ, Paul spends virtually the whole of the rest of his letter castigating the 
Corinthian church for allowing pecking orders to resurface in the church, even add
ing to secular pecking orders a ranking of "spiritual gifts." Sometimes, in other 
words, that condescending spirit of the many can infect the church as well. 

The irony, of course, is that what undercuts such ranking and condescension 
may itself be written off by the self-sufficient as weak and foolish, namely, Jesus 
Christ crucified (1:23), which in turn is declared the wisdom from God (v. 30), 
defined more precisely as righteousness, holiness, redemption. We stand before God 
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only in the grace of Jesus Christ, before whom all self-cultivated qualities look 
paltry. 

The point of the pericope, however, is not merely to strip away human preten
sion. There are two pointers for the lowly and despised as we live our life in Christ 
Jesus. (1) What boasting is allowed is clearly boasting only in the Lord, which 
boasting is best understood as referring to the witness to the Lord who chooses the 
lowly and despised, whatever their human qualities, and holds them in Christ 
Jesus. (2) Paul's emphasis in this pericope is on the radical equality of all people in 
Christ and the consequent relativizing of all human qualities. Later in this Epistle 
(chap. 12), however, he speaks of a wide variety of "spiritual gifts" by which our 
Lord uniquely and differently graces all people in His Body: wisdom, knowledge, 
faith, healing, powers, prophecy, and tongues. What would be divisive and competi
tive elsewhere, works among those in Christ Jesus for the upbuilding of the Body of 
Christ. 

Henry Rowold 

The Transfiguration of Our Lord 
2 Peter 1:16-21 

February 10,2002 

The Prophetic Word Confirmed 

The text: Our pericope is in the immediate context of a series of exhortations by 
Peter, "a bondservant and apostle of Jesus Christ." In the midst of his exhorta
tions he alludes to his upcoming death, saying in verse 14: ".. .imminent is the 'put-
ofF of my tent, just as our Lord Jesus Christ showed me." The one who would build 
three tabernacles now realizes that Jesus is the tabernacle and that he himself is 
a tabernacle, one of many who share in the divine nature. Now comes the declara
tion that he actually saw what happened on the Mount of Transfiguration. The 
immediate meaning of what the three of them saw is clear: Jesus Christ glorified 
is the prophetic word confirmed more. The implications are far-reaching and rather 
complicated, beginning with direction from Peter to treat the prophetic word as 
though it were a bright light shining in a dark place. 

One should note that Peter clusters a particular verb, "to bear, to bring." Five 
times he employs it in this letter, four in our pericope. The aorist passive is used 
three times; the fourth is the present passive, connecting prophecy to the very 
activity of the Holy Spirit, ".. .rather, while they were actually being carried by the 
Holy Spirit, men spoke from God." God has brought His approval from heaven onto 
both. Moreover, listen to the prophetic word because it is God speaking through 
Christ. 

What are the issues being addressed in this Epistle lesson? False doctrine 
and Christian behavior. The two are easily distinguished but are not so easily 
separated. They are held together as one substance by the eyewitness of Peter, 
James, and John, the eyewitness not of the resurrection but of the transfiguration. 
Well, how does that work? 

Peter makes it clear that those who do not receive apostolic exhortation as far 
as Christian behavior is concerned are also not receiving the prophetic word as far 
as doctrine is concerned. Doctrine which is not heaven-born(e) is brought about by 
human desire, and human desire apart from the divine nature is ungodly desire, 
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and ungodly desire condemns the teacher and the disciple alike. In short, behavior 
which does not conform to Peter's exhortation is a fruit of false doctrine, fruit of a 
stubborn desire to expel the divine nature which dwells in us, causing us to be 
empty tabernacles. The transfiguration, then, is a token for Christians that apos
tolic exhortation and the prophetic word are heavenly in essence, each brought as a 
gift to human beings for salvation. 

Now what! The transfiguration has had a profound effect on St. Peter, and 
indeed, the church. It is not a coincidence that Transfiguration Sunday is the last 
Sunday before Lent. The drama of the passion begins with our muted celebration 
and amplified penitence. But the drama has no surprise ending, leaving us Chris
tians no anxiety, for Peter has said that he saw our Lord Jesus Christ transfigured 
on that holy mountain, and attributed honor and glory by a voice from heaven. The 
outcome of the passion is a foregone conclusion. Since we are participants in the 
divine nature, the outcome of our little passions for the sake of the Gospel is also a 
foregone conclusion. 

There is a treasure in our possession, riches beyond compare. Peter saw it in 
the transfiguration and brings us a declaration that it is ours, with instructions 
that we persevere, and with a promise that the prophetic word is a guiding light 
while we persevere through dark times. 

An extended metaphor introduced: The prophetic word might correspond to a 
bank note, complete with an authoritative signature, that gives us ownership of 
the contents of an enormous vault. Peter's eyewitness account of the transfigura
tion might correspond to a written court document in which he swears that he saw 
the enormous vault and its contents and that it contains even more than the bank 
note describes. This court document has the exact same authoritative signature as 
the bank note and so forth. 

Any variation of this kind of metaphor could be used, e.g., stocks, bonds, fu
tures, as long as it involves a promise of value in the future and that someone else 
has seen the promised goods in the here and now, verifying its inherent worth. 

The implications of the metaphor are guided by experience. How do people who 
now have future financial stability live? Experience shows that some people with 
future wealth do not squander today's wealth but live to preserve and increase 
their wealth while some others do squander today's wealth and, in so doing, forfeit 
their future wealth. How might this be true of the Christian? What is the basis of 
this immense wealth? What hope is there for those who squander their wealth? 

David Duke 

First Sunday in Lent 
Romans 5:12 (13-16), 17-19 

February 17,2002 

Preliminary considerations: The text is about two totally different men. One 
might say there is a villain (not by essential constitution but by choice or by an act 
of free will) and a hero. They are often referred to as the first Adam and the Second 
Adam. The first Adam was Adam, the first human being created by God; he is the 
father of the human race. He was created by God as a perfect, flawless individual. 
Then he sinned and introduced sin to the entire human race. The Second Adam is 
Jesus Christ, the perfect and eternally generated Son of God, who assumed a 
complete human nature for the sake of our redemption. He came into the world to 
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conquer sin and to declare the sinful descendants of the first Adam righteous 
because His suffering and death satisfied the justice of God. The Second Adam 
came to restore mankind to its original state of perfection. 

The first Adam was man only. The likeness he shared with God by virtue of the 
divine image in which God had created him was lost in the fall. As a result ofthat 
fall the first Adam and everyone of his descendants became incapable of doing any 
God-pleasing works. Scripture correctly says, "There is no one who does good, not 
even one" (Ps. 53:3) and "For all have sinned and fall short of the glory of God" 
(Rom. 3:23). 

One natural reaction to the Biblical fact of the first Adam committing one sin 
and infecting himself and every subsequent human being is that it is totally unfair. 
Why should we be sinful and mortal because of what someone else did-and did 
millennia ago? It seems so unfair that it is incredulous to contemporary mankind. 
Even though the fact of original sin as proclaimed by St. Paul in verse 12 is de
clared over and over in the Bible, it is a hard pill for people to swallow. They much 
prefer to believe that there is at least some good in people or that they can better 
their own lives or the world itself, but they cannot because of the first sin commit
ted by Adam in the Garden of Eden. 

Yet we know that this happens in other situations. In baseball a team may 
lose because the pitcher had a bad day or the last batter at the bottom of the ninth 
inning strikes out with the bases loaded-if he had gotten a hit, his team would 
have won the game. Instead, the whole team loses the game. In football the team 
may lose because the quarterback throws a number of passes that are intercepted, 
or a wide receiver fumbles the football a few inches from the goal line in the final 
seconds of the game. In either scenario, the rest of the team may have played an 
excellent game, but everyone on the team loses if one player makes a mistake on a 
critical play. In these situations we don't say that it is unfair; we simply say that 
those are the breaks of the game-one man can lose the game and one man's out
standing performance can win the game. 

Of course, there is one big difference-a loss in baseball or football does not 
have the same kind of consequences that the sin of Adam had. Adam's sin intro
duced death (temporal and eternal) and all the other evils of life. The terrorism 
that occupies our attention today can be traced back to the sin of Adam. Illnesses 
like cancer, heart problems, even AIDS, all started with a single act of transgres
sion in the Garden of Eden. 

What Adam started still continues. Statistical studies have long revealed 
that, while we may not inherit certain illnesses from our parents, we may inherit a 
tendency toward them. Now gene research is beginning to shed even more light on 
the hereditary links of certain maladies. We don't argue whether this is unfair or 
not; we accept it as a fact of life. What St. Paul says in verse 12 may not seem fair 
to our human minds, but it is still being played out in human life all too evidently. 

In the case of the Second Adam, St. Paul says that He brings to us the mercy 
of God, the gift of righteousness, and eternal life. Here we might say it is risky to 
rely solely on the performance of one man and to rely on that one person for some
thing as important as eternal life. Several years back when Mark McGuire and 
Sammy Sosa were in a race for the most home-runs in a single season, baseball 
almost became a one or two-man show. People became so fascinated with the 
performance of those two men that they not only went to the games primarily to 
watch them hit home runs, but some even went to their work-out and practice 
sessions. It was almost as if the rest of the team did not exist and that the outcome 
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for the respective teams depended on the performance of a single player. 
Jesus is our spiritual home-run hitter. He has done it all. He paid the full price 

for our sins. He kept every single law of God perfectly for us. He overcame death for 
everyone. Not a single one of God's requirements for us to inherit eternal life has 
been left unfulfilled by Christ for us. Putting all our trust in one person, even if He 
is the God-man, is putting all our eggs in one basket. We often read or hear about 
the foolishness of doing that in terms of financial investments, but there is no safer 
place to put our spiritual trust and faith than in Jesus Christ. St. Paul says it so 
well in verse 19, "through the obedience of the one man the many will be made 
righteous." 

With the coming of Jesus Christ the spiritual lives of people have come full 
circle. One man brought sin and death into the world; the other man takes away our 
sins and conquers death for us. 

These may be two difficult doctrines for people to accept, but these are two 
doctrines that cannot be denied or disbelieved. The eternal lives of all people 
depend on believing these two teachings of Scripture-the universality of original 
sin and the universal justification won by Jesus Christ. We can bomb out the 
terrorists, freeze their financial resources, and discredit them to the rest of the 
world, but we cannot begin to solve the problem until we know where evil came 
from and how to get rid of it. The same is true for all the problems in our own lives. 
They originated in the sin of the first Adam and have been resolved in the work of 
the Second Adam. 

Suggested outline: 

Original Sin Is Not Unfair, and Faith in Christ Is Not Risky 

I. The first Adam. 
A. He was created sinless. 
B. He committed the first sin. 
C. He bequeathed original sin to all his descendants. 

II. The Second Adam. 
A. He is eternally perfect. 
B. He assumed the burden of the sin of all mankind. 
C. He paid the price for all sins in His suffering and death on the cross. 
D. He declares man righteous and restores eternal life to all who believe in 

Him as their Savior. 
III. The legacy of original sin is not unfair. 

A. What the first Adam did we would have done. 
B. What the first Adam did we continue to do. 

IV. To trust entirely in Christ for redemption is not risky. 
A. Christ is not just man; He is the God-man. 
B. Christ is not only the creator of all things; He is the re-creator of a fallen 

and sinful world. 
Quentin F. Wesselschmidt 
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Second Sunday in Lent 
Romans 4:1-5,13-17 
February 24,2002 

The Scripture readings owned by the Second Sunday in Lent focus on faith, 
promise, and grace. At first blush, the focal point of the Epistle lessen would seem 
to be Abraham. Closer examination reveals that God is the source, the true focal 
point of all three. Today's Epistle is the pivotal section of a discourse (3:2-5:21) 
concerning the revelation of the righteousness of God. 

After his presentation that "a righteousness from God apart from Law has 
been made known, to which the Law and the prophets testify" (3:21), Paul intro
duces Father Abraham into his developing argument. The Jews of Jesus' time held 
that if Abraham is the "friend of God" (2 Chron. 20:7; Is. 41:8; James 2:23) it 
certainly must be because the good works he did, the trials he suffered, the faith in 
God he mustered on his own (see Martin Franzmann's Romans: A Commentary [St. 
Louis: Concordia, 1968], 74-75). Any wonder Paul's opening salvo? "What then 
shall we say [about] Abraham?" Is he justified by works? 

Paul uses the Scriptures, "the Law and the Prophets" (3:21), the very voice of 
God, as he quotes Genesis 15:6: "Abram believed the LORD, and He credited it to 
him as righteousness." Paul's translation of the passage comes out as a passive 
construction ("and it was credited to him as righteousness") that highlights in 
justification the passive role of the believer and the active agency of God. God 
justifies, He reckons, He puts something down in our accounts and credits it to us. 
If you want to talk about work(s) (whether in daily vocation or in regard to salva
tion), you are talking about wages, something due, obligation, not gift or grace (v. 4; 
Apology, IV, 89 [Tappert ed., 120]). But if you want to talk about faith, about trust, 
you focus on God as the Reckoner, as the Giver, as the Gracer. Then you are talking 
about the Abraham God knew, the Abraham who "trustfed] God who justifies the 
wicked," the Abraham whose "faith is credited as righteousness." 

To this Abraham, the one who believed God, the promise of God was given (see 
Gen. 12:1-8), not as a reward (Law) but "through the righteousness that comes by 
faith" (Gospel). As Martin Franzmann puts it: "The promise is God at work" (81). 
If we try to work for it, there is no promise, no gift, no grace, only wages, obligations, 
law, wrath, because of sin revealed by the Law (see Apology, XII, 88 [Tappert ed., 
195]). 

As to Abraham, so to us, "the promise comes by faith" (4:16) by God's grace 
(see Eph. 2:8-9), which extends beyond the restrictions we are so prone to impose. 
God's grace and promise extend to us even as we are dead in our sin. He is always 
in the business of giving "life to the dead" and calling something into being out of 
nothing (v. 17; Gen. 1). The promise of God was fulfilled in Jesus Christ (the Yes to 
all of God's promises), His cross, His empty tomb—all for the forgiveness of our sin. 
Another way of stating it: Jesus, who was something, became nothing for us, who 
really are nothing but think we are something, in order that we might be something 
to God—His friends, just like Abraham. Thus, while our focus (as well as Paul's) is 
on God, what Paul is saying is that God's focus through Christ has always been on 
us. In that light, the sermon could be structured around the theme of "Focus" or 
"Friend of God." 

Henry V.Gerike 
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Third Sunday in Lent 
Ephesians 5:8-14 

March 3,2002 

Isaiah (42:16), in today's assigned Old Testament reading, quotes the Servant 
of the Lord: "I will lead the blind by ways they have not known,...I will turn the 
darkness into light before them." With the account of Jesus healing a man born 
blind, evangelist John (9:1-41) records a fulfillment of Isaiah. With sight restored, 
the man born blind gave an eyewitness account to the Pharisees and then wor
shiped Jesus. For this man it was not so much that a new world had dawned but 
that a new one had been created by the Creator of light (Gen. 1:3). Would life be 
different now? 

Paul's letter to the Ephesians (5:8-14) would be one way of answering the 
healed man who had been born blind. Eye surgeons and doctors, eye clinics and 
optometry offices, glasses and contact lessons have done wonders in helping us 
with our sight, yet there is still a blindness that affects all lives. Power shortages, 
rolling brownouts, and power lines downed by wind and ice may be dim memories, 
but there is a darkness that lurks in the chambers of our hearts. So often our lives 
grope in the darkness of sin. Immorality and covetousness, silly talk and disobedi
ence, self-centeredness and self-assurance (4:4-7) are large print not only in news
papers but also in the headlines of our lives. The light of the Word of God exposes 
us exactly as we are. Is there any wonder that Paul begins this section, "For you 
were once darkness"? He knows of what he speaks (Acts 9:1-9; Gal. 1:13-17; 1 Tim. 
1:15). And more than we care to admit, we know of what he speaks. 

That is old news, for "now you are light in the Lord." We are made children of 
light by the One who is the light of the world (Luke 2:32; John 8:12), for in Jesus 
Vas life, and that life was the light of men" (John 1:4). The light of God's Word 
reveals "forgiveness on a cross at Calvary where all the darkness of a world was 
concentrated as it pushed Christ into death for us" (Alton Wedel, Chin Up [St. 
Louis: Concordia, 1969], 36). That light reveals on the cross God's wrath against 
sin and the wide dimension of His love for sinners. 

The flip of a light switch dispels darkness and erases the fine line between day 
and night. The light of Christ, who is our light, enables us "to quench the darkness, 
defeat unholy passions, and subdue death's dark dominion" (Wedel, 37). "For God 
who said, 'Let light shine out of darkness,' made His light shine in our hearts to 
give us the light of the knowledge of the glory of God in the face of Christ" (2 Cor. 
4:6). Just as we wake from sleep, so we rise from the watery grave of Baptism to 
new life every day (simply practice for our last day on this earth). And we wake and 
rise only because the Christ shines on us with His life, the light of the world, 
shining through us to make us "the light of the world" (Matt. 5:14). No longer 
defined by our sin, we are defined by our Savior. 

We may have for a while given up the alleluias sung in Martin Franzmann's 
great hymn, "Thy Strong Word" yet his third stanza gets it right: 

Thy strong Word bespeaks us righteous; 
Bright with Thine own holiness, 
Glorious now, we press toward glory, 
And our lives our hopes confess. (LW 328) 

Henry V.Gerike 
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Fourth Sunday in Lent 
Romans 8:1-10 
March 10,2002 

The Text 

Context: The passage begins with the particle άρα (therefore), which suggests 
that this passage is closely linked to the preceding one. In fact, what we are dealing 
with here is what logicians would call an "extended argument," in which the conclu
sion of one argument becomes a premise for the next argument. Ultimately the line 
of thought that Paul expounds in this text is a part of the whole chain of reasoning 
that flows from the thematic statement in Romans 1:17, "For in the Gospel a 
righteousness from God is revealed, a righteousness that is by faith from first to 
last, just as it is written: 'The righteous will live by faith'" (NIV). The more imme
diate point to which the άρα refers is the conclusion of the discussion of our being 
sold into a slavery to sin under the Law (chap. 7) in 7:24: "What a wretched man I 
am! Who will rescue me from this body of death? Thanks be to God—through Jesus 
Christ our Lord!" The point that Paul makes in our text flows directly from the fact 
that God has rescued us from a wretched slavery to sin and revealed in us a righ
teousness from God by faith. If our liberation from sin by Christ is not the starting 
point for our understanding of this text, we cannot but lapse into moralism as we 
interpret this text. 

The argument of the text: The first section of the text (w. 1-4) restates the 
previous conclusion, that in Christ's death as a sin-offering (αμαρτίας, v. 3) God has 
liberated us from the Law of sin and death that has reigned from Adam to Christ 
(and beyond to those who are not "in Christ" since Paul here is addressing only 
those who are εν Χριστώ ' Ιησού, v. 1). The central feature of the passage is the 
contrast between the powerlessness of the Law (and, by extension, our attempts to 
obey it) and the power which God exercised to save us through the death of Jesus. 
Because of this power, there is no condemnation (κατάκριμα, v. 1) for those who are 
in Christ. It is important to recognize that this lack of condemnation is not simply 
an arbitrary decision on God's part to ignore or even to forgive our sins, rather, we 
had to be set free. 

The relationship of the second section of the passage (w. 5-10, actually through 
v. 14, but that is into next week's text [Rom. 8:11-19]) to the first section is less 
straightforward. The connection exists on two levels. At the logical and rhetorical 
level the connection is obvious enough: it lies in the contrast between living accord
ing to the flesh and living according to the Spirit (w. 4-5). But the move is not 
strictly and exclusively logical. Behind the rhetorical connection is a notion deeply 
rooted in the Torah, specifically the book of Exodus: the notion that when God 
liberates, He creates a people. Exodus may be broadly divided into two parts: the 
first dealing with the liberation of the Hebrews from Egypt, the second with their 
establishment as the people of Yahweh and the giving of the Torah (here in the 
sense of "instruction") on how the people of Yahweh are to live and worship. 

Perhaps because he is primarily writing to Gentile Christians, Paul leaves the 
Old Testament connection unstated. However, he makes the same move here: hav
ing been liberated from slavery to sin by Christ, we are set free to live in Christ. 
The mind enslaved to sin is hostile to God and does not submit to His instruction 
(v. 7). The mind liberated by Christ is oriented to life and peace (v. 6). The key is 
that the Israelites were not liberated so that they could do whatever they wanted 
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but so that they could become the people of Yahweh and live according to His 
instruction. So also, God, in liberating us from sin, has called us into a relationship 
with Himself, a relationship in which we are controlled by the Spirit (w. 6, 9) and 
therefore live according to the Spirit. 

One final note: One must be careful in dealing with verse 10. It is really most 
unfortunate that the pericope ends where it does; it really should extend at least 
through verse 11. There is a danger that the casual reader might misinterpret 
Paul's distinction between the body (σώμα) and the spirit (πνεύμα) by reading it as 
an affirmation of Platonic anthropology. Paul is not here suggesting that the spirit 
is some kind of foreign element housed temporarily in the body but inherently 
separate from it. He uses σώμα here in the same metaphorical sense that he does 
in 7:21-24, as that aspect of the person, the "body of death" (7:24), that is "sold as 
a slave to sin" (7:14) and is therefore opposed to the instruction of God's Law and 
dead to God. By contrast, the πνεύμα is that aspect of the person that by grace 
responds in faith to the working of the Spirit, embraces God's teaching, and lives in 
His Spirit. Paul clarifies this potential misunderstanding in verse 11 by affirming 
that God's Spirit will indeed give life also to our mortal (i.e., literal, physical) 
bodies (τα θνητά σώματα), an unthinkable notion to any Platonist. Unfortunately 
our pericopal system looses this point and creates the potential for misunder
standing by putting asunder what God, in His greater wisdom, hath joined to
gether. 

Proclaiming the Text 

Liturgical context: The Series A readings for this fourth Sunday in the season 
of Lent combine two themes: slavery and fruitfulness. The theme of our Epistle 
lesson also connects backward to last week's Epistle, which exhorted us to live in 
the light of Christ and to bear in our lives the fruits of the Spirit (Eph. 5:8-14). This 
week's lesson from the Tanak, Hosea 5:16-6:2, is a call to repentance in which the 
prophet invites us to return to Yahweh with the promise that He will heal us and 
raise us up with Him. There is in this passage an important conceptual link to 
today's Epistle: the notion that God raises us up so that we may live in His pres
ence (Hos. 6:2). The Gospel lesson (Matt. 20:17-18) provides us with the intention 
of Jesus to become the sin-offering of which Paul speaks. There is a closer concep
tual link in the pericope following today's Gospel (Matt. 20:20-25) in which James 
and John err in thinking that they could control themselves and earn by their own 
earnest faithfulness the reward they sought. Jesus reminds them that those who 
would be great in the kingdom of God must become slaves, even as Christ became 
a slave in order to "give His life as a ransom for many," another reminder of Christ's 
intention to become our sin-offering. 

As with all such texts that discuss the fruit-filled life of the Christian, there is 
a danger that in preaching their emphasis on sanctification we will reduce Chris
tianity to a moral religion, a religion that focuses on how people live. This is the 
popular understanding of Christianity among non-Christians, and it is far too 
common an error even among those who regularly attend church. In proclaiming 
these texts, the preacher must exercise caution not to reinforce the error and em
phasize that the grace of God alone, not our earnest moral effort, is the source of all 
Christian morality. The text serves very well for that purpose. 

Cultural context: Americans do not like to think of themselves as being under 
anyone's control. In the words of the Frank Sinatra standard, we want to be able to 
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say that we "did it our way." This notion of individual self-determination is one of 
the strongest American cultural characteristics and one that runs deeply counter 
to God's way of thinking. The truth is that only God can truly say, "I did it my way." 
The rest of us are slaves to one thing or another: to money or poverty, fame or 
privacy, love or hate, fear or hope. As another popular musician, Bob Dylan, put it 
in his hit song from 1979, "You Gotta Serve Somebody." Perhaps in all of our 
swagger we protest too much. Maybe our outspoken determination masks a deeper 
fear that we really cannot do it our own way. The hard (for us) truth is that we have 
lost control of our lives; indeed, we never had control of our own lives at all. 

Suggested outline: 

Under Control 

I. Introduction. 
We value most the things that we cannot have. One of the things that 

Americans value most is self-determination. The truth is that none of us is 
completely "under control." However much we intend to do the good and right 
things, we too often find that we fail to do what we desire, and do what we do 
not want. Paul recognizes that he has the same problem (Rom. 7:7-23). His cry 
(7:24a) is the secret cry of us all. God's answer to Paul (7:25) is God's answer to 
us as well. 

II. From slavery to freedom. 
In His death and resurrection Christ Jesus has freed us from slavery to 

sin. We would like to do it ourselves, to be in control of our own eternal destiny, 
but our slavery to sin is real, not some abstract theological nicety. Death is the 
inescapable confirmation of that reality. God was not satisfied to leave it so. 
His love for His fallen world moved Him to take our death and our damnation 
upon Himself in Jesus Christ to liberate us from this fact that Paul in this 
text calls "the Law of sin and death" (v. 3). Our liberation from the Law of sin 
and death by Jesus is a reality, even if it is not fully revealed in us today. We are 
free; there is no condemnation for us because we are in Jesus (v. 1). 

III. From freedom to slavery. 
Not only are we "in Christ Jesus" (v. 1), but also Christ Jesus is "in us" (v. 

10). The fact that the living Christ dwells in us through the Holy Spirit given 
in Baptism has further implications for our lives. God did not set us free and 
then turn us loose to go our own way in the hope that, stumbling around in our 
blindness, we would find the right road. Rather, God has joined us to Himself 
and made us His people. He has set us upon His road and leads us in His way. 
We are under His control. We are now His slaves. We do not like to hear this; to 
us, freedom means self-determination. Christ's slavery is true liberation, for 
our life in Christ does not depend upon our striving to please Him but rests in 
the work of His Spirit within us. In setting us free Jesus has made us His own, 
and even when we stumble and fall because of the reality of sin that remains 
in this fallen world until His second coming, "there is no condemnation for 
those who are in Christ Jesus" (v. 1). In this certainty lies our greatest free
dom. 

IV. Conclusion. 
In the refrain of a popular song, Bob Dylan once sang, "You gotta serve 

somebody; you gotta serve somebody. It might be the devil or it might be the 
Lord; you still gotta serve somebody." Most of us resist recognizing this truth. 
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We are determined to lead our own lives our own way. Self-determination is a 
mirage; the paradise that we think we have chosen is in reality the desert of 
sin and death. The truth is that we are always under control: the devil's control 
or God's control. There is no middle ground. God has placed us under His 
control, and even when we veer off the path, "there is no condemnation for 
those who are in Christ Jesus" (v. 1). 

David L. Adams 

Fifth Sunday in Lent 
Romans 8:11-19 
March 17,2002 

The Text 

Context: As discussed in regard to the previous pericope, the division of the 
text into two readings at this point is awkward. Verse 11 is the end of the point 
that Paul is making beginning in verse 5. As we mentioned above, this entire 
section is in the form of an extended argument in which the conclusion of one 
argument becomes a premise for the next. Beginning with verse 12 Paul unfolds 
the significance of the previous text for the way in which the Christian understands 
his life in Christ. For a more detailed summary of the context of this passage, see 
the previous section. 

The argument of the text: As before (v. 1) Paul begins this section (v. 12) with the 
particle άρα (therefore) to link this next point back to the preceding one. In this 
case the connection is reinforced with the addition of a second particle for the same 
purpose (ούν). Paul begins with the notion that Christians are in a form of debt-
bondage (οφείλεται έσμέν) to God. The term οφειλέτης used here means to be 
under an obligation as a result of having incurred a debt. It is used in the New 
Testament both in the more literal financial sense (Matt. 18:24) as well as in the 
moral sense, as when in the Lord's Prayer (Matt. 6:12) we forgive those who have 
incurred a moral debt by sinning against us. The point is that since we have re
ceived the Spirit of God, we are under a spiritual obligation to live in the Spirit. 

It is just at this point, however, that Paul makes an unexpected turn, one that 
reveals the radical nature of the Gospel. The Spirit we have received ought, logi
cally, to make us indentured slaves to God; instead it makes us sons. In the exodus 
from Sinai (see the discussion in the preceding pericope) Yahweh liberated the 
Hebrews from slavery in Egypt and made them not His slaves but His people. So 
now, in Jesus, Yahweh has liberated us from slavery to sin and death not so that we 
would become His slaves but His sons. The key verse is verse 15: "For you did not 
receive a spirit that makes you a slave again to fear, but you received the Spirit of 
sonship. And by Him we cry, Abba, Father.'" The obligation that we are under is not 
an obligation under the Law to do something in order that we may become some
thing or because we owe God something. Our obligation is simply to be what God 
has made us. This is a very "Old Testament" understanding of the relationship 
between God and His people and one whose subtlety is often overlooked in Paul 
because of what He says elsewhere about the Law. Because we have become God's 
people—indeed His sons—we share in all that is a part of His estate: in His life, in 
His glory, and even in His suffering. 

In this section Paul articulates the intimate connection between justification 
and sanctification, one that we often struggle with in our rightful concern to protect 
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the doctrine of justification. We can, and indeed we must, distinguish between 
justification and sanctification, but in neither the Tanak nor the New Testament 
can justification and sanctification be completely separated from one another. We 
are justified freely by the grace of God and made His sons apart from works of the 
Law. Now that we are sons, we are fully God's sons and heirs. Paul's logic here is 
very similar to that which he employs in Romans 6 to discuss the implications of 
Baptism. There Paul shows how, in Baptism, we are joined with Christ and, as a 
result, all that is His becomes ours, especially His death and His resurrection. 
Here we learn that, having received the Spirit of sonship in Baptism, all that is 
God's is ours: not only His death and resurrection but also, by virtue of our sonship, 
His holiness, His righteousness, His life, and His suffering. This connection is not 
at all surprising since both of these passages are part of the same extended argu
ment. 

Finally, Paul begins the transition to the next section by highlighting the dis
tinction between the extent to which the life of God is revealed in us now and the 
extent to which it will be revealed in the future and the way in which the Spirit 
works in us in the interim. While it is true that all that is ours as God's sons is not 
fully revealed in us now, it is nonetheless ours. To live by faith means that we live 
today in these things as they are partially revealed, awaiting with certainty their 
full revelation in the parousia. From this, the reason for the eschatological tone of 
the end of the section is apparent. This, however, takes us beyond this pericope into 
the next section (cf. esp. w. 24-25). 

Proclaiming the Text 

Liturgical context: The Psalm for the fifth Sunday in Lent reflects the notion 
that God has redeemed us so that we could be His people in the words of Psalm 
116:8-9 ("...that I may walk before Yahweh in the land of the living"). Just after the 
end of the appointed verses from the Psalm, the notion of obligation that Paul 
discusses is also present (116:12-14, "How can I repay Yahweh...?"). Similar themes 
are present in the lesson from the Tanak, Ezekiel 37:1-14. In Ezekiel's vision, 
Yahweh raises up the dead from the valley of dry bones to put His Spirit within 
them so that they might live before Him in the land He promises them (37:12-14). 
While it is a secondary issue in the Gospel reading, the same thought occurs in 
John 11:51-52 where God's purpose is said to be the bringing together of His chil
dren (τέκνα) and making these scattered people into one nation. 

Cultural context: There are two aspects of this text that make easy, comprehen
sible connections to our own culture. The first is the notion of debt. Most of us know 
what it is to be in debt. The burden of indebtedness can be especially hard on young 
families or families with children. 

Another connection between our culture and the text is the notion of what it 
means to be an heir. While this is not so common an experience today as it might 
have been in the past when most wealth was passed from generation to generation 
through inheritance rather than being earned afresh each generation, still most of 
us can understand the what it would mean to be in the position of knowing that a 
large estate is going to come into our hands at some future point. We are not 
especially good at waiting. Most of us want what is coming to us as soon as pos
sible. Those who win large sums in the lottery often take a smaller one-time pay
ment instead of waiting for the larger amount to be paid out over a number of 
years. 
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While each of these connections would provide an entree into the text, the 
former is a better match for the main point of the pericope; the second would be 
better suited for preaching on the latter portion of the text (w. 18-19) and on into 
the latter part of the chapter. 

Suggested outline: 

The Obligation to Be a Son 

Theme: God's gift of grace creates an obligation in us. This is not in us an 
obligation to do the right things in order that we can pay God back or that we can 
become what He would like us to be, but simply an obligation to be what God has 
made us: His sons. 

I. Introduction. 
We all know what it means to be in debt. Dealing with indebtedness is an 

inherent part of our economic system and one that creates a lot of stress for 
many families. Being in debt can be a very frustrating and humiliating expe
rience, particularly when the one to whom we owe our debt demands repay
ment. What would it be like if God were to demand that we pay back the debt 
we owe for what Jesus has done for us? 

II. Bought with a price. 
Most people think that slavery is a problem of the past. In fact, slavery is 

very common in the world today. In many parts of the world large segments of 
the population are slaves in a system known as debt-bondage in which a 
person is either bought or otherwise legally obligated to another individual or 
company and must work for that person or company until their debt is paid off, 
sometimes for a lifetime. In our text today St. Paul says that we have come 
under an obligation to God because of the tremendous price that God paid to 
free us from sin, death, and the devil. This obligation is so heavy that we could 
never, even in a thousand life-times of perfect living, pay back to God what we 
owe Him. 

III. From slavery to sonship. 
Remarkably, God does not demand that we pay Him back. When He liber

ated us from the slavery to sin, death, and the devil, God did not create a new 
slavery for us, rather He made us members of His own household. We are God's 
sons and heirs: all that is His is ours. We are under an obligation to be sure, 
but it is not an obligation to do what God wants in order to become something. 
It is simply an obligation to be what we are: sons of God. To be a son of God 
means to live in the freedom of the grace of God, to be His children, and to look 
forward with joy in anticipation of the day when we will receive the full inher
itance that is ours through Jesus Christ. 

IV. Conclusion. 
St. Paul says in verse 15, "For you did not receive a spirit that makes you 

a slave again to fear, but you received the Spirit of sonship. And by Him we cry, 
Abba, Father.'" In human terms it would be remarkable enough for God to save 
those who were His enemies (Rom. 5:10). God's grace is more remarkable still: 
He has not saved us from one kind of slavery just so that we would have to pay 
back what we owe Him. He has turned His enemies into His sons and gives us 
all the gifts of His kingdom now and forever. 

David L. Adams 
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Palm Sunday 
Sunday of the Passion 

Philippians 2:5-11 
March 24,2002 

Servants of the Servant King 

The lone figure, a man riding on a donkey down a rocky road toward Jerusalem, 
a battery of devotees waving dusty palm branches, some persons putting down 
articles of clothing in the path, and a motley chorus of voices clamoring, "Hosanna 
to the Son of David!" 'We are not impressed," say a few of us. Should we bother? 
About to lose a job, kids not doing well in school, pressing bills and payments, 
health very shaky, should we bother? Leave the Palm Sunday scene in frescoes and 
statuary of dormant churches and empty cathedrals. Interrupt my daily grind only 
if behind the somewhat ridiculous appearance of a lone figure riding a dumb beast 
of burden a real King is coming, a different King who makes a difference, a King 
whose outlook can help me be less selfish and more self-effacing, a King I can 
respect, and more, a King I can confess and honor and say, He is my Lord! 

I. King with a mind to serve. 
A. Quest for a change of mind, a new mind to serve. 

September 11, 2001 is famous for its victims including fifteen thou
sand children who lost one or both parents. The infamous day in New York 
and Washington, D.C., is also famous for its heroes. Firemen, police, emer
gency crews, and medical workers threw themselves against the odds of 
fire, destruction, and danger in order to serve, to rescue, and to save lives. 
Would that my life were seasoned with a bit of their spirit. America is 
learning that our normal, smug, self-serving attitude will not cut it, not 
when the nation is at war. 

"United we stand!," is the cry! We shall have to rise to that rally cry! 
Rise out of our comfortable condescension and isolation from others. St. 
Paul's exhortations to Christians at Philippi are striking. He looked for 
reports that they, firm in spirit with one mind, stand side by side for the 
faith of the Gospel (Phil. 1:27). What he heard was some were living self
ishly, lording it over others. It was a bad scene, "not worthy of the Gospel 
of Christ" (Phil. 1:27). He urged, "...do nothing from selfishness or conceit, 
let each of you look not only to his own interests, but look to the interests 
of others, counting others better than yourselves" (Phil. 2:3, 4). 

B. The lone model of a new mind to serve. 
How, just how shall we change? How shall we be outgoing, generous, 

sacrificing of self for others? How? Some traits are better caught than 
taught. Here is an opportunity. The question rephrased by St. Paul is not 
"How?" but "Who?" Whose mind and outlook may you take for your mind, 
attitude, or outlook? Not just any hero will do. The mind of one who was 
special, the mind ofthat lone figure bumping down the road to Jerusalem, 
the mind of Christ, the Son of God, let His mind be in your mind! This is 
heady business, maybe too much for us. Not really, because we discover 
the mind of Christ by watching Him to see what He does. It is why the 
Gospel lesson takes us to that rocky, dusty roadway leading to the old city, 
to see Jesus Christ riding on top ofthat dumb donkey. Here comes a King 

CONCORDIA JOURNAL/JANUARY 2002 101 



from heaven above to be lowliest on earth, every normal expectation of 
Christ as King is upended or inverted, for no other purpose than His 
intense desire to serve the likes of us. 

II. King who rendered a service. 
A. Servant life. 

What we expected, what the crowd that day outside Jerusalem ex
pected, was a king with power, unmistakable power. What did they get? A 
King with authority over every power in heaven and on earth! Yes, that is 
what we get this Palm Sunday! Appearances, you see, can be deceiving. 
St. Paul teaches, whatever you are seeing, make no mistake, behind that 
humble appearance is He, in His inner being, our very God, He who is God 
from eternity, yet He came into this space-time world as the Christ Child. 
What is He doing riding on that ridiculous donkey? St. Paul answers, 
Jesus chose that most humble conveyance to demonstrate what He was 
about. His mind was to serve. And He served as He humbled Himself. He 
did not count glory and majesty of God something in which to bask and 
delight. He emptied Himself and took on the actual being of a servant for 
real, as He became a true man in the outward fashion of humanity, even 
the fashion and likeness of our sinful humanity, the better to serve all as 
Savior (Phil. 2:6-7). 

B. Servant death. 
Our Lord did not lose a thing. He lost none of His glory and power, 

nothing of His seniority, so to speak, as true God. Yet, in appearance and 
for real, He became the most humble servant. And it came to this, He 
became obedient unto death, death on a cross (Phil. 2:8). We are going to 
trace His footsteps this Holy Week. Why? Because our Lord suffered and 
served us with forgiveness of our sins which could be accomplished by 
none other than He and by no other means than His lowly service and 
obedience. The writer to the Hebrews explains that God made our Lord 
lower than the angels in order to accomplish God's plan to forgive sins and 
to reconcile sinners to Himself by Christ's obedience to death on the cross 
(Heb. 2:7, 9, 14-18). O, how He humbled Himself, emptied Himself and 
descended to the depths, obedient to such a death for us! What if we 
caught something of His spirit, His service? It may take us down a notch 
or two. Your toddler dashes in the room, "Daddy, please tie my shoes!" You 
are two days home from the hospital, abdominal surgery. You cannot pick 
up the child and set him on the counter. Down, down to the floor, it is the 
only way to tie those shoelaces and send the child off to play. For that 
matter, can we serve any human need except by getting down to help? 

Storm clouds gathered that first Palm Sunday. Not clouds in a sunny 
blue sky but clouds of hatred and vicious determination of the enemies 
against Jesus. They were waiting for Him. They even engaged one of His 
own to plot against Him. Why did He not turn that donkey around and 
skip out of Jerusalem for the countryside? Christ rode forward that day. 
He rode majestically, but so lowly, serving supremely as He went. He rode 
right into the storm. It is why we prepare this Sunday to remember and to 
repent. Should we hold to sins which He humbled Himself to take away by 
death, even death on the cross? Does this question upset us? Listen, the 
middle letter in the word "pride" is the huge letter "I." Is it so big to 
prevent you from being served by Him going down the road to Jerusalem 
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this Palm Sunday? You cannot stop Him! His disciples tried. He would 
not listen. The cross is before Him, and He goes to meet it. For He knows 
that His role, ordained by the Father and announced by prophet after 
prophet, is to suffer, to die, so that the Father might lay on Him the sins, 
the iniquities of us all (Is. 53:6, 10). 

III. A servant king to honor. 
A. Christ, Servant Glorious. 

What you see is what you get? Yes and no. The people had been cued 
by the prophets to look for a Messiah King. What did they get? A lone 
figure riding on a donkey, such a ridiculous conveyance for a King. A King? 
Really? Jesus did make a few forays against ills common to man this side 
of the fall. He healed the lame, cleansed lepers, restored sight to the blind. 
The people sensed something of hidden majesty in Jesus. For that reason, 
perhaps, they raised both palm branches and their voices in praise of 
Him. They laid garments on the road to make way for a King. But they 
could not persist, not when the road took terrible turns within the city 
walls and led to conflict with hypocritical religious leaders who had power, 
not when Roman soldiers put on Jesus the garb of mockery, thorns for a 
crown and a stick for a scepter and a cloak, phony for its mock royal hue of 
purple (Mark 15:17). The crowd's hosannas became hollow, their praises 
turned paltry when it appeared that Jesus was humbled and helpless and 
defeated. It all seemed to them ridiculous. These same devotees on Palm 
Sunday became a jeering mob crying for the Savior's blood a few days 
hence. 

Are we this Palm Sunday confused about Jesus? Is He the Lamb 
worthy of honor and praise? What will settle this matter of His royalty, 
appearances to the contrary? What settles the matter is what occurred 
the next Sunday, the Sunday which the church has named Easter. Then it 
is not Christ humbling Himself, but Christ is risen! Our Lord humbled 
Himself and was obedient to death by the cross at which civilized and 
decent people turned their backs, and still do, for the shame and the 
horror of it. Yet, for this very humility and obedience our Lord was the 
candidate for glory, for the crown (Heb. 2:9). The humbling, the suffering, 
the dying, the death on the cross behind Him, "Therefore," says St. Paul, 
"God has highly exalted Him and bestowed on Him the name which is 
above every name!" (Phil. 2:9). In glory and majesty superlative, Jesus is 
exalted over all in heaven and on earth and under the earth, meaning 
every domain that is, time and space and beyond, so that He should re
ceive praise and honor throughout the entire realm, however vast and 
deep and high it is, every living thing humbled and bowing and subject to 
Him, praising Jesus Christ as King and Lord ever glorious! 

The Servant so lowly has become Lord so glorious, the very reason we 
take a good second look at that lone figure perched on the donkey outside 
Jerusalem this Palm Sunday. We shall not turn away too soon, not before 
we see Jesus, exalted above all in heaven and on earth, not before we 
submit ourselves in repentance before Him and confess Him as Lord. At 
the change of seasons spring and fall in the midwest, storms come. In 
their wake, more storms sometimes. But then follows a clear blue sky and 
sunshine. The risen Lord exalted to glory, shining in that light of heaven 
glorious, has vanquished the storm clouds and the darkness of death 
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itself. It is why, with every fibre of our being, we do get to bothering over 
Jesus Christ this morning! 

B. Confess and glorify our Servant King. 
We shall bother, indeed, even to bend at our knees before Him, mean

ing whole hearted confession and ownership of Him as our Lord and our 
God. And in a world going after other gods, we shall point our friends to 
Him and honor Him only! Who is number "One" in your life? Normally, we 
handle that question by looking no farther than ourselves. Until today! 
What has happened? First appearances had us guessing. With that lone 
figure of Jesus on that donkey outside Jerusalem in sight and looking in 
that direction through the prism of St. Paul's words to the Philippians, 
chapter two, we see what is amazing, the Son of God going down a road to 
meet the storm, the cross, certain death. And He is making that journey 
for us! We are drawn to Him! There is none like Him. God has exalted Him 
to the highest. We join in one voice with thousands of confirmands in 
Lutheran churches this Palm Sunday. Together we confess Christ our ser
vant Lord! Then, turning back to our world, we set our hands to serve and 
to help our fellows because of our faith and hope in Him (1 Pet. 1:21). 

Conclusion: 
A man dreamed he visited a celestial mansion. No crowns or scepters 

were there, no miters or thrones, no papal rings, nor even Martin Luther's 
ink pot. Not a hint of power and status as the world counts them. What 
was there? A handful of thorns, a seamless robe, a cup of cold water. "Have 
you a towel and basin?" the man asked. "No," said the angel keeper. "You 
see, they are in perpetual use." The man knew that he was in the holy city. 
Taking time this Holy Week to join that procession outside Jerusalem, 
stopping with Jesus at the judgment halls of church and state, on to 
Golgotha and cross and tomb, taking in every scene, a mosaic, Jesus Christ 
serving us, we sense that in His company, we are in the holy city. Our part 
in this scene can be none other than His, the role of servants like Him our 
Servant King! Amen. 

Richard H. Warneck 

The Resurrect ion of Our Lord 
Colossians 3:1-4 
March 31,2002 

A Revealed Secret Will Be Made Known Again 

The text: These four verses stand connected to quite a lengthy argument and, 
more importantly, are the yes of the previous four verses, which say no. Verses 20-
23 of chapter 2 are the meaning of Good Friday to the Colossians; whereas 3:1-4 is 
the meaning of Easter to the Colossians. 

Both conditional clauses are classified as simple particular, meaning that the 
condition is real or assumed. In English this construction is introduced more com
fortably by using "since" instead of "if." E.g., since the situation is x, also y is the 
situation. Or, if the situation is χ—and let us assume that it is so—then y is also 
the situation. 
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Verse 3 bears closer examination. "For you have died (aorist tense indicating a 
past event which occurred at an indefinite time) and your life stands hidden (per
fect tense indicating past event which has enduring results) with Christ in God 
(according to the work of God. Cf. 2:12-14). 

When he begins verse 4 with "whenever," Paul is declaring not only a future 
event but also an ongoing event. By equivocating "Christ" to "your life" (see chap. 
2), he makes explicit that "making Christ known" is an event that occurs in all 
times and in all places in which Christian activity occurs, most obviously in the 
forgiveness of sins but also in daily living. He also makes explicit that "being made 
known" is an event of the future by using the eschatalogically-loaded vocables, "at 
that time," "you will be revealed," and "in glory" (for a plainer exposition of this 
connection, see 1 Cor. 15 and 2 Cor. 4-5). 

Now what? The tomb has been burst, and whatever it held with regard to 
Jesus Christ, it has relinquished, all except a few rags that were wrapped around 
a dead man. Those of us who put on those burial clothes in Baptism have them 
taken off in the resurrection by faith when God forgives us all our trespasses. 

There remains a "now/not yet" dynamic for those of us hidden in Christ, those 
of us who are tempted by the things that belong to the earth, and by extension, that 
belong in the tomb. Such things include self-righteousness on the one hand and 
carnal desire on the other hand. Christ is alive; this is true. So we have escaped the 
tomb and all those things that belong in it. While we wait for our own burial clothes 
to be fully removed forever, we walk around outside the tomb proclaiming by our 
very lives that Jesus lives, the victory won because our living is nothing but Christ's 
living. In a sense, He is the thing above, and we live in Him even though we are 
among the things on earth. 

Therefore, Christ is victorious now, a dynamic that will eradicate the "now/not 
yet" dynamic. This is true because He reigns over the things on earth right now 
through our everyday lives and everyday forgiveness, and when the time comes 
that the things on earth pass away, that reign will burst out just as Christ burst 
out of the tomb some two millennia ago, leaving behind the things of the earth in 
their proper location: the tomb. Set your minds on the things above, indeed! 

An outline which expands when the referent of each element is identified: 

I. The tomb reveals a secret. 
A. The Dead Man was hidden away in the tomb. 
B. The Dead Man is alive, leaving only the strips of burial cloth. 

II. You reveal a secret. 
A. Your earthly elements have been hidden in the tomb with the Dead Man. 
B. Your life is currently hidden in Christ, who is above at the right hand of 

God. 
C. Every activity which is Christian in nature reveals that Christ is alive. 
D. Every activity which is not Christian in nature belongs in the tomb. 

III. God reveals your secret. 
A. When Christ comes again, the things above will place the earthly ele

ments into the tomb forever. 
B. When Christ comes again, you will leave your earthly elements as though 

they were strips of burial cloth. 
David Duke 
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Second Sunday of Easter 
1 Peter 1:3-9 
April 7,2002 

The Epistle lesson appointed for this day is the first of six readings from First 
Peter, covering the second through seventh Sundays of the Easter season. A ser
mon series is in order! The results and ramifications of our Lord's resurrection are 
thematic for this Epistle and appropriate for the season. 

Major themes of 1 Peter include: (1) The Sufferings and Resurrection of our 
Lord Jesus Christ; (2) New Birth/Baptism; (3) A Living Hope; (4) Rejoicing amid 
Sufferings, Trials, and Persecution; (5) Strangers and Sojourners in a Hostile World; 
and (6) The Conduct of Our Life as God's Holy People. Read through the Epistle as 
a whole, looking for these themes, before mapping out your preaching plan for this 
series. 

While cautioning against an oversimplification of the variety and riches of 
this Epistle, Martin Franzmann summarizes one of its dominant notes: 

The first letter of Peter is often, and rightly, called the Letter of Hope. 
Hope in the full Christian sense of a serene and confident dependence on 
God, hope based on the unshakable certainty of the resurrection of the 
dead which is begun and guaranteed in the resurrection of Jesus Christ, 
hope as a mighty energizing power for the whole life of men in the 
church...(77ie Word of the Lord Grows [St Louis: Concordia, 1961], 224). 

Our text today is the grand opening doxology of the Epistle which sounds many 
of the major themes listed above. This particular Sunday traditionally is known as 
Quasimodogeniti, based on the first words of the historic Introit (found in both TLH 
and LW) from 1 Peter 2:2-3. Since the "new birth" theme of the Introit is reflected 
also in today's Epistle, I have extended my preaching text to include 2:2-3 as well 
as 1:3-9. 

Quasimodogeniti: Like Newborn Babes (1 Peter 1:3-9; 2:2-3) 

I. Introduction: Quasimodogeniti. 
A. The word sounds like "Quasimodo" from The Hunchback of Notre Dame. 
B. The name comes from the Introit, Quasimodogeniti infantes, "Like new

born babes." 
C. In the ancient church, this was the first Sunday after new Christians were 

baptized and brought into the church on Easter Day. 
II. "God has given us new birth" (1:3-4). 

A. This is baptismal language (cf. John 3; Titus 3). 
B. "In his great mercy" God gave us new birth. 
C. New birth "into a living hope." 
D. New birth into a living hope "through the resurrection of Jesus Christ." 
E. New birth "into an inheritance...kept in heaven for you." 

III. Now, as newborn babes in Christ, crave the pure spiritual milk (2:2-3). 
A. The Word of God, which gave us birth, is also that "pure spiritual milk." 
B. "Milk: It Does a Body Good." Both body and soul. Strong faith, eternal 

health. 
C. "Grow up in your salvation": We need the Word and the Sacraments! 
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IV. Conclusion: Quasimodogeniti. Does the name ring a bell? Sure it does. This is 
the day when we were encouraged, "like newborn babes," to crave the pure milk 
of God's Word. And I have a hunch you will be back to do just that. 

Charles Henrickson 

Third Sunday of Easter 
1 Peter 1:17-21 
April 14,2002 

For introductory comments on the First Epistle of Peter as a whole, see the 
preceding study. 

Redeemed: From What? With What? So What? 

I. Introduction: Redeemed. 
A. "You were redeemed" (v. 18). To be "redeemed" is to be set free by means of 

a payment. 
B. "Redemption" in the ancient world: Someone (e.g., a slave or a prisoner of 

war) is in a state of bondage and cannot free himself. Someone else comes 
along and pays the price that sets that person free. That is a "redemp
tion," a setting free of someone who cannot free himself, done by means of 
a price being paid. 

C. "Redemption" to describe the work of Christ: Read Luther's Explanation 
of the Second Article of the Creed. You will find the same language and 
ideas as in our text from 1 Peter. Thus, the outline for our message today: 
"Redeemed: From What? With What? So What?" 

II. Redeemed: From what? 
A. "You were redeemed from the empty way of life handed down to you from 

your forefathers" (v. 18). An empty, futile, and meaningless way of life. A 
dead end. 

B. Christ has redeemed us from that! He "has redeemed me, a lost and 
condemned person, purchased and won me from all sins, from death, and 
from the power of the devil" (Luther). 

III. Redeemed: With what? 
A. "It was not with perishable things such as silver or gold that you were 

redeemed" (v. 18). "Not with gold or silver" (Luther). All the money in the 
world would be for naught. 

B. Something far more precious was required: "With the precious blood of 
Christ, a lamb without blemish or defect" (v. 19). "With His holy, precious 
blood and with His innocent suffering and death" (Luther). The person 
and work of Christ (w. 19-20). 

C. For an illustration of a sacrificial substitute, whose death sets someone 
free from a state of bondage compare Asian, in C. S. Lewis's The Lion, the 
Witch, and the Wardrobe. 

IV. Redeemed: So shat? 
A. "Live your lives as strangers here in reverent fear" (v. 17). "That I may be 

His own and live under Him in His kingdom and serve Him..." (Luther). 
The new life of Christ's redeemed people. Our conduct as God's holy 
people—strangers to this world. 
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Β. "Through Him you believe in God, who raised Him from the dead and 
glorified Him, and so your faith and hope are in God" (v. 21). "...In everlast
ing righteousness, innocence, and blessedness, just as He is risen from 
the dead, lives and reigns to all eternity" (Luther). We live in faith and 
hope. Easter hope, the hope of the resurrection, the hope of heaven. 

Conclusion: You have been redeemed. Set free by means of a price. Redeemed, 
from what? From the empty way of life that is the way of death. Redeemed, 
with what? Not with gold or silver, but with the precious blood of Christ. 
Redeemed, so what? So now we live as God's people, in holy fear and in faith 
and hope. And this, my fellow redeemed in Christ is most certainly true. 

Charles Henrickson 

Fourth Sunday of Easter 
1 Peter 2:25 

April 21,2002 

The Bishop 

Anthrax alerts America to new dangers. The dark specter of evil commandeer
ing human ambitions to poison and to kill the innocent is indescribable horror. But 
such mastery of minds for evil is understandable. Out of the heart, said Jesus, 
proceed evil thoughts, murders, adultery, and a host of horrors (Matt. 15:19). Mas
tery of desires and the will is the thing. What of us? We could say little in our 
behalf, except that our hearts are under the mastery of Jesus Christ, the Shepherd 
and Bishop of our souls (1 Pet. 2:25). Even then, sometimes our actions prompt the 
question, "What gets hold of us?" 

I. Mastery by evil. 
A. Thorough corruption. 

The mastery of Christ or the domination of evil. Our suspicions that 
evil dominates are certainly confirmed by recent events in America. A 
journalist, Margaret Halsey, challenged the cult of personality, the belief 
that inside every human being there is a glorious talented and overwhelm
ingly attractive personality which blossoms forth when allowed to do ex
actly what he or she feels like doing. Ms. Halsey countered with the notion 
that very possibly within each of us is a mess of unruly, primitive im
pulses. She speaks the language of original and devastating sin. In the 
beginning, God was the bishop and master of the souls of persons He 
created in His image of holiness. That holy state did not prevail. The 
apostle Peter reminds his Christian readers of their former past. "For you 
were as sheep going astray!" (1 Pet. 2:25). They had been vulnerable to the 
sinister control of evil. 

B. Distance from God. 
Sheep gone astray, confused, lost, vulnerable. Yes, if God is not Lord, 

evil lurks in the shadows. A man imbibes too frequently and too freely 
until one day the next drink becomes master of his soul. A thirst for power 
may send a man or woman slashing through life, leaving a hundred hurt or 
wounded along the way, foremost family and loved ones. Driven by a quest 
for money, many persons have wandered far, shattering every principle of 
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honesty and integrity along the way to that pot of gold at the end of the 
rainbow. Listen carefully, you can hear our Lord's anguished plea at an 
earlier time with the very penman of today's text from Scripture, "Simon, 
Simon, Satan has desired to have you, that he may sift you like wheat" 
(Luke 22:31). Can you hear the Lord pleading with you? He cautions, 
forsake the commandments of God and you reject God's very mastery of 
your life. Is that what you want? 

Satan has a way of turning otherwise innocent pursuits into dreaded 
masters of our souls for evil ends. What began as a youthful quest for 
adventure for the young prodigal in Jesus' story turned to enslave the lad's 
soul to pleasures and vices of this world. We read that he, "...took his 
journey into a far country, and there wasted his substance with riotous 
living" (Luke 15:13). Does it happen that pride and conceit and arrogance 
become ugly masters of a man otherwise known for his intelligence and 
wisdom? Charm and beauty turn to vanity, and a young girl, otherwise 
attractive and charming, loses her sweetness. Again, the soul strays be
yond the boundaries of the true and the right and yields to the mastery of 
sin and evil. It happens. 

II. Mastery by Christ. 
A. Who is master? 

Now who is your master? Who is your bishop? That is an interesting 
word. The term bishop originally did not designate a high-ranking clergy
man. No, the bishop was something of a guardian, a protector. Who holds 
that honor in your life? Who is the Lord and bishop of your soul? The clear 
call of the hymn reads: 

Let none but Christ your Master be 
That we in living faith abide, 
In Him, our Lord, with all our might confide 
Hallelujah! (TLH 224, stanza 2) 

B. Christ is the One worthy master of the soul. 
Who in all the world is worthy to be master of your soul, your life? Who 

else than Jesus Christ? You make big decisions with great care. Carefully, 
you select a doctor, a veterinarian for your pet, an automobile, a house, 
and a neighborhood. Do you have so little care and pay only casual atten
tion to the master of your soul? What greater love than that a man lay 
down his life for his friend? Who would do that for you? The operator of the 
gambling house, the physician, the veterinarian, the car dealer, the real 
estate agent? Could you count on them? Can you think, has anyone in the 
world already made such a sacrifice for you? Such a one would be a prime 
candidate to be master of the soul. Who? Eyes on the cross, please! There 
is One who has done this for you, and He has done even more. In His body 
on the tree of the cross He bears your sins away. By His wounds you have 
been healed (1 Pet. 2:24). Christ is your shepherd and bishop. Under His 
mastery life takes a new direction, meaning that we die to sin and thrive 
in righteousness and goodness (1 Pet. 2:24). 

C. Deal with competing masters. 
The Savior alone deserves to be bishop and shepherd of your soul. But 

it has not been that way. You are a professed self-made person. Who shall 

CONCORDIA JOURNAL/JANUARY 2002 109 



be master of your soul? You answer, "I will be master!" Such aggressive 
self-mastery has taken you far. You have accomplished much. You may 
have mastered the discipline of a profession—medicine or law or account
ing. Perhaps you realized great success in business, amassed a tidy little 
sum of wealth. Still, have you really become master of your life? Can you 
say that you have risen above that conflict over sin expressed by St. Paul, 
"For I do not the good I want to do, rather I do the evil which I do not want 
to do!...Wretched person I am!" (Rom. 7:19,24a). Until you have mastered 
sin in your life, you have not gained the victory! You do not yet have the 
upper hand. Such mastery eludes even the strong and the powerful. You 
need Christ as Lord. Your soul needs His mastery and victory over sin and 
death, His righteousness and life and the immortality He brought to light 
(2 Tim. 1:10). He reigns with oversight and protection of life, a mastery 
able to fend off all that threatens your life from within or without. 

Other masters there are. Paralyzing fear, consuming greed, fires of 
unrelenting passion, to name a few, not mentioning the powerful addic
tions afoot in our time. Note that every other master staking claims for 
the soul demands a price. Not so with Jesus Christ. He says only, "I am 
the Good Shepherd...I lay down my life for the sheep!" (John 10:14-15). A 
price? Jesus pays the price, not you. He gave His own lifeblood in order to 
blot out the mastery of sin and take reign in our lives with a mastery of 
love. One is your Master, Christ! When we confront the ultimate concern of 
life and destiny, all other would-be masters leave us helpless, confused, 
and probably very anxious. But Christ our Good Shepherd stays with us. 
He walks with us the last mile and beyond! "I know My sheep!," says 
Jesus, "...and I give unto them eternal life; and they shall never perish!" 
(John 10:28). 

Conclusion: 

The question of mastery of our soul is one we may raise more frequently. And 
when we come to our senses now and then, sometimes we discover that we are in 
chains, bound to this and that master, and some masters are downright bad and 
evil. The good and steady mastery of the Lord who cares for us today, tomorrow, and 
forever is what we seek. Lo, He is with us always! Is it time to cease straying 
wherever this and that master has been leading you far away from God? Is it time 
to return to the Good Shepherd and Bishop of our souls, even Jesus Christ? He is 
here, and He is waiting. Amen. 

Richard H. Warneck 

Fifth Sunday of Easter 
1 Peter 2:4-10 
April 28,2002 

The First Epistle of Peter, one of the more poignant pieces in Scripture, is 
written to Christians scattered in the Roman world and battered by that world. 
The aliens and exiles, slaves, wives, and others he addresses are marginal people 
and thus easy and constant targets of ridicule and persecution. To them and to any 
people marginal and persecuted, whether in the uncertain context of closed nations 
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or even the USA, Peter brings words of identity in Christ and mission. 

I. Identity: In the face of such unrelenting persecution Christians can under
standably feel vulnerable and question the pertinence of their faith. To them 
Peter issues the call to come to Him (v. 4), who makes them what they really 
are. 
A. Living stone/s and a spiritual house (w. 4-8). 

Like those Christians, this Living Stone was also rejected by men (v. 
4), a throw away (v. 7). Being with Christ, in other words, not only does not 
exempt a person from pain and rejection but often elicits them. 

Rejecting the Living Stone, however, does not do away with that Stone. 
In fact, to those who reject and disbelieve (v. 7) the Living Stone becomes 
a stumbling block (σκάνδαλον) that people stumble over in their walk 
through life, and, often as not, in their stumbling they flail out, hurting 
themselves and others, in this case the Christians. 

This Living Stone may have been rejected by men, however, but has 
been chosen by God and precious (v. 4), a Capstone (v. 7) of a Spiritual 
House. 

As people come to the Living Stone, Christ takes them so much to 
Himself that He makes them living stones. They share in the character of 
the One who called them, much as the One who is the Light of the World 
(John 8:12) calls His disciples the light of the world (Matt. 5:14). They are 
also built with that Capstone into a spiritual (Spirited) house, a house 
where the Spirit lives and works. 

B. Holy/royal priesthood and spiritual sacrifice (w. 5,9). 
When God brought Israel out of Egypt and sat them down at Mt. 

Sinai to rehearse for them what His purpose for them was, He called them 
"a kingdom of priests and a holy nation" (Ex. 19:5). They, slaves and refu
gees themselves, were to be for the world what Levi was for Israel—inter
cessors, leaders in worship, teachers of the divine Torah. So are those who 
are built into Christ. 

Far from being a religious elite, this holy and royal priesthood con
sists of those already identified as the marginalized and persecuted: aliens 
and exiles, slaves, wives, and others. However, they and their sacrifices 
are acceptable to God through Jesus Christ. Not surprisingly Luther ap
peals to this pericope when he speaks of the general priesthood of all 
believers (in "Freedom of the Christian Man, to the Christian Nobility"). 

This holy priesthood will offer spiritual (Spirited) sacrifices, namely, 
the sacrifice of their own lives and worship, as well as the (anticipated) 
worship of the nations (Rom. 15:16). This priesthood serves God, but al
ways in the context of the world that forms the context of their service. 

C. God's own people (w. 9-10). 
In the Old Testament, the term people (λάος, D\>) is shorthand for "the 

people of God," namely, Israel. Here, however, and as James suggests in 
Acts 15:14, people is more carefully nuanced. People refers to those chosen 
by God, built into the spiritual (Spirited) house for which the chosen Living 
Stone is Capstone. Those who were not a people are now God's people, re
gardless of their background, ethnic or religious. 

In saying "not a people," Peter is likely also reflecting the brute social 
reality that this smattering of marginalized people who were not a people 
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in any sense of the word have now been brought by God into His people. 
II. Purpose: Having come to Him, however, these people are made by God into 

living stones, a Spirited house, a holy I royal priesthood, God's own people for a 
purpose. Being built and chosen is for the sake of serving God's purpose. 
A. Spiritual (spirited) sacrifices (v. 5)—cf. #2 above. 
B. Declaring praises (v. 9) 

If the offering of spiritual sacrifices is the response of this new people 
toward God, then declaring His praises (εξαγγέλλω) is their response to 
the world about God. Worship leads to witness which leads to wider wor
ship which leads to wider witness...until finally all worship is joined 
around the throne of the Lamb. Until then, however, witness is the "in 
order that" calling from the Lord...until the coming of the Lord. 

His praises (άρβτή) refers to God's mighty salvific deeds that trigger 
praise. The people of God, in other words, point not to themselves but to 
Him and are called for the sake of those still stumbling, still in the dark
ness (v. 10), and likely still persecuting the very people of God. Only in the 
mercy of God can the cycle of hatred be broken and all people come to know 
Jesus Christ. He is, in the words of today's Gospel (John 14:1-12), the Way, 
the Truth, and the Life. 

Henry Rowold 
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