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Fourth Sunday after the Epiphany 
Jeremiah 1:4-10 
February 1,2004 

The call of Jeremiah, like the call of Isaiah (next week's text), is one of those 
marvelous passages of Scripture that excites the imagination, warms the heart, 
and—unfortunately—is often open to misdirected preaching. So before we investi
gate more about the text, allow me to say up front that this is not a passage about 
"Right to Life." It is not about the credentials of youth. In fact, it's not really about 
Jeremiah. 

This is about the LORD—YHWH—and His Word. It truly is about "Epiphany" 
as it reveals to us God's way of working on His people in this world. This is, as the 
opening verses of the book tell us, the story of Jeremiah, "to whom the word of the 
Lord came/' and kept on coming (w. 2-3). And that is the point—it is all about the 
Lord, and the words of the Lord. 

Jeremiah, the "weeping prophet," whose name can mean any number of things 
("The LORD exalts," or "The LORD establishes," or even, "The LORD throws"), begins 
this longest book of the Bible by establishing his credentials. He is an ambassador 
of the LORD God who shapes the lives of individuals as well as the destinies of 
nations. He has been commissioned by the LORD God to speak word of life and 
death and promise. And, chosen and appointed already in the womb, he has been 
consecrated by the LORD God to speak the Word of the LORD. 

God's creative act of procreation is the basis of His Sovereign Right to call 
Jeremiah into His service and so He says, "Before I formed you in the womb I knew 
you.* And so He can appoint Jeremiah, "a prophet to the nations.* This isn't 
Jeremiah's call. Given the choice he would choose not to speak for the LORD, and one 
presumes that he would especially be opposed to the call to preach words of con
demnation, "to pluck up and to break down, to destroy and to overthrow* (v. 10). In 
the same way, none of us, by nature, is open to the call to faith, much less the call to 
speak the word of the LORD to our world today. 

And still, God says, "Go!" just as He said to Moses and to Joshua, to Peter and 
to Paul, and to all the other witnesses whom He has appointed down through the 
ages. And now He says it to us, "to all to whom I send you, you shall go, and 
whatever I command you, you shall speak* (v. 7). Only, He says, "Be strong and 
courageous," as He said repeatedly to Joshua (Deut. 31:23; Joshua 1:5-7), 'Tor I am 
with you to deliver you." (v. 8). 

The fact is, it is the LORD who is always watching over His Word to perform it. 
It is He who, as He points out in verses 11-16, is in reality calling nations and 
kingdoms, peoples and individuals to do His bidding. And it is His Word, and His 
Word only, which is active in the church, and in each one of us, as we are "individu
ally members of it" (1 Cor. 12:27—today's Epistle). 

For Jeremiah, this assurance came as "the LORD put out his hand and touched 
my mouth* and said, "Behold, I have put my words in your mouth" (v. 9). This 
phrase, "I have put my words in your mouth," is the classic description of the 
relationship between God and His prophets. He makes a similar promise to Moses 
in Exodus 4:15-16, and Balaam could say to Balak, "The Word that God puts in my 
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mouth, that I must speak" (Num. 22:38, see also Num. 23:5, 12, and 16). In 
Deuteronomy 18:18 comes the promise, "I will raise up for them a prophet like you 
from among your brothers. And I will put my words in his mouth.* "I have put my 
word in your mouth and covered you in the shadow of my hand," says the LORD in 
Isaiah 51:12. And 2 Peter 1:21 assures us that "No prophecy was ever produced by 
the will of men, but men spoke from God as they were carried along by the Holy 
Spirit* 

For us, the assurance comes as we hear and read the written Word of God. It is 
there as we daily remember our Baptism and the seal placed upon us in that 
moment. And it comes afresh each time our triune God reaches out and touches our 
mouths with His own Body and Blood in the Holy Supper. 

Finally, our text elicits from us the words of our psalm for today, "How precious 
is your steadfast love, O God!" (Ps. 36:7). Jeremiah, the prophet of doom, is assured 
that this is never the last word of the LORD. Besides words of doom, the LORD also 
promises that His Word will come to the nations and kingdoms "to build and to 
plant." And here we are pointed to the promise of chapter 31, "'Behold the days are 
coming,' declares the LORD, ' when I will make a new covenant with the house of 
Israel and the house of Judah.. .1 will put my law within them, and I will write it on 
their hearts. And I will be their God and they shall be my people' (w. 31-33). 

Today, by God's grace, we are the people of God. His Word has called us. His 
Word instructs us. And His Word is on our hearts, our minds, and our lips as He 
sends us out to declare with Jesus in today's Gospel the fact that, "Today this (the) 
Scripture has been fulfilled in your hearing and (the people) were astonished at 
his teaching, for His Word possessed authority" (Luke 4:21, 32). Our authority is 
His Word. Our assurance is His Word. Our power is His Word. For to us also the 
Lord, the Sovereign Lord who formed us in the womb, says, "I have put my words in 
your mouth." May God grant it for Jesus' sake. Amen. 

(For additional help, the preacher may want to do a word search on the phrase, 
"The Word of the LORD" and see how often and in what contexts this seminal phrase 
is used in His Word.) 

David Wollenburg 

Fifth Sunday after the Epiphany 
Isaiah 6:1-8 (9-13) 
February 8,2004 

The call of Isaiah excites the imagination, warms the heart, and calls us to 
action perhaps even more than the call of Jeremiah. In a sense, both are the same: 
a personal encounter of a man with the LORD, a touch to the lips that empowers 
these prophets, and a commission from the LORD that sends them on their way. 

And yet the events are very different: Isaiah's experience is much more dra
matic than that of Jeremiah, the authority of the LORD is emphasized in different 
ways, and Isaiah volunteers where Jeremiah objects. Then, there is this: where 
Jeremiah's account emphasizes The Word of the LORD, Isaiah's call points us to the 
Voice of the LORD. 

This is a much more physical encounter with the LORD than Jeremiah's call. 
Isaiah "saw the Lord sitting upon a throne," and "the train of his robe (that) filled 
the temple," and the seraphim (w. 1-2). He heard the seraphim say, "Holy, holy, holy 
is the LORD of hosts; the whole earth is full of his glory!" (w. 3). Isaiah heard "the 
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voice of him who called" as it shook the "foundations of the thresholds" (w. 4). He 
heard, "The voice of the Lord saying, 'Whom shall I send, and who will go for 
us?"'.. ."Go, and say to this people: 'Keep on hearing, but do not understand, etc' " 
(w. 8-9). 

It is an encounter that calls to mind not just the Word of the LORD in the 
Scriptures but more especially the Word of the LORD that "became flesh and dwelt 
among us" (John 1:14),—Jesus, "the only Son from the Father full of grace and 
truth," but that's only a part of what makes it so fascinating. Let's explore the text 
a bit to see some more. 

2 Chronicles 26:16-21 reports how King Uzziah, in pride (ala Gen. 3), took over 
the job reserved for the priests to burn incense in the temple of the LORD. AS a 
result, he was struck down with leprosy and "being a leper lived in a separate 
house, for he was excluded from the house of the LORD." 

Now, "In the year that King Ussiah died" (of leprosy), Isaiah "saw the Lord 
sitting upon a throne high and lifted up" (v. 1). This is the Holy One of Israel, "the 
One who is high and lifted up, who inhabits eternity, whose name is holy (who says) 
Ί dwell in the high and holy place and also with him who is of a contrite and lowly 
spirit'" (Is. 57:15). How clear can the text be? It is time to trust the voice of God, not 
the voices of men. Isaiah 30:15 brings it home: "In returning and rest you shall be 
saved; in quietness and in trust shall be your strength." 

Isaiah's call, and our call to faith and witness, is a call to know that the LORD 
is Lord of all. "The train of his robe filled the temple," Isaiah reports, and St. John, 
in Revelation 1:13, saw "one like a son of man clothed with a long robe and a golden 
sash around his chest." 

And then, lest we miss the connection, we note that the Hebrew word that is 
translated "the temple" in verse 1 also denotes in other places, "the King's palace." 
The call to Isaiah is no ordinary call—it comes from the triune God Himself whose 
"Steadfast love endures forever," as Psalm 136 (appointed for this day) proclaims. 
As love fulfilled by Jesus' death and resurrection. 

Still, any encounter with the Holy One of Israel by its very nature elicits the 
"woe" that Isaiah felt: "Woe is me! For I am lost;... a man of unclean lips .. .my eyes 
have seen the King, the LORD of hosts" (v. 5). This is the "God of seeing" whom Hagar 
saw, "who looks after me" (Gen. 16:13); the God whom Jacob saw and "yet my life 
has been delivered" (Gen. 32:30); who said to Moses, "You cannot see my face and 
live" (Ex. 33:20). 

So, along with the vision comes an event like the one that changed Jeremiah; 
"He (a seraphim) touched my mouth and said: 'Behold this has touched your lips; 
you guilt is taken away, and your sin atoned for.'" The result, Isaiah's response, 
demonstrates the power of the Gospel, the effect of the announcement of forgive
ness. 

"I heard the voice of the Lord saying," Isaiah reports, "Whom shall I send, and 
who will go for us?" ("Elohim" has a plural ending and points to the full power and 
wisdom of the Godhead.) Note that it is the voice of God, not "just" His "word," but 
His very voice. Without hesitation, the prophet, now forgiven and filled to the full 
by the voice of God, knows what the focus of His message will be, and so he says, 
"Here am I! Send me." 

As he does, he knows that the voice of the Lord will be his voice as well. He is 
not to speak his own words: the prophet is not to express his own opinions as 
Yahweh's mouthpiece, for he has been cleansed; his voice is not God's voice. 

We too have "heard thé voice of the Lord." We too have been cleansed. We too 
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have been moved to respond. We have been touched by the burning coal of the body 
and blood of Christ offered on the altar of the cross. Like Simon Peter, our response 
to the Savior is, "At your word, (your voice)" I will do it (Luke 5:5—today's Gospel). 
We "are eager for manifestations of the Spirit," and so will "strive to excel in 
building up the church," as St. Paul reminds us in today's Epistle lesson (1 Cor. 
14:12). That is what the voice of the LORD does for "The voice of the LORD is powerful, 
the voice of the LORD is full of majesty" (Ps. 29:4; see the entire Psalm for more 
about His voice.). 

"Praise the Lord, all you nations, extol him, all you peoples. For great is his 
love toward us, and the faithfulness of the Lord endures forever. Ascribe to the Lord 
the glory due his name, bring an offering and come into his courts" (The Epiphany 
Gradual). 

David Wollenburg 

Sixth Sunday after the Epiphany 
Jeremiah 17:5-8 

February 15,2004 

Notes on the text: According to the Masoretic text of BHS, the text consists of 
one unit (w. 5-6) and a part of another unit (w. 7-10). The text begins with a strong 
indication that the hearer is to listen carefully to what Yahweh is saying. Yahweh, 
as the covenant God of His people Israel, had a claim on them. 

The words of the text are reminiscent of Psalm 1. However, there is a reversal. 
The text begins with the words of a curse, while Psalm 1 begins with words of a 
blessing. The Hebrew word for "cursed" (ΎΠξΟ is the word that appears in Genesis 
3:14 where Yahweh Elohiym curses the serpent for tempting Adam and Eve. The 
word is a passive participle. A threefold description of the charges follows. The one 
who is the object of the curse trusts in (the) man (Dl$ 4 )—in human beings who are 
descendants of Adam and are sinners. Such a one finds his strength in his flesh. He 
also turns his heart (mind, attention, focus) from Yahweh. 

The lot of the cursed person is described metaphorically. He is compared to an 
Π^Ί .̂ This noun has been translated as "bush," "juniper," "shrub." The location of 
the "bush" is "the desert." Such a person will not see when that which is good 
comes. His life is like that of a person who lives in an uninhabited and uninhabit
able wilderness. 

Verses seven and eight present the opposite perspective. "Blessed is the man." 
The Hebrew word for "blessed" is not "nattas in Psalm 1 but ...Vtj. The word is a 
passive participle and, in the context, indicates that the One providing the bless
ing is Yahweh. A twofold description follows. The man who is blessed trusts/is 
reliant on Yahweh. Also, Yahweh is his source of trust/reliance. 

The status of the blessed person is compared to a tree. The word for tree is 
modified by 1̂TI\¡¡J, another passive participle. While most translators prefer the 
translation "planted," the better translation is probably "transplanted." The tree's 
situation is described. It has been transplanted alongside water and sends out its 
roots by a stream. The verb that follows may indicate a wordplay (double-entendre): 
the tree will not experience the effects of heat and/or the tree will not fear heat. The 
leaves of the tree are continually green. ("Green" is the color of eternal life.) In the 
year/time of dearth it will not be afraid and will not cease to bear fruit. 
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Verses nine and ten, part of the second textual unit of the text, provide Yahweh's 
negative assessment of the human heart/mind. Yahweh's judgment, as also ex
pressed by Jesus Christ in Matthew 25:31-46, is based on a person's ways and 
deeds—the fruit of faith. ( Cf. also Galatians 5:16-21.) 

Liturgical context: The Introit for the Day includes verses from Psalm 32 and 
highlights the blessed state of the forgiven sinner. Here, as in Psalm 1, the Hebrew 
word for "Blessed" is not.. .VQ but Ή.Ψ&. The Psalm for the Day, Psalm 1, expresses 
the message of the text in reverse order. The status of the believer is highlighted 
and contrasted to the plight of the unbeliever and his final destiny. The Epistle for 
the Day, 1 Corinthians 15:12, 16-20, proclaims the fact that Jesus Christ was 
raised from the dead and has become "the first fruits of those who have died." The 
Gospel for the Day, Luke 6:17-20—sometimes referred to as Jesus' "Sermon on the 
Level Ground"—includes blessings and woes. 

Suggested outline: 

Cursed or Blessed? 

Introduction: Court scenes appear on television, in newspapers, and in maga
zines. Enacted laws are applied. Verdicts are reported. Jeremiah indicates that 
God judges people. God has His laws and expectations. He pronounces curses and 
blessings on how people respond to His laws. What will the verdict be in your case: 
Cursed or Blessed? 

I. The Lord pronounces His verdict of "cursed" on the people: 
A. Who place their trust in human beings. 
B. Who find strength in themselves. 
C. Whose hearts/minds/attention/focus are/is not on Him. 

II. In the Lord's eyes such people: 
A. Have no real source of strength. 
B. Are living fruitless and empty lives. 

III. The Lord pronounces the verdict of "blessed" on the people: 
A. Who are reliant on the Lord. 
B. Whose source of reliance is the Lord. 
C. Who have been transplanted by the Holy Spirit: 

1. From an arid emptiness. 
2. Though the application of Water and the Word in Baptism. 
3. Into a vital relationship with Jesus Christ, the Water of Life. 

IV. Believers in Jesus Christ: 
A. Are blessed through the blessings He won for them through: 

1. His epiphany on earth. 
2. His substitutionary fulfilling of the requirements of God's laws. 
3. His suffering, death, burial, resurrection, and ascension. 

B. Have the gift of eternal life already now. 
C. Remain close to the Source of the Water of Life in Word and Sacraments. 
D. Direct others to Jesus Christ, the Water of Life. 

Arthur F. Graudin 
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The Transfiguration of Our Lord 
The Last Sunday after the Epiphany 

Deuteronomy 34:1-12 
February 22,2004 

Sermon theme and summary: The text gives us an opportunity to reflect on the 
life and work of Moses, who "had no equal in all the signs and wonders the Lord 
sent him to perform in the land of Egypt against Pharaoh and all his servants and 
against all his land, and for the might and the terrifying power that Moses exhib
ited in the sight of all Israel" (Deut. 31:11-12, NAB). 

In such a reflection on the life and work of Moses, we also have an opportunity 
to do the same concerning our own lives. Such reflection will look to the grace, 
mercy, and power of God who provided Moses, and will provide us, with the means 
to accomplish His mighty work. At the same time, we see times when Moses failed 
and missed the mark, just as we do as we try to live according to God's will and 
purpose in our own lives. This recognition drives us to repentance and to the cross 
of the Transfigured Christ, who did not remain on the mount but continued His 
journey to the cross for our salvation. While Moses'journey to the earthly promised 
land was never fulfilled, Christ's journey from the mount through the cross to 
resurrection was fulfilled and wins for us salvation now and the fulfillment of our 
journey at life's end as we live with God in Christ forever. 

Suggested outline: 

I. How do heroes of the faith become such strong heroes? How do we emulate 
them? 

II. Consider Moses: the Lord knew him "face to face" (Deut. 34:10); he beheld the 
presence of the Lord (Num. 12:8); he bears God's trust (Num. 12:7); he "had no 
equal in the signs and wonders" (Deut. 34:11); he exhibited "might and terrify
ing power" (Deut. 34:12); he is shown by the Lord all the land "which I swore to 
Abraham, Isaac, and Jacob" (Deut. 34:4) but to which he cannot cross over. At 
the same time, Moses was a crying baby boy (Ex. 2:6) who needed to be nursed 
(Ex. 2:9) and who, as a grown man, was described as "by far the meekest man 
on the face of the earth" (Num. 12:3). By all accounts, Moses was an ordinary 
man whom God chose to accomplish His purposes. Additionally, however, Moses 
was a man who sinned and therefore was not allowed to "lead this community 
into the land I will give them" (Num. 20:12b). Moses is both a man of ordinary 
standards and also a man of sin. Still, God used him mightily. It is God's power 
and purpose that made Moses a hero of the faith. 

III. Consider ourselves: We (like Moses) are ordinary people who (like Moses) have 
sinned. Some of us may be meek, and others assertive, but we share the reality 
of being but a creature, a human being, of mixed gifts and vulnerabilities. If we 
are of ordinary standards and of sin, can God use us like He used Moses? The 
rational answer is "no," for who of us can be like Moses? But the point is not the 
rational. Rather, the point is the power of God. God raises up people to do His 
work. Even when we are raised up, though, we still fall short and miss the 
mark. 

IV. Consider Christ: Whose life, and death, and resurrection gives us life and 
salvation! It is in Christ that we (like Moses) see God face to face in the 
Eucharist and in the Word; it is in Christ that we (like Moses) can behold God's 
presence; it is in Christ that we (like Moses) can bear God's trust; it is in 
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Christ that we, missing the mark and sinful as we are, are brought to God in 
clean and transfigured robes of righteousness. 

V. We are heroes of the faith not because of ourselves, but because of The Hero, 
our Lord Jesus Christ, who set His path to the cross for us. The Son who is the 
"chosen one" (Luke 9:35), who is transfigured in glory (Luke 9:28-36), leaves 
the mountain to complete His work for us. When we fall, He picks us up; when 
our strength ebbs, He gives us power; when we fail, He forgives and embraces 
us. Heroes of the faith become heroes because the Christ has done His work 
and gives us the Holy Spirit who encourages and empowers us. 

Bruce M. Härtung 

First Sunday in Lent 
Deuteronomy 26:5-10 
February 29,2004 

This text concerns the humility the people of God need to have as one of their 
traits in sanctification, and the way that God raises up those who are so sanctified 
and bring their sacrifices as a response to the salvation wrought by the Messiah in 
their lives. 

In a touching account, we reprise the story of the captivity of Egypt. We are 
reminded of the verse, "Out of Egypt, have I called my Son" (Hosea 11:1; Ex. 4:22). 
But while Israel was glad over the liberation from slavery that getting out of Egypt 
entailed for them, they were also to be humble about this. Here we find no prideful 
declaration of decision. Here there is no idea of having saved oneself from slavery. 
And not only did God have to save His people from slavery to the whips of their 
slave drivers and owners, He also had to save them from the pride of their impeni
tent hearts. 

At first glance, we can see God making something out of the nothingness of our 
lives. We too, along with the Hebrews, need to be encouraged to declare that we are 
nothing but "wandering Arameans," vagabonds without a home. We are people 
hopelessly underdressed for the wedding feast of the Son (Matt. 22:1-14). We come 
without the proper garments. We come as Gomer would have come to Hosea. "Go, 
take for yourself a wife from the prostitutes, and the daughter of prostitutes" 
(Hosea 1) we hear in Hosea. In our sinful estate, we, along with the Israelites in 
their sinful estate, cry out for that salvation. God buys us back with the sacrifice— 
with the homer and the lethek of barley, from our misery, toil, and oppression 
(Hosea 3:2). He buys back the Rahabs, the Gomers, and the sinners of this world by 
His work on the cross. 

And here is the mystery. For it is this same sacrifice of Jesus that bridges our 
limits of space and time to provide the substance for the sacrifices of the Old 
Testament. As Hebrews tells us, the sacrifices would not have had to be done over 
and over again if they had been effective for the removal of the sins of the people 
(Heb. 9:23ff.). Rather they were a foretaste of the sacrifice of the Lamb, the one true 
sacrifice for the sins of the whole world (1 John 2:1). Jesus Christ is that Lamb who 
pays for the sins of all. 

We, therefore, cannot sit in pride and judgment of others. As Paul exhorts us in 
Romans 14, the strong must yield to the weak in non-essentials. There should be 
no conflict between sinners seeking the grace of our Lord and Savior Jesus Christ. 
For as we learn from James 4:6, "God opposes the proud, but gives grace to the 
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humble." We are truly wandering Arameans—wandering in a land of sin, death, 
and despair until the coming of our Lord and Savior Jesus Christ. And Jesus also 
became a wanderer and He was rejected by men as a man familiar with suffering 
(Is. 53)—as He wandered in the shadow of death (Ps. 23) and died and rose for us. 
He is the Lord who rescues us from slavery to sin, death, and hell. He is the Lord 
who brings us out of our Egypt, into the land of promise. It is He who raises up for 
us His "mighty hand and outstretched arm" (Deut. 26). It is He who sets us down 
in "a land flowing with milk and honey." It is as God has declared in Psalm 23, "He 
makes me to lie down in green pastures; he restores my soul." 

But the good news of Jesus Christ for us is bad news for the enemies of Christ. 
The same blessing of freedom becomes a curse of death upon Egypt. Because of the 
hardness of Pharaoh's heart, God cursed the Egyptian people with ten plagues. In 
all of these times, there is a chance to fear the Lord and repent, but Pharaoh, a god 
in Egyptian culture, would not give up. He would not let the people go. The hard
ness of Pharaoh's heart cost him the power of his people and his armies. Egypt was 
transformed into that unreliable reed that breaks in the hand of all who lean upon 
it (Is. 36:6). Yet Christ will not break the bruised reed or snuff out the smoldering 
wick that relies on him (Is. 42:3; Matt. 12:20). 

What was the difference? Surely both sinned. But according to the grace of God 
there was salvation and fear in the hearts of the slaves—in the wandering 
Arameans—in the nobodies of Egypt. God had elected the weak to shame the 
strong. He had elected those who were nothing to bring to nothing those who thought 
themselves something. 

Other examples abound in our own lives. In Baptism, there is a washing of 
regeneration and renewal in the Holy Ghost (Titus 3). But this also means that 
those who refuse this washing are outside the fellowship. In Holy Communion, 
there is taking the Sacrament while believing firmly that Jesus Christ grants 
forgiveness and life through His own true Body and Blood, but there is also the 
eating and drinking to judgment that arises from partaking unfaithfully (1 Cor. 
11). In confession and absolution, there are those who believe Christ and go away 
forgiven and pardoned, and there are those who do not recognize their great need as 
sinners and go away unforgiven (Luke 18:9-14). The Word is constantly making 
distinctions between those for whom it is an aroma of death and those for whom it 
is the fragrance of life (2 Cor. 2:15,16). 

And what is our response to so great a gift? I am reminded of the words of 
Luther in the Small Catechism: "We should fear and love God...." To all who are in 
Christ Jesus, it is a quality of life to fear and trust that payment for sins was made 
at the cross. To fear the justice of God against the sinful flesh, but to count God as 
nothing but a friend in the new Adam. Our response can be nothing but offering, 
thanksgiving, and love. What a great gift we have through our Lord Jesus Christ. 
And so we bring our basket, however small, and set it before such a loving God. 

Timothy P. Dost 
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Second Sunday of Lent 
Jeremiah 26:8-15 

March 7,2004 

Prophets (true prophets, that is) are always intrusive. They are sent by God, 
and therefore unanticipated, unaccountable to the leaders and structures of soci
ety (and religion), undomesticated, and often abrasive. It follows that their words 
are also intrusive even to the point of sounding heretical, as in our text where 
Jeremiah's words stand in stark contrast with Yhwh's promises concerning Zion, 
the temple, and the Davidic line. How subversive Jeremiah's words must have 
sounded: "This house shall be like Shiloh, and this city shall be desolate, without 
inhabitant" (v. 9). 

Note, parenthetically, the intriguing little mention that "all the people gath
ered around Jeremiah in the house of the Lord"—NIV translates "crowded around." 
Are we dealing with the curious? Are we dealing with those sensing provocation 
and smelling confrontation? Or are we dealing with those spellbound by this in
truder and his compelling message? Whatever the case, Jeremiah has the atten
tion of "all the people in the house of the Lord." 

Understandably, therefore, given Jeremiah's harsh words and the attention of 
the people, those commissioned as the conscience of the people and the guardians 
of the faith respond. As mandated in the Torah, blasphemy/heresy must be deci
sively eradicated (Ex. 22:18; Lev. 24:16; Deut. 18:20), and the people purified. 
Death is the divinely prescribed solution, and the priests and the prophets are 
ready. 

Even reading this pericope from the safety of distance (time and place), we can 
sense the escalating tension: Jeremiah the abrasive intruder against the priests 
and the prophets, both parties concerned about God's people. (Adding likely to the 
quickness of the escalation is the fact that the tension didn't begin here. It has 
been festering almost as long as Jeremiah went public with his word (cf. his very 
first oracle in 2:8, and subsequent words in 6:13-20 or 23:9-40). Things look omi
nous for Jeremiah. He stands alone and vulnerable, armed only with the word and 
with the commission that drove him here. 

The word he speaks is clear enough. Repent! What the prophets and priests 
were hearing as rejection and destruction was really given as an invitation for life 
and hope. Let those who have ears to hear, hear. God does respond ("repent" in the 
old translations, "relent" or "change his mind" in more recent translations) to the 
response of people. That is to say, if that which is evil is removed by repentance, 
God does not (need to) remove it with His purifying judgment. The Word is clear 
and invitatory. 

The person bearing the Word, however, still stands vulnerable: "As for me, 
behold I am in your hands. Do with me as seems good and right to you" (v. 14). For 
one thing, that God would place His Word (and the person bearing it) "in your 
hands" may seem incongruous, even frivolous (and unsettling to Jeremiah), but is 
consistent with God's ways. After all, He put the temple in their hands, as well as 
the Davidic line, and now the prophet (and later the Prophet). The reality is, on the 
other hand, that where the bearer of the Word (prophet, temple, king) is removed, 
the Word is relentlessly present. For another, for Jeremiah to surrender himself to 
what "seems good and right to you" only accentuates how vulnerable he is. After 
all, his call that they "reform" (lit. "make good") their ways and actions assumes 
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there isn't much "good and right" about them; they are indeed deserving of the 
divine judgment God sends Jeremiah to speak. Again we see the divine irony, 
giving what is truly "good and right" (Jeremiah) over into the hands of the doubtful 
"good and right." Yet the vulnerability of Jeremiah gives sharpness and clarity 
both to his devotion to his Lord and to his witness (μαρτυρία in Greek). Word and 
life are bound up in this prophet. 

Many features of Jeremiah's ministry echo in our Lord's as well. (No wonder 
that when Jesus asked who people are saying the Son of Man is [Matt. 16:13-14], 
one of the responses was "Jeremiah.") In His incarnation, our Lord was the ulti
mately intrusive Word. His greatest struggles also were with the religious leaders 
who could not accept what seemed to be His unfaithfulness to the people of God, 
both to their religion (temple, sacrifices, Sabbath) and to their status over against 
the Romans. Finally, He too was pronounced "worthy of death" (Matt. 26:66). In 
Jesus' case, the people said they were prepared to accept the consequences of His 
(innocent) blood on them and on their children (Matt. 27:24-25). Here, however, the 
similarities turn into differences. Where Jeremiah was eventually spared (26:16-
24), Jesus was not. What "seems good and right to you" may have led to death for 
Jesus, but that death brought what "seems good and right" to God for us all. Not 
only did the religious leaders feel that it was "better for you that one man should 
die for the people, not that the whole nation should perish" (John 11:50), but Jesus 
felt that way as well, and in so doing brought life and salvation, repentance and 
deliverance from judgment for not just the whole nation but the whole world. His 
blood was indeed upon the people (all people) and their children, to wash sins, to 
melt evil, to give life. Thankfully, He continues to offer Himself to us in His supper, 
in response to which we, as is "meet, right, and salutary," offer our thanks to Him 
and our lives to His service. 

(Depending on the context, the preacher might want to spend a bit of time 
setting the build-up to Jeremiah's trial, which could in turn lead to describing how 
hauntingly similar things were in Jesus' trial.) 

Suggested outline: 

What Seems Good and Right 

I. "What seems good and right" to (sinful) people 
A. Is what brings the prophet in the first place to expose their sin and to 

declare God's wrath. 
B. Is what makes the ministry of the prophet (and the Prophet and God's 

people of any day) difficult and dangerous. 
II. "What seems good and right" to God 

A. Is not that the people are destroyed, but that the evil in them is destroyed 
(repent) and they live. And the prophet can live also! 

B. Is that He sends His prophet to speak and to live God's message of life (or 
death). 

III. "What seems good and right" to God is that, beyond this prophet (Jeremiah), 
God sends the Prophet, His Son 
A. lb bear death at the hands of those who don't know "what is good and 

right." 
B. lb bear death on behalf of all people. 
C. To bring forgiveness, renewal, and His Spirit so that God's people can 

(gratefully) know 
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1. "What seems good and right" to God (now and into eternity). 
2. "What seems good and right" for God's people (for a life of witness and 

service now). 
Henry Rowold 

Third Sunday in Lent 
Exodus 3:l-8a, 10-15 

March 14,2004 

Textual considerations: This text is one of the well-known and well-loved sto
ries in the Old Testament. It has excited the interest and imagination of many 
children in Sunday school. The imagery is vivid, and the message is clear. Moses is 
a kind of "Everyman" for all Christians whom God calls into His service for the 
proclamation of the Gospel. This is the beginning of the account of God's great act 
of liberation of His people Israel in the Old Testament, and a foreshadow of His 
much greater act of redemption of all people through His Son Jesus Christ in the 
New Testament. 

God's calling of Moses to be His spokesman before Pharaoh and His great 
liberator of the Israelites from their bondage in Egypt has some interesting paral
lels with the New Testament account of the incarnation of His only-begotten Son, 
whom He sent into the world to free mankind from slavery to sin and Satan. (1) 
Moses was a shepherd in the desert of Midian, and the first to learn of God's plan 
to free the Israelites (w. 7-10). The first announcement of Jesus' birth was to 
shepherds tending their flocks in the lonely countryside (Luke 2:8-12). (2) An angel 
(in this case, the Lord Himself) appeared to Moses in flames of fire in a bush (v. 2). 
A choir of angels appeared to the shepherds in a great show of glory (Luke 2:9). (3) 
Upon seeing the burning bush Moses said, "I will go over and see this strange 
sight" (v. 3). The shepherd said, "Let us go...and see this thing which the Lord has 
made known to us" (Luke 2:15). (4) God said to Moses, "This will be a sign to you" 
(v. 12). The angels told the shepherds, "This will be a sign to you" (Luke 2:12). (5) 
God said to Moses, "I have come down to rescue them from the hand of the Egyp
tians" (v. 8). This is exactly what Jesus Christ did in His incarnation, as Zechariah 
said in the Benedictus, "He has visited and redeemed his people" (Luke 1:68). (6) 
Moses was reluctant to go on God's mission to Egypt (v. 11). Later in the Garden, 
Jesus, according to His human nature, expressed a certain reluctance to continue 
on the via dolorosa that would lead to Calvary when He prayed, "Father, if it be 
Your will, take this cup from me" (Matt. 26:39). Fortunately, His human will was 
subservient to His divine will, and He continued on His divine mission. 

These parallels provide an excellent way to relate God's great Old Testament 
act of deliverance to His greater act of redemption in the New Testament that has 
come to fruition in the suffering and death of the incarnate Son of God on the cross, 
which we are commemorating again this Lenten season. 

God's great acts of deliverance and redemption are motivated by mercy. God 
tells Moses, "I have seen the misery of my people in Egypt. I have heard them 
crying out because of their slave drivers, and I am concerned about their suffering" 
(v. 7). A similar message of mercy and God's desire to save people from sin and 
eternal condemnation can be found in Zechariah's Benedictus (Luke 1:68-75). 

Homiletical considerations: Since the text from Exodus is really about God's 
call of Moses to be the great liberator of His people, and about the message he was 
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to give to the Israelites and to Pharaoh, the sermon could focus on the role that we 
have in sharing with our world the good news of our salvation through the work of 
Christ. We love to hear the Lenten story all over again. We love being reminded of 
what God has done for us through His Son's sacrifice on the cross. But, when it 
comes to God saying to us, "Go into all the world...," we become like the reluctant 
Moses and try to excuse ourselves for one reason or another. Moses certainly had 
more justification for his reluctance than we do. He had killed an Egyptian earlier 
while being raised in the royal household of Egypt, and he feared that he might lose 
his life if he were recognized upon his return to Egypt. Having become a shepherd 
and perhaps having adopted rustic ways, he was concerned about the reception he 
might receive upon going before the royal court of Egypt. He, no doubt, felt totally 
unqualified for such a great mission. In spite of all Moses' excuses, God was persis
tent, and Moses did go to Egypt and did tell Pharaoh what God had told him. 
Pharaoh did let the Israelites go. 

During this Lenten season we do not have the option of just commemorating 
Christ's great work of salvation. More importantly, we should share the good news 
of Lent and Easter with others. God wants us to help lead them out of their bond
age and slavery to sin by sharing the Lenten message. Moses's excuses did not 
work; neither will ours. We may be reluctant to respond to God's call for all sorts of 
reasons, but God will be persistent with us as he was with Moses. Another ex
ample of one who failed to escape the hand that God placed upon him is Jonah. Or, 
we can remind our people of the words of the prophet Amos, "The Sovereign Lord 
has spoken—who can but prophesy?" (Amos 3:8). 

Suggested outline: 

A Reluctant Moses, A Persistent God 

I. Moses was called by God; we are called by God. 
II. Moses was reluctant to go; we hesitate to share the Gospel message with 

others. 
III. Moses in his reluctance was no match for a persistent God; we have no recourse 

but to obey the commission that God gives us. 
Quentin F. Wesselschmidt 

Fourth Sunday in Lent 
Isaiah 12:1-6 

March 21,2004 

Introductory comments: It is said that the relationship between the ancient 
Romans and their pagan deities was that of a palm-greasing relationship—you do 
something for me, and 111 do something for you. In other words, if the Romans 
believed their gods were blessing them sufficiently, they would respond with ful
some worship. If they believed the gods were holding back on their blessings, they 
would respond by cutting back on their worship until the gods learned their lesson. 

It seems that this kind of divine-human relationship may not have died with 
antiquity. There appears to be a modern-day parallel in the theology of glory, espe
cially in the temporal-success brands of popular Christianity today. Often these 
approaches to Christianity are focused on praise either as a response to temporal/ 
material success or as a means of securing it. In a number of recent (November 
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2003) newspaper articles on a local evangelist who has developed a very successful 
and popular ministry, the point was made that the primary message is that God 
wants to bless people materialistically, and that this should motivate people to 
praise Him and to shower the ministry with contributions. One article reported on 
two different responses to the ministry's message of temporal success. Several 
people believed that they had been well blessed as a result of their relationship 
with this ministry and remained supportive of it. Another individual said that he 
and his family had been very active and financially supportive of the ministry for a 
number of years; but, instead of receiving the anticipated blessings, his marriage 
had fallen apart, and he was now in financial straits. Consequently he left this 
ministry and joined another church. This sounds very much like a modern take-off 
on the old Roman idea of "you do something for me, and I'll do something for you" 
and vice versa. It can hardly be otherwise in a strictly this-worldly understanding 
of religion. But this is not the message of Scripture or of our text regarding a 
believer's relationship with God and his motivation for praising God. 

Textual considerations: The text is about the obligation of believers to praise 
and thank God primarily for His spiritual blessings. Christians are not to de
crease or cease their worship of God when things do not go as well in life as they 
would like. God has greater blessings in mind and in store for us than material/ 
temporal success. 

Chapter 12 of Isaiah is the concluding chapter of a section that began with 
chapter seven and focuses on prophecies of Christ and His messianic kingdom. The 
great and most important blessing that God gives us is our eternal salvation—the 
word "salvation" occurs three times within two consecutive verses (w. 2-3). 

In verse 1, Isaiah says that the relationship wasn't always what it should 
have been—"Although you were angry with me" (v. 1). The following phrase, "your 
anger has turned away from me," certainly refers to the cessation of God's anger 
because He has forgiven us our sins. The relation between God and man, fractured 
by sin, has been repaired through the reconciliation won by Jesus Christ in His 
suffering and death. This is clearly a spiritual blessing, altogether separate from 
any material blessings. Nevertheless, Isaiah does not suggest that he had ceased 
praising God until His anger had ceased or as a means to make God put aside His 
anger. He praised God through thick and thin, through the ups and downs of this 
life. Spiritual blessings may be entirely divorced from temporal blessings. Since 
the former are more important and eternal, believers are to praise God for His 
spiritual blessings, especially eternal salvation. That blessing is assured through 
faith; temporal blessings may come and go. One of the best Biblical examples of 
someone remaining faithful to God through prosperity and adversity is Job (a brief 
summary of Job's life may be helpful). 

Verses 4-6 contain a number of imperatives. They are absolute commands and 
are not conditioned in any way upon whether or not we are successful in this life. 
What is commanded is, first of all, for the benefit of God, namely, that He receive 
the glory due to Him; and secondly so that the world may know of the many and 
great things God has done. Isaiah speaks about what God has done in a generic 
way; there is no reference to anything specific, such as temporal and material 
blessings (money, status, job advancement, etc.). When we think of God's generic 
blessings to mankind, we think of His creation of the world, His gift of human life, 
His daily preservation of the world and its inhabitants, and especially the gift of 
His Son for our eternal salvation. God also blesses us in so many other ways—see 
Luther's explanation of the First Article of the Apostles' Creed. Yet, there is no 
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doubt that God does bless us in temporal and material ways, but they are second
ary to our spiritual blessings. 

The problem with the success-oriented brands of Christianity is that they are 
based upon man's expectations and definition of what blessings are appropriate. 
They usually involve a person's status and place in society vis-à-vis other people 
and, therefore, are not conducive to the Christian sense of community. Man deter
mines what God should give him, rather than leaving that up to God and His all-
knowing wisdom. This carries with it the assumption (implied or unimplied) that 
God has failed us if we do not receive what we expect. What does one do in the 
American mind set when he does not receive what he expects? He abandons what
ever or whoever seems to have failed him (job, marriage, government, etc.). That is 
not the kind of relationship God has established with us through Jesus Christ. 

Suggested outline: 

Praise God Unconditionally and for the Right Reasons 

I. Praise God regardless of what material or temporal blessings we receive from 
Him. 

II. Praise God for the spiritual blessings, in which we are never shortchanged. 
III. Praise God so that He receives the glory and honor due Him. 
IV. Praise God so that the world may know of His bountiful goodness as the only 

source of our spiritual gifts. 
Quentin F. Wesselschmidt 

Fifth Sunday in Lent 
Isaiah 43:16-21 
March 28,2004 

Notes on the text: The text is a textual unit according to the Masoretic Text. 
Isaiah 43:15, the verse immediately preceding our text, identifies the speaker of 
Isaiah 43:16. "I am the LORD, the Holy One, the Creator of Israel, your King" 
(ESV). Verses sixteen and seventeen can be regarded as an extended divine name 
which rehearses what Yahweh had done for His people in the past. During the 
initial stages of the exodus, Yahweh had made a path for them through the mighty 
waters. He brought out elements of the Egyptian army to where their doom was 
sealed. A metaphor likens the end of the Egyptian forces to the extinguishing/ 
quenching of a wick. 

Yahweh, however, tells His people that they should not dwell on the past. "But 
forget all that—it is nothing compared to what I am going to do" (NLT). Yahweh 
indicates that He is in the process of doing something new. "See, I have already 
begun!" (NLT). "Even now it shall come to pass" (TNK). 

The "new thing" was Yahweh's preparation for His people's return from their 
imminent exile. He would make a road in the wilderness and rivers in the desert. 
The animals/beasts of the field would benefit from the water supplies Yahweh 
would provide for His people. The creatures would glorify Him. In his use of the 
words ΓΤΤψΟ T1>0, Isaiah may have in mind the references to beasts of the earth 
and the beasts of the field in Genesis 1 and 2. Yahweh's intention in making these 
provisions for His people was that His people whom He had chosen and formed 
would praise Him. 
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Luther wrote, "Our seas and desert are of a different nature. Our church is in 
the sea and in the desert—in the world, in heresy, sin, Satan, etc., as Paul says (cf. 
2 Cor.4:8): *We are destitute, we hunger and thirst.'" 

E. J. Young saw the words "the new thing" pointing forward to the New Testa
ment. "The new thing in itself, however, is the wondrous new redemption that was 
wrought for His people when the promised Messiah died upon the Cross of Golgotha." 

Jeremiah pointed to a "new thing" when he wrote, "Behold, the days are com
ing, declares the LORD, when I will make a new covenant with the house of Israel 
and the house of Judah" (Jeremiah 31:31, ESV). 

The adjective >T0}, "My chosen" (v. 20), qualifies >fâ ,̂ "My covenant people." 
Yahweh set aside the people of Israel as His special people in the wilderness of 
Sinai (Ex. 19:3-6). 

The verb "formed" (Ί^>) in verse twenty-one is the same verb that is used in 
Genesis 2:7 when Yahweh Elohiym "formed the man from the dust of the ground." 

Liturgical context: Psalm 28:1-3,6-9: The Psalmist prays that the LORD would 
listen to his supplication (v. 2). In verse nine that Psalmist prays, "Oh, save your 
people and bless your heritage! Be their shepherd and carry them forever" (ESV). 

Philippians 3:8-14: After referring to Christ's sufferings, death, and resurrec
tion, the apostle Paul wrote, "I press on toward the goal for the prize of the upward 
call of God in Christ Jesus" (ESV). 

Luke 20:9-19: The so-called Parable of the Wicked Tenants was and is in
tended to face the hearers with the question: "How am I treating God's beloved Son 
in my life?" 

Suggested outline: 

Chosen and Formed by the Lord 

I. Yahweh: 
A. Had chosen and formed a people for Himself. 
B. Had led them through the Reed/ "Red" Sea. 
C. Had destroyed Pharaoh's army that had pursued them. 
D. Was making provisions for their return from impending exile. 

II. His formed, chosen, and delivered people were: 
A. To prepare for something new. 
B. To declare His praise. 

III. Present day believers: 
A. Are a "chosen race" (1 Pet. 2:9). 
B. Have been chosen by the Lord through Holy Baptism to be His own. 
C. Continue to be formed by the Lord through Word and Sacraments. 
D. Await "the upward call of God in Christ Jesus." 
E. Declare His praise in word and by action. 

Arthur F. Graudin 
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Palm Sunday 
Sunday of the Passion 
Deuteronomy 32:36-39 

April 4,2004 

Here we have the important message that God is the one that takes care of us 
in all of the strengths and weaknesses of life. It is God who takes care of us during 
the trauma of life and death through what His Son has accomplished on the cross 
at Calvary. 

The text begins with a description of what the work God would do in the lives 
of believers. He waits until their strength is gone and intervenes on their behalf. It 
is not through our own reason or strength, to paraphrase Luther's Small Cat
echism, that we can believe in our Lord Jesus Christ, or come to Him. We must first 
be broken of our independence that there may be God-dependence. 

In this breaking of our wills, we need to be reminded that there are no idols 
that will suffice. Whatever priorities there are in our lives that get in the way of our 
devotion to our loving and jealous God, He will destroy and dismantle them, restor
ing the good things either in this life or in the life to come. The idols are regarded as 
nothing. God's question, "Now where are their gods, the rock they took refuge in?," 
demonstrates that there is no permanent reality to idols and that they never have 
substantial form as real gods. Rather, they are given form and esteem due to our 
false devotion to their qualities. It is the fact that Israel, and also we, esteem them 
as gods that give idols power in our lives. God would have us show contempt for 
these "objects" of affection, that He might redeem our affections through Christ 
Jesus. 

It is precisely in that moment of despair of these false gods that the Holy 
Spirit works again in our lives to bring us to the truth in Christ Jesus. God has His 
handles on us. For those who are baptized, there is Baptism with its promises of 
renewal and salvation through Jesus' death and resurrection. There is Holy Com
munion, where we receive the very body and blood of Christ, given and shed for the 
remission of sins. Confession and the declaration of the forgiveness of sins provide 
further support as means of grace. And of course, there is the proclamation of the 
Word, through preaching, study, and meditation that contributes so much to our 
relationship with our triune God. 

All of this is enabled by the sacrifice of our Lord and Savior Jesus Christ at the 
cross. Here we find the answer to the issue of a God whom we cannot satisfy. As 
Abraham stated in faith, "God himself will provide the lamb" (Gen. 22:8). And 
there is the declaration of John the Baptist in the Gospel of John, "Behold the 
Lamb of God, Who takes away the sins of the world" (John 1:29). God knows our 
weakness and the fact that there is nothing that we can bring to save ourselves. He 
says, "I put to death and I bring to life, I have wounded and I will heal, and no one 
can deliver out of my hand" (Deut. 32:39). 

Sacrifice required that there be a perfect Lamb of God. Here is Jesus, who has 
paid for the sins of the whole world (1 John 2:2) and given up His life for all people. 
He is the only one who has life, and that more abundantly, the only one untainted 
by the fall, the only one not subject, on account of the curse, to death. It is He that 
comes willingly to the slaughter (Is. 53:7). It is He that willingly gives up His life, 
as He has said, "I am the Good Shepherd, the Good Shepherd lays down his life for 
the sheep" (John 10:11), and "No one takes it from me, but I lay it down of my own 
accord. I have authority to lay it down and authority to take it up again" (John 
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10:17,18). It is He who commends His forsakenness, a forsakenness brought on by 
our sins that He bore on the cross, to the Father He has always looked for love and 
fellowship. It is He who gives up His life as a ransom for all. 

Providing the adequacy is God's part, we are only asked to bring our inadequa
cies, our idols and our misplaced priorities, our broken promises and our sinful 
lives to this perfectly weak, yet totally mighty God. The God born in a manger was 
crucified on the cross and raised as the firstfruits of those who have fallen asleep (1 
Cor. 15:20) and our own resurrection. Amen. 

Timothy Dost 

Easter Day 
The Resurrect ion of Our Lord 

Psalm 118:14-24 
April 11,2004 

He is risen! He is risen indeed! What a Day the Lord hath made! We indeed 
can rejoice and be glad in it! But how quickly does the Easter celebration song 
seem to fade away in our own fives at times, not to mention in the lives of our 
parishioners? Psalm 118 is The Song of Victory and Life, and a wonderful part of 
Scripture to proclaim on the Day of Resurrection. In fact, this was Dr. Luther's 
favorite Psalm, which "had helped him out of troubles out of which neither emperor 
nor kind, nor any other man on earth, could have helped him" (KD Psalms, 223). 

Liturgical notes: Either collect could be used for worship this Day. Psalm 118 
references "gates of righteousness" and "the gate of the Lord." If the preacher 
wanted to do something with the "gate" theme, he would certainly want to use the 
first collect. However, the second collect is best suited for "this is the day the Lord 
has made..." with reference to Baptism and daily renewal. The Epistle of the Day 
is 1 Corinthians 15:1-11 where verse 2 can serve to bolster any malady for the 
sermon. The Gospel for the Day is either Luke 24:1-11 or John 20:1-9 (10-18). Both 
include doubt on the apostles' part because they did not understand that Jesus 
had to rise from the dead. This might be a malady for many people as well since 
Christians can be ridiculed for believing such "nonsense." 

Exegetical notes: This is a hymn of victory and rejoicing because of what the 
Lord has done. He has remained faithful to His eternal promise and has delivered 
His people from trouble and death. His love endures forever, and He has put His 
love into action on behalf of His people with a decisive victory. Psalm 118 takes us 
on the victory side of any struggles and battles that had taken place. It is the Lord's 
past actions and victory that the psalmist also uses as his ground for assurance as 
he looks forward. 

The Lord had been working all along, but it's so much nicer and easier when 
the battle is over and victory is won to see just how the Lord has worked. And that's 
the same case at times for the modern day Christian's life as well, isn't it? 

Verse 17 proclaims the psalmist's joyous outcome in the Lord's victory. He will 
not die, but rather he will live, and he makes this confession emphatically. He has 
seen what the Lord has done to help him. The psalmist has also taken refuge in 
God rather than putting his trust in man. The Old Testament malady still rings 
true today, doesn't it? How often are Christians tempted and teased because we 
put our trust in Christ Jesus? Yet God came through just as He promised. But it's 
more difficult as one is passing through trials, temptations, and struggles to re-
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member God's faithfulness. These are just some of the times when our Easter 
resurrection faith is challenged by Satan. And yet God can turn these around as 
divine discipline (v. 18). 

7)tfß in verse 23 expresses origination. In other words, the stone the builders 
rejected and this victorious outcome originated from the Lord. It was no mishap. 
This was intentional. Psalm 118 refers to Christ, who Himself used this part of the 
Psalm to interpret His Parable of the Wicked Tenants, which He addressed to His 
enemies. This was all part of God's intention, and His plan was fulfilled in Christ's 
death and resurrection. 

Sermonic thoughts: Among the many striking themes within this text, the one 
that strikes me most is that this victory day is the day the Lord has made. It was 
not an accident, nor was it unplanned. This was all a part of God's divine plan of 
salvation for His people. Is this a one-day event, a week-long or year event? No. 
God's victorious day which He has planned for us is the celebration that never 
ends! This victory is echoed in Revelation 19:7 at the Marriage Feast of the Lamb 
after the fall of Babylon has taken place. God's plan for us is that we too shall be a 
part of His eternal Easter celebration. 

We can understand why non-Christians' "Easter celebration" is only for a day, 
although we don't agree. For them, it's only about Easter eggs, candy, and a visit to 
the dentist for the kids in the near future. But why is it that so many Christians 
enjoy Easter only as a one-day event? How many Christians are not even aware 
that Easter season stretches over a forty-day period and in fact can be viewed as 
one long "celebration day" in the life of the church? The preacher can take this 
malady a bit further as he explores reasons why parishioners may not understand 
that this eternal day of celebration is something that every Christian lives and 
rejoices in on a daily basis. God indeed brings His eternal day to us through Christ 
on a weekly basis in worship. There we hear the Word and partake of the Heavenly 
Feast in Easter resurrection celebration—the foretaste of the Feast to come. But it 
doesn't end after worship is over on Easter Day, or after any other day of worship for 
that matter. The Lord continues to bless us in our baptisms as the new person 
comes forth daily in baptismal resurrection. He continues to bring the eternal day 
of victory celebration to us one day at a time on this side of heaven. Therefore, every 
day is an Easter Victory Day that we can rejoice and be glad in. Because of Jesus, 
we are people of the Easter resurrection whose celebration goes on and on and on. 
We live in the eternal victory, one day at a time. 

Suggested outline: 

And the Celebration Goes On! 

Introduction: Explore briefly why people like celebrations: Super Bowl, World 
Series, family celebrations, etc. Wouldn't it be great if we could bottle them up so 
that we can use them in our lives when the going gets tough? 

I. Highlight some of the victory themes in Psalm 118. 
II. This is the Day the Lord Has Made. 

Explore the hearers' reasons why Easter is mainly a one-day event for 
most people. What causes the Easter joy and celebration to make such an easy 
exit from peoples' lives? What are some ways we end up living for this tempo
ral day (struggles, problems, sins) which replace the Easter joy of the eternal 
day? 
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III. Christ has won the day. 
A. Highlight the Easter story. It's Easter after all! He has shut the gates of 

hell and opened the gates of heaven! 
B. Christ has given us this victory to celebrate on a regular basis in worship 

and on a daily basis in Baptism! 

Conclusion: Every day is Easter Day for the Christian. He brings us the eter
nal victory celebration one day at a time. Today is the Day the Lord has made. Let 
us rejoice and be glad in it, and in tomorrow as well. 

Michael J. Redeker 

Second Sunday of Easter 
Acts 5:12,17-32 
April 18,2004 

Church year context: Beginning with the Second Sunday of Easter and continu
ing through the Seventh Sunday of Easter, the first lesson, usually taken from the 
Old Testament, comes instead from the Acts of the Apostles. The appropriateness 
of this series of readings from Acts is not hard to see. Just as the fifty days of 
Easter form one continuous celebration of our Lord's resurrection, so also does the 
book of Acts continue to tell us the story of Jesus, now the Crucified and Risen One, 
who is still present in and with His church. Just as "Easter" does not come to a 
sudden conclusion at midnight Easter Sunday evening, so also the story of His 
rising continues in the lives of His people, raised with Him in the waters of Bap
tism and given new life by His Spirit. 

Grist for the homiletical mill: 1. Unfortunately, when we begin our reading at 
Acts 5, we cannot see the patterns that Luke so artfully develops in Acts 2-7. The 
preacher, therefore, should begin his preparation by reading from Acts 3 (or, at 
least, Acts 4) through to the end of Acts 5. He will then see that there is a pattern 
of increasing tension as we work from the arrest of Peter and John in Acts 3-4 to 
that of the apostles in Acts 5. This pattern reaches its climax in the arrest and— 
not release but—execution of Stephen in Acts 7. A helpful resource for tracing the 
outlines of these patterns is the second volume of Robert C. Tannehill's The Narra
tive Unity of Luke—Acts (Minneapolis: Fortress, 1990). See, especially, pages 63 
and following. 

2. Also worth noting is the pattern of prophecy/promise and fulfillment be
tween the words of Jesus spoken before His Passion and the events that transpire 
in the opening chapters of Acts. Who can fail to see the fulfillment here of our Lord's 
prophecies that the disciples would be seized and dragged before rulers, that this 
would prove to be for them an opportunity to give testimony to their Lord, and that 
the Holy Spirit would enable them to speak boldly in these life-and-death situa
tions? The good preacher, however, assumes nothing, and it would be both wise and 
helpful to point out these connections for our people. 

3. Note also that in Luke's Gospel we hear Peter assuring Jesus, "Lord, I am 
ready to go with you to prison!" (22:33). Now, Luke tells us of a time when Peter 
does finally go to prison "with his Lord." 

4. Of even more significance for preaching, perhaps, is the pattern of similarity 
between what happened to Jesus in His passion and what is now happening to His 
disciples as they carry out their commission. This pattern seems richly laden with 
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preachable treasures, and I would like to spend a few moments developing it. 
5. Peter's speeches in Acts 1-5 are filled with references to our Lord's passion. 

As we read through these opening chapters, we have constant reminders of the 
death and resurrection of Jesus not only in Peter's words but also in the settings 
and even in the actors themselves. We have not left Jerusalem. We are still in the 
Temple environs. We are still confronting the same prosecuting attorneys and 
jurors who condemned and executed Jesus. 

6. Some of these reminders are almost verbal repetitions from Luke's Gospel. 
Compare, for example, Luke 20:2 with Acts 4:7. Surely even the "rulers, elders, and 
scribes'' must have thought this felt and sounded eerily familiar! 

7. Looking more closely at our text, we can see that being "Easter People," 
living in the hope of the resurrection, does not mean that only signs and wonders 
will follow (v. 12). The high priest "takes action," the Good News will not be pro
claimed unchallenged. The apostles are arrested and thrown into prison. 

8. It is at this point in the story that we see one of the most fascinating 
connections to the story of Jesus. It has not been long since we watched as soldiers 
sought to keep another prisoner "in custody," only to find all their attempts to be in 
vain: Empty tomb. Empty cell. Defensive guards. Puzzled priests. Can there be 
any doubt that the same power is at work in both cases? 

9. In addition to Peter's allusion to Deuteronomy 21:22-23, two words from his 
speech here merit special mention. Peter refers to Jesus as άρχηγον (and savior) in 
verse 31. The word αρχηγός is used four times in the New Testament, twice in Acts 
(both times in speeches of Peter) and twice in Hebrews, all four times in reference 
to Christ. Its etymology suggests a combination of the ideas of "first" and "leader," 
and it is often translated as "pioneer" or "founder" or even "prince." A comparison 
of our verse with Hebrews 2:10 is illuminating. Peter's phrase seems to describe 
Jesus as the one who leads us to a salvation that He Himself provides, He blazes 
the trail to the salvation that He Himself has won for those who follow Him. 

10. The word Peter uses here for "obey" is also interesting, and also draws 
from two ideas to give us its meaning. Πειθαρχέω combines ideas of "persuasion" 
and "authority." It would be pushing etymology too far to say that the word always 
suggests a willing obedience, but Peter's statement does seem to convey the idea: 
"It is God's authority of which we have been convinced, and we shall obey Him." 

In summary, we could say that Thomas' "My Lord and my God," finds expres
sion in the words and actions of these apostles. Convinced that He will lead them 
through suffering and death to salvation, they hear and obey His word with no fear 
of consequences. With what can human authorities threaten them? If the gates of 
Hell cannot prevail against this church, how can the bars of earthly prisons stop 
them? And yet, the message is always and ever a call to repentance and a promise 
of forgiveness—even to those who killed the Lord. There is in Peter's words neither 
denial of the bloodguilt nor longing for vengeance, only the call to join the apostles 
in following Him. Even—especially—in their preaching, the apostles remain obe
dient to the word of the Lord. 

Jeffrey A.Oschwald 
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Third Sunday of Easter 
Acts 9:1-20 

April 25,2004 

The home of the apostle Paul was Tarsus, an important Graeco-Roman com
mercial city and also the capital of the province of Cilicia in what is today Western 
Turkey. Tarsus lay on the Cydnus River, around ten miles east of the Mediterra
nean Sea. 

As a Jew, his Hebrew name was Saul. He was a descendant of the tribe of 
Benjamin. His father was a dedicated Pharisee who sent Saul to Jerusalem to 
study under the famous scholar Gamaliel. Saul learned well the rabbinical learn
ing of Jewish scholars. He also had the important status of being a Roman citizen, 
so crucial for his later missionary role as the great apostle Paul. 

Acts 8:1 records that Saul was in Jerusalem when Stephen was tried and 
stoned to death. Then believers in Christ were severely persecuted in Jerusalem 
and had to flee throughout the open country of Judea and Samaria. 

Acts 9 records that in his urgent desire to destroy all believers in Christ, Saul 
asked the high priest to give him letters to the synagogs in Damascus to permit 
him to arrest believers in Christ and bring them to be tried in Jerusalem. His 
purpose was to seek and destroy what he considered to be a very dangerous reli
gious movement that grossly violated the Scriptures. 

As verse 3 records, in the area near Damascus, Jesus Himself as a bright 
Light from Heaven dramatically came and asked, "Saul, Saul, Why are you perse
cuting Me?" Saul asked, "Who are you?" The voice answered, "I am Jesus!" Jesus 
then told him to go into Damascus, where he would be told what his future role 
would be. Note how verses 8-9 describe the effect of the vision on Saul. Jesus, the 
object of his aggressive persecution, would now become the center of his faith and 
his dedicated activity to the end of his life. 

Verses 10-16 record the instructions Jesus gave to Ananias to go to the street 
called "Straight" and minister to Saul, known as the rabid persecutor of believers 
in Christ. Note Ananias' graphic reaction. Verse 15 records God's response, detail
ing the sufferings Paul would experience. 

When Ananias came to Saul, he told him that Jesus had sent him so that Saul 
would see Him again and be filled with the Holy Spirit to carry out his coming 
important role. Then Ananias baptized Saul and gave him food to eat. 

Verses 19b-21 record Saul's clear message in the synagogs, "Jesus is the Son of 
God!" As "the Son of God," the ascended Jesus had personally appeared to Saul in 
Damascus and had called him to become His apostle. Verse 21 records the amaz
ing reactions of Saul's hearers at what had happened to Saul who had come to 
Damascus to destroy believers in Christ as the true Son of God and Savior! 

Note how carefully Luke was moved by God to record in the book of Acts Saul's 
faithful extensive missionary activities for the rest of his life throughout the Medi
terranean world, probably as far as Spain. Beginning in Acts 13:9, Luke uses 
Saul's Roman name Paul in recording his mission activities. 

2 Timothy records that Paul became a prisoner in Rome. Note that he states 
in 4:18, "The Lord will rescue me from all harm and will take me safely to His 
heavenly Kingdom. To Him be glory forever. Amen!" 

2 Timothy 4:9-18 records Paul's closing days before his death in Rome. Chris
tian tradition records that as a Roman citizen he was beheaded, probably late in 
66 A.D. 
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Suggested outline: 

God Called Paul to Be His Apostle to the Mediterranean World. 

I. Paul, the well-informed dedicated Jewish scholar. 
II. God's personal call of Paul to be His missionary. 

Erich H.Riehl 

Fourth Sunday of Easter 
Acts 13:15-16a, 26-33 

May 2,2004 

Church year context: The Fourth Sunday of Easter is also Good Shepherd 
Sunday, as the Gospel from John 10 reflects. Although there is no shepherd/sheep 
imagery in our reading from Acts, there are some definite connections between the 
two readings. The ignorance and unwillingness of Jerusalem with regard to the 
significance of Jesus' work and His identity, the description in Acts 13 ofthat great 
work of Jesus whereby He "tells us plainly that He is the Messiah, and the decla
ration by the Father that Jesus is truly His Son—all these illustrate points of 
connection between John 10 and Acts 13. It may seem difficult to pass up the 
annual opportunity to preach on the John 10 Gospel, but there are certainly rich 
possibilities here in Acts as well. 

Context in Acts: 1.1 began a recent Bible study on Acts 13 by asking the stu
dents: "In 530 words or less, summarize salvation history, proclaim the good news 
of Jesus Christ in a way that the people of [St. Louis] can easily understand, and 
then conclude with a brief exhortation telling your hearers how vitally important 
this message is for them (and please include in this final part a brief but clear 
summary of the doctrine of justification by faith)." The value of this sermon of 
Paul's can hardly be overstated, for, in the scope of just a few paragraphs, Paul does 
all those things for us. 

2. This is the first extended speech of Paul that Luke has included for us. He 
will include two others (not counting trial speeches): 17:22-31 in Athens and 20:18-
35 to the elders of the Ephesian church. 

3. Since it is not included in the appointed reading, it is important to point out 
that the setting is no longer Jerusalem. The Gospel has already traveled to Asia 
Minor. Paul is still speaking to an audience composed predominantly of (ethnic) 
Jews, but he is now far from Jerusalem and the location of the events he is narrat
ing. Thus, he does not say "you condemned Him" but uthe residents of Jerusalem 
condemned Him." 

4. It is very helpful to compare this speech of Paul's with other speeches in 
Acts. There are some instructive similarities and differences, for instance, be
tween Paul's speech here and that of Stephen in Acts 7. The content is similar in 
many ways, but the differences in audience certainly cause the speakers to change 
the way they present their material. It is also important to note that Luke includes 
a significant speech at each major turning point in the Gospel's journey to Rome. 
This pattern begins in Luke 4 at the inauguration of Jesus' own ministry. Then 
again, in Acts 2, Peter's long message signals the beginning of the apostolic mis
sion. Here, in Acts 13, the "apostle to the Gentiles" delivers a message that is 
opposed by certain Jews but well received by many Gentiles and prepares the 
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reader for the shift in emphasis that will begin to take place in the mission of Paul. 
5. This sermon can be easily divided into three sections; our text is the second 

section. These sections are clearly delineated by the repetition of the salutations, 
which seem to become more intimate with each section. The first section covers 
salvation history from the election of Abraham and his descendente to the preach
ing of John the Baptist! It is extremely interesting to see what is included here and 
what is not, and why. The third section comprises the exhortation to believe this 
message that is now "preached to you" and warns them in powerful prophetic 
words not to reject his words. 

Preaching points: 1. As with many of the sermons recorded in Acts, a very clear 
line can be drawn between what humanity does to Jesus and what God does to/for 
Him. Notice here that no distinction is made between "friend" and "foe" in the 
trial, crucifixion, and burial of Jesus. All these things were done by men who unwit
tingly were fulfilling all that the prophets foretold concerning Jesus. Then comes 
verse 30: but God raised Him from the dead! Paul's words suggest an outline that 
might talk about (1) Jerusalem's response, (2) God's response, and then ask about 
(3) Our response. 

2.1 find it a very intriguing question, though perhaps better used as a discus
sion question in Bible class, to ask what Paul was thinking as he spoke these 
words about the events in Jerusalem. Where was Paul when all of these things 
were happening? What knowledge of or role in them did Paul have? Does he include 
himself in the foolish Jerusalemites who could not recognize their Lord and Savior 
and who did not understand the word of God they heard proclaimed every Sabbath? 

3. More and more I am convinced that there is a kind of divine play on words in 
the conclusion of these Acts sermons. The promise was, of course, that God would 
one day raise up for His people a leader like Moses, a king like David, a prophet like 
Elijah. The sermons in Acts all seem to reach their climax with the point that God 
"raised Him up" from the dead. Certainly there could be no more dramatic way to 
show that this is indeed the One promised of old! If there was ever one that God 
raised up for His people, surely it is this Jesus, the One whom He also acknowl
edges as His own Son. 

Jeffrey Oschwald 

Fifth Sunday of Easter 
Acts 13:44-52 
May 9,2004 

The setting: Acts 11:19-30 records that because of the persecution of Chris
tians after Stephen's death, believers in Christ "went away as far as Phoenicia, 
Cyprus, and to Antioch, Syria." They only shared the Gospel with Jews (v. 19), But 
some from Cyprus and Cyrene came to the important city of Antioch in northern 
Syria and shared the Gospel with the Greeks (Gentiles). Then many of these be
lieved the Gospel. 

When the church in Jerusalem heard about this, they sent Barnabas to Antioch. 
"He was a good man, full of the Holy Spirit and faith" (v. 24). Then Barnabas went 
to Tarsus in Cilicia and brought Paul back to help him. They served there for a 
whole year, and many were brought to faith in Christ. The believers in Christ were 
called "Christians!" (v. 26). 
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Acts 13 records that one day, while they were worshipping, the Holy Spirit 
said, "Set Barnabas and Saul apart for Me to do the work for which I have called 
them" (v. 2). The two then went to Antioch's harbor on the Mediterranean and 
sailed to the island of Cyprus to share the Gospel there. 

Paul's message at Antioch in Pisidia (Acts 13:13-41): From Paphos, the western 
harbor of Cyprus, Paul and Barnabas later sailed to Perga, the harbor of Pamphylia, 
and walked about a hundred miles north to the city known as Pisidian Antioch. 
During the Sabbath service, the leaders asked them, "If you have any word of 
encouragement for the people, speak!" (w.13-15). 

Verses 16-41 record Paul's crucial message. Note that he addressed them as 
Jews and "those who fear God" (Gentiles known as "God-fearers"). 

He purposefully stressed God's grace in leading His covenant people out of 
Egypt through the Wilderness of Sinai to Canaan, the people demanding a king, 
Saul, and then later David as king, "A man after My own heart, who will do every
thing I want him to do" (v. 22). 

Paul went on to stress that Jesus, David's descendant, was the fulfillment of 
God's promise of the Savior, and also the role of John to tell God's people to repent 
and be baptized. 

Paul went on to carefully stress to his hearers that the Jewish leaders in 
Jerusalem fulfilled what the prophets had predicted: they asked Pilate to execute 
Jesus, He died and was buried, and God raised Him from the dead. Then He was 
seen by many (w. 21-37). 

Paul stressed to his hearers in the synagog the certainty of Christ as the true 
Savior in fulfillment of God's promises. Through Him there is the certainty of 
salvation through faith in Him! Note how he pleaded with his hearers to truly 
believe and not to experience God's wrath (w. 38-41). The people urged Paul and 
Barnabas to again speak of the certainty of Christ as the Savior on the next Sab
bath (w. 42-43). 

The Jewish reaction at the following Sabbath: Luke records that "almost the 
whole city was there to hear God's word" on the following Sabbath. This included 
many Gentiles. The Jews became very angry and slandered Paul. 

Note the graphic response of Paul and Barnabas to the Jews. "You are unwor
thy of eternal life with God; we are turning to the Gentiles. We will do what God 
ordered us to do as recorded in Isaiah!" (49:6). 

The Gentiles were delighted to hear what God had said through Paul and 
Barnabas. Note the graphic meaning of verse 48! As a result, the Gospel spread 
throughout the whole region as it was shared by the hearers with others. 

The Jews resorted to prejudicing the government officials against the believ
ers. It is important that the wives of many of these had been attracted to Judaism 
and frequently attended the synagog services. The negative reaction of these wives 
influenced their husbands to join the negative Jewish reaction to Paul and Barnabas. 
As a result, they were driven out of the area. 

Note that Paul and Barnabas shook the dust off their feet. Then they went on 
to the city of Iconium, a considerable distance southeast of Antioch. Luke records 
that the believers in Christ in Antioch "continued to be full of joy and the Holy 
Spirit" (v. 52). 

CONCORDIA JOURNAL/JANUARY/APRIL 2004 77 



Suggested outline: 

God's Message of Salvation for the World 

I. God's blessings on Paul and Barnabas's sharing the Gospel. 
II. God's ongoing blessings on sharing the Gospel. 

Erich H.Kiehl 

Sixth Sunday of Easter 
Acts 14:8-18 
May 16,2004 

The healing of the man who was lame from birth produces a-rather shocking 
reaction by the people of Lystra (a Roman colony and the home town of Timothy, see 
Acts 16:1). Yet, when one is aware of the area's history, the reaction is understand
able. The area apparently contained many who worshiped Zeus and Hermes, and 
Luke informs the reader that a temple dedicated to Zeus existed in Lystra. Legend 
had it that an elderly couple in the area was once visited by Jupiter and Mercury 
(the Roman equivalents of Zeus and Hermes). According to the legend, the couple 
was unaware that they were entertaining deity and were rewarded for their hospi
tality. In the 1920s, a stone altar was discovered there which was dedicated to the 
"hearer of prayer (presumably Zeus) and Hermes" (F. F. Bruce, The Book of Acts, 
NICNT [Grand Rapids: Eerdmans, 1981], 291-292). Some have speculated that 
Barnabas may have been identified as Zeus (the chief god in the Greek pantheon) 
because he was more physically imposing than Paul, and that Paul was identified 
as Hermes (son of Zeus by Maia and the herald for the gods) because Paul was 
doing the speaking. 

The healing of the man convinced the Lystreans that they were once again 
being visited by the divine. They were correct in a way, but their response was to 
worship Paul and Barnabas, who they thought were Hermes and Zeus, respec
tively. As the lesson is read from the lectern, hearers might even smile as they 
think of the incident and wonder how anyone could think of Paul and Barnabas as 
gods. Since the Lystreans broke into the Lyconian language to express their shock 
and amazement at the healing of the lame man (v. 11), it is likely that Paul and 
Barnabas were a bit bewildered at first and did not realize exactly what was 
taking place. 

Paul and Barnabas react to the misguided worship on the part of the Lystreans 
and tear their garments to express their shock at this blasphemous display (cf. 
Mark 14:63). Paul immediately redirects the focus to the true God. This is one of 
two places in Acts where Paul preaches to pagans, the other being Paul's address 
in Athens (17:22ff.). This explains Paul's approach in appealing to his hearers 
through the natural knowledge of God that should be theirs through observing 
creation. 

Even though the healing was unsolicited by the man who had been lame since 
birth, it should be noted that he was listening to what Paul was saying (v. 9). This 
miracle, like so many others, served not only to assist a person who was in great 
travail, but also served to point people to a far greater reality. In this case, the 
greater reality was the identification of the true God as opposed to the false gods of 
the Lystreans. 
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What followed Paul's words was not very encouraging. Paul is barely able to 
keep the people from sacrificing to Barnabas and him, he is dragged out of town 
and stoned after some of the Jews from Antioch and Iconium (see the opposition to 
the Gospel there in Acts 13:44-45,49-52; 14:4-7) come to convince the people of 
Lystra that Paul and Barnabas are trouble makers, and the next day Paul and 
Barnabas leave town and travel to Derbe. 

There are at least two homiletical ideas which emerge from this text. The first 
is the idolatry on the part of the Lystreans in their worship of Paul and Barnabas. 

- The second is the rather interesting statement on the part of the Lystreans, "The 
gods have come down to us in human form" (Οι θεοί όμοιωθέντες άνθρώποις 
κατέβησαν προς ημάς [ν. 11]). The homiletical plan employed below will combine 
both of these themes to emphasize a recurring cycle in the history of God's dealings 
with His people: God comes to help His people; His people repeatedly misdirect 
their worship in the form of idolatry; and, God continues to come to His people. In 
this way, the incident forming today's text is a microcosm for the pattern of activity 
between God and His people. The pattern is also familiar in the life of any Chris
tian, especially if one identifies all acts of sin as, ultimately, violations of the First 
Commandment. This allows for a very personal application of the Law and Gospel. 

Suggested outline: 

The True God Has Always Come to His People 

Introduction: Review strange events of the text, including the conclusion of the 
Lystreans and their idolatrous reaction. 

I. The true God has always come to help His people. 
A. Creation. 
B. Egypt. 
C. Promised land. 

II. God's people have repeatedly reacted with misguided worship. 
A. Self-worship in the garden (Adam and Eve). 
B. Manufactured worship at Mt. Sinai (golden calf). 
C. Diverted worship in the promised land (Baal and related gods). 
D. Present day. 

III. God continued coming to His people. 
A. "In human form" (John 1:14). 
B. In "the Spirit of truth" (see Gospel lesson). 
C. In Word. 
D. In Sacrament. 

Conclusion: God will come to His people one final time. No longer will His 
people worship anyone or anything other than the true God (see Rev. 21:22, second 
assigned lesson), the one who has always come to His people. 

Glen D. Thomas 
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Seventh Sunday of Easter 
Acts 16:6-10 
May 23,2004 

The text highlights God directing the mission of His church. Specifically, it is 
the Spirit's direction which is identified. Since the following Sunday will be the 
celebration of Pentecost, this text gives another opportunity for homiletical focus 
on the work of the Spirit. 

The Spirit's direction is evident in both the negative direction ("having been 
kept by the Holy Spirit from preaching the word in the province of Asia," κωλυθέντες 
ύπο του 'Αγίου Πνεύματος λαλΖσαι τον λόγον τη 'Ασία, ν. 6, and "they tried to 
enter Bithynia, but the Spirit of Jesus would not allow them," και ουκ εϊασεν 
αυτούς το Πνεύμα ' Ιησού, ν. 7) and the positive direction ("concluding that God had 
called us to preach the gospel to them", v. 10). 

God provided direction for the preaching of the Gospel. Paul followed God's 
direction without hesitation ("we got ready to leave at once for Macedonia," ευθέως 
έζητήσαμεν έξελθείν εις Μακεδονίαν, ν. 10). 

Speculation surrounds the precise way in which the Holy Spirit kept Paul from 
preaching the word in the province of Asia (v. 6). Some have speculated that Paul 
interpreted his "thorn in the flesh" (2 Cor. 12:7) as the Spirit's preventative mea
sure. Others have speculated concerning visions, prophetic utterances by others, or 
a prophetic gift given to Paul. There is no direct answer to the question of the 
Spirit's methodology. 

Paul is accompanied by Silas and Timothy as he travels. The change to "we" in 
verse 10 is an indication that Luke joined the group at this point and traveled with 
them to Macedonia. Some have speculated that Luke joined Paul here in order to 
provide medical care for Paul (specifically for his "thorn in the flesh"). Again, no 
direct answer is given. 

History has included much speculation as to the identity of the man in Paul's 
vision who begged them to come over to Macedonia. Some have even speculated 
that it was Luke. The man is merely identified as "a man of Macedonia," and his 
specific identity is not revealed. 

This text provides an opportunity for a congregation with a long history to be 
reminded of how God has directed the ministry of the congregation over the years. 
A pastor who has been at a congregation for a long time can perhaps recount from 
personal experience the times when the congregation wanted to pursue a particu
lar direction with the congregation's ministry but "was prevented" from doing so 
and, instead, was used by God in a different way to further the work of the kingdom. 
A pastor who has not been in a congregation for a long time can probably gain this 
history by talking with some of the long-time members. 

At the same time, this text provides a "law handle" (to adapt the "Gospel 
handle" designation made famous by Prof. Rossow) to discuss ways in which the 
members and perhaps the entire congregation can thwart and hinder God's desire 
(direction) for the mission of the congregation. Care needs to be taken so that the 
pastor does not communicate the idea that his direction for a new initiative was 
"God's will" and the congregation simply thwarted God's will by failing to follow it. 
There are plenty of sinful tendencies (pride, greed, desire to be "in charge" and 
controlling, ambivalence to God's will, etc.) to identify and they can be enumerated 
in a demonstration of how the sin which still lives inside of each member prevents 
them from living the petition "thy will be done" with absolute sincerity. 
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The good news is that God has not left us directionless. The Holy Spirit, work
ing through means, continues to guide and direct the people of God. With this same 
Spirit's work, we seek to follow God's direction. 

Suggested outline: 

Following God's Direction 

Introduction: Recent technological advances in providing directions for travel 
(computer mapping programs, GPS, in-car screens with voice prompts, etc.). 

I. The Spirit's direction for Paul. 
A. Negative (w. 6-7). 
B. Positive (v. 10). 

II. The Spirit's direction in our life. 
A. Individually. 

1. Conversion. 
2. Gifts. 

B. Collectively. 
III. Our resistance to the Spirit's direction. 

A. Individually. 
B. Collectively. 

IV. The Spirit's continual direction. 
A. Promises (John 14:16-17; 16:13-15). 
B. Means (Word-^John 17:17). 

Conclusion: Just as modern technology has provided us with direction for vir
tually any journey, so also the Lord of the Church has provided and continues to 
provide direction for His church. 

Glen D. Thomas 

The Day of Pentecost 
Genesis 11:1-9 
May 30,2004 

Sermon theme and summary: How far humankind has come, as it is a long 
way from the garden (Gen. 1:1-2:4) to the tower (Gen. 11:1-9). In the garden was 
unity and wholeness, as all of creation worked together in harmony and "God 
looked at everything he had made, and he found it very good" (Gen. 1:31). But with 
the tower of Babel all unity, even among peoples, is destroyed. "The Lord confused 
the speech of all the world. It was from that place that he scattered them all over 
the earth" (Gen. 11:9). It is a long way from the garden to the tower. It is a way 
peppered with sin, death, murder, and destruction (the flood). Such is the way of 
arrogant humankind in a fallen world. Such is the primal record of Genesis 1-11. 

How far God has come, as it is a long way from the tower to the cross. It is also 
a way peppered with sin, death, murder, destruction, and apostasy, as the way of 
arrogant humankind in a fallen world continues. But it is also now a way of the 
cross, and the language that divided people one from another at the tower is now 
used to unite people in the name of Jesus Christ (Acts 2:1-13). Unity comes as the 
Gospel is proclaimed, for God has acted injustice, power, and redemption. "There-
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fore let the whole house of Israel know for certain that God has made him both Lord 
and Messiah, this Jesus whom you crucified" (Acts 2:36). 

God restores us to unity with Himself and with others—turning aside the 
natural arrogance of humankind and responding with forgiveness and love. This 
frees us to be agents of God's service and of unity among all peoples. Even when we 
fail to be such in the world, as we will imperfectly live, God in Christ still reaches 
out to us in a language we understand (Sacrament and Word) and in actions of 
forgiveness and love. 

Suggested outline: 

I. It is a long way from the garden to the tower. Characteristics of life in the 
garden include all aspects of the good... "And God saw everything that he had 
made, and behold, it was very good" (Gen. 1:31). All creation lived in harmony; 
all creation, including man and woman, lived unpretentiously and simply (Gen. 
2:24). But sin came, and with sin, pain and death. Shame (Gen. 3:7), pain (Gen. 
3:16-18), anger (Gen. 4:5-6), murder (Gen. 4:8), lying (Gen. 4:9), and wicked
ness (Gen. 6:5) all become part and parcel of the human experience. The flood 
is God's response to further corruption (Gen. 6:11), and once again the popula
tion of humankind grows. But there is still sin. In this reading the sinfulness 
appears to be arrogance. So God confuses their speech (Gen. 11:7) and dis
perses the people over the "face of all the earth" (Gen. 11:9). So is the record of 
humankind. 

II. It is a long way from the tower to the cross. People who were once divided are 
now united as followers of Christ, speaking a common language, "Jesus is 
Lord." Languages that separated one group of people from another are now, 
miraculously, used to speak of the Christ (Acts 2: 4,11). The uniting message 
is clear in all languages, communicated clearly to all people—"Jesus of 
Nazareth, a man attested to you by God with mighty works and wonders and 
signs that God did through Him in your midst, as you yourselves know—this 
Jesus, delivered up according to the definite plan and foreknowledge of God, 
you crucified and killed by the hands of lawless men. God raised Him up, 
loosing the pangs of death, because it was not possible for Him to be held by it" 
(Acts 2:22-24). The needed response: "Repent and be baptized every one of you 
in the name of Jesus Christ for the forgiveness of sins" (Acts 2:38). 

III. So it is that God brings us into unity with Himself and with each other, as He 
responds to us in forgiveness and love. We repent of all of the sins that are part 
and parcel of our lives; He responds with the work of the Christ in mercy and 
love. We live, thus, even here and now, in unity with God and with each other, 
except that we do so imperfectly. Even so, God's mercy and love in Christ 
endure forever. 

Bruce Härtung 

The Holy Trinity 
First Sunday after Pentecost 

Proverbs 8:22-31 
June 6,2004 

Our text is full of surprises. At first it appears to be recommending a trait 
called wisdom, a virtue all of us admire and desire, but hardly worth the subject of 
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a sermon that hopes to rise above moralism. Then we notice that throughout the 
text and in verses 1-8 of this chapter, the writer speaks of wisdom as if it were a 
person rather than an abstract trait. Is this just a rhetorical trick to make the 
material more readable? If so, we appreciate the writer's artistry. But then we turn 
to 1 Corinthians 1:24 and get the big surprise. There Paul calls Christ "the wisdom 
of God." It turns out that wisdom is a person, no less a person than the Second 
Person of the triune God! 

The next surprise is the considerable participation of Wisdom (Christ) in the 
creation of our world, an activity we usually attribute primarily to God the Father. 
So active was Christ in creation that the text calls him "the craftsman at [God's] 
side" (v. 30). This description implies two truths: that Christ helped create the 
world ("craftsman") and that Christ is intimate with the Father ("at his side"). 

Verses 35-36 of this chapter provide us another surprise. Christ crafted more 
than our world—He crafted our salvation. "Whoever finds me finds life" (v. 35). 
This activity is spelled out in more detail in the Epistle (Rom. 5:1-5) and Gospel 
(John 16:12-15), where our salvation is pictured also as a trinitarian activity. 

Suggested outline: 

"The Craftsman at God's Side" 

I. "The Craftsman at God's Side" crafts creation. 
A. The word "craftsman" implies Christ's activity in the creation of the world. 

1. Verses 27-29 describe this activity in poetic detail. 
2. Verses 30-31 describe Christ's delight in the beauty of what He helped 

create. ' 
3. Verse 31 describes Christ's delight in the mankind He helped cre

ate—the impelling motive for the salvation of mankind that He crafted 
because of our fall into sin. 

B. The expression "at God's side" implies an intimate relationship between 
Christ and His Father. 
1. Verse 22 describes this intimacy in terms of the Father "possessing" 

Christ. 
2. Verse 23 describes this intimacy in terms of the Father appointing 

Christ from eternity for His creative role. 
3. Verse 24 describes this intimacy as Christ's being given birth from 

eternity, long before the creation of the world. 
4. Verse 30 describes this intimacy in terms of Christ's "rejoicing al

ways in [the Father's] presence." 
II. "The Craftsman at God's Side" crafts salvation. 

A. As Christ was "The Craftsman at God's Side" in creation, so the Father 
and the Holy Spirit were at Christ's side in crafting our salvation. 
1. Our text alludes to Christ's activity in our salvation. 

a. "Delighting in mankind" (v. 31) describes the love that impelled 
Christ to craft our salvation. 

b. "Whoever finds me finds life" (v. 35) anticipates the blessed re
sult of the salvation Christ crafted. 

2. The Epistle and Gospel for this Sunday describe in detail the activity 
of the Father and the Holy Spirit in our salvation. 
a. The Father confers upon us many gifts because Jesus' saving life 

and death have given us access to the Father. (See the Epistle.) 
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b. The Holy Spirit channels these gifts into our hearts—including 
the gift of His presence. (See the Epistle.) 

B. Now we enjoy with God an intimacy approximating the intimacy which 
the three persons of God enjoy with one another. 
1. This intimacy was achieved on the cross by means of a break in the 

intimacy between Christ and His Father. 
a. Jesus cried out, "My God, my God, why have you forsaken me?" 
b. In the language of our text He was no longer "at [God's] side." 
c. The reason for this rupture was that Christ on the cross was 

"made sin for us" (2 Cor. 5:21) and made the curse for sin for us 
(Gal. 3:13). 

d. God delighted in Christ's sacrifice for our sins and reinstated 
Him. Once again He is "at [God's] side," at His right hand for all 
eternity. 

2. As a result, we enjoy an intimacy with God approximating the inti
macy which Father, Son, and Holy Spirit enjoy with one another. 
a. The Father gives us "peace," "grace," "the hope of glory," and "love 

into our hearts." (See the Gospel.) 
b. The Son gives us access to the triune God (Rom. 5:1-2). 
c. The Holy Spirit guides us into all truth, takes what is Christ's 

and makes it known to us (see the Gospel), and even lives in our 
very bodies. (See the Epistle.) 

Therefore, like Jesus in our text, we can rejoice "always in [God's] presence" 
and also ourselves become "craftsmen at His side," ministering the salvation He 
crafted to fellow Christians and to the people of our world. 

Opportunity for bonus Gospel: Christ, alias Wisdom, says in verses 24-25, 
"When there were no springs abounding with water...before the hills, I was given 
birth." Treated imaginatively, this statement can provide bonus Gospel for a ser
mon based on the outline above. 

Exegetically, Christ is simply asserting His eternity. He existed before our 
world did. He was around long before springs of water and hills were created. 

True as far as the relationship between Christ and His creation is concerned. 
Yet, in another sense, it is not true. There was a spring of water in existence even 
before the world was created. Christ Himself was that spring. "Whoever drinks the 
water I give him will never thirst. Indeed the water I give him will become in him 
a spring of water welling up to eternal life" (John 4:14). "If a man is thirsty, let him 
come to me and drink. Whoever believes in me... streams of living water will flow 
from within him" (John 7:37-38). There was a hill in existence even before the 
world was created. Christ Himself was that hill. The psalmist was aware of it, for 
he said, "I lift up my eyes to the hills—where does my help come from? My help 
comes from the Lord (Ps. 121:1-2). Repeatedly, he called Jesus "the rock of my 
salvation." 

The purpose of this suggestion is not to contradict the clear truth of our text. 
Rather, it is to call attention to an even greater truth: The springs of water and the 
hills in the world that Christ helped create were but a microcosm of the springs of 
water and hill that He Himself was from eternity. In that sense, those springs and 
hills were made in the image of God—like craftsman, like craft. 

Francis C. Rossow 
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Second Sunday after Pentecost 
1 Kings 8:(22-23) (27-30) 41-43 

June 13,2004 

At risk of oversimplifying and being overly picky, I would like to begin by 
asserting that there is actually no Hebrew word for "temple." What Hebrew uses is 
the generic word for house (Tl>à) or the word for a royal house or palace O^tl), and 
connects those words with God. The inherent danger, of course, is that this could 
lead people to think of a temple as a divine residence, as was the case with the 
Canaanite people who worshiped Baal (or the Israelites when they built the golden 
calf), or with others to this day who come to temples to worship their various gods, 
including those I observed often in the Chinese world. (By contrast, in English the 
word "church" connotes more the place or event where people assemble for wor
ship.) 

Perhaps this is why God resisted when David first proposed building a temple 
for Him (cf. 2 Sam. 7:5-7). This also gives rise to harsh prophetic words against the 
temple, as in Jeremiah 7:1-15. Therefore, it is all the more important and striking 
to note carefully how the temple is talked about in the description of its dedication 
in 1 Kings 8. 

Note first of all how God's distance is preserved when the temple is dedicated. 
For one thing, God's presence is reflected in terms of the "cloud" that entered the 
temple and filled it with God's "glory." When God accepted the temple, He graced it 
with His presence without, however, actually taking up residence inside the temple. 
(Using the same imagery, Ezekiel describes God withdrawing the cloud and glory 
from the temple as part of His judgment on Judah [Ezek. 10], but then returning 
with cloud and glory after the purification of the exile [Ezek. 43].) In addition to the 
imagery of the cloud, our text also describes the temple in these words: 
n$0 n>an"!?M Nip) 3>?ψ. That translates literally as "your name is called (or 
pronounced) upon this house," which speaks of God conferring His name upon the 
temple. This provides a slightly different emphasis than that given in either the 
NTV ("bears your Name") or the ESV ("is called by your name"). What makes this 
building the temple of God, then, is not that it is His residence or that He is 
somehow localized here, but that He, whom even "heaven and the highest heaven 
cannot contain" (w. 27-30, 43), grants His presence and confers His Name. 

Also note that, when in his prayer Solomon describes how the temple func
tions, he speaks of it as a place where God and people meet, a place where people 
present their petitions and repentance, and where God promises to listen atten
tively and responsively. Various scenarios are presented: when a person sins against 
a neighbor (w. 31-32), when the people sin and are defeated by an enemy (w. 33-
34), when the people sin and are afflicted by drought (w. 35-36) or famine (w. 37-
40). 

Then out-of-the-blue comes a section that must have taken everyone by sur
prise. First the foreigner is surprised. The Old Testament usually distinguishes 
clearly between two types of outsiders, namely, the alien Cia) and the foreigner 
0ΊΡ}). The alien is a sort of adopted Israelite who becomes an integral, if vulner
able, part of all aspects of life, including worship. The foreigner, by contrast, is "not 
of your people Israel" (v. 41), and thus not allowed to participate with Israel in the 
Passover (Ex. 12:43) or the year of release (Deut. 15:3). Here it is specifically the 
foreigner who is brought into the blessing of the presence and grace of God repre
sented by the temple. 
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This foreigner, significantly, will "hear of your great name and your mighty 
hand and of your outstretched arm" (v. 42). From whom will they hear all this? 
Presumably, they will hear this from Israel as well as from other foreigners who 
witness to the blessings God confers on His people. 

Even more strikingly, these foreigners will "pray toward this house." Solomon 
is not just envisioning outsiders looking in jealously or resentfully, but outsiders in 
worshipful prayer. Solomon's request is that when the foreigner hears and prays, 
that God hear the foreigner's prayer and responds graciously. He speaks of a com
monality, a linking between God's action and that of the foreigner. And what is the 
result? "In order that all the peoples of the earth may know your name and fear you, 
as do your people Israel" (v. 43). That word "fear" (KV) can alternatively (and more 
appropriately here) be translated "worship." Not only is the relation between for
eigner and God warm and close (pray, hear, worship), but the goal is that other 
foreigners (all peoples) may know and worship God, "as do your people Israel." In 
the temple, in other words, differences between Israel and foreigner shrivel. As 
God is not God of one house, so He is not God only of one people. Indeed, God 
Himself reinforces this understanding (of Himself, of the temple, of His people, of 
the foreigner) when He speaks later through Isaiah ("My house shall be called a 
house of prayer for all peoples" Is. 56:1-8, esp. 7). 

In a later day, our Lord uses that same word of Isaiah to reclaim the temple 
(Mark 11:17). In John's Gospel (3:19-22), Jesus talks in terms of Himself being the 
temple, who in His death 'Svili draw all people to myself." Beyond that, the events 
of Pentecost (only two weeks ago) are part of the fulfillment of this vision. Peter 
likewise extends this image, as he helps "aliens and strangers" identify them
selves as "the people of God" (2:10), and as "living stones" built into a "spiritual 
house" (2:4-5). 

Finally, just as there were those implicit in our text through whom the foreign
ers would hear of God's "great name," so we are brought to the Lord's missional call 
to us. To the people of Israel, we ourselves are foreigners. Once grafted into the 
people of God, we are called to use God's eyes as we look at those who culturally or 
ethnically may seem foreigners, for to God they are no more foreign than any of us. 
They are His children, called through His temple of old and called also through us, 
part of His "spiritual house." 

Suggested outline: 

A House of God for All People 

I. A natural drive of people is to want to localize (and thus domesticate) God. 
A. Cf. temples of many religions (also golden calf). 
B. Such localizing limits God, and excludes other people. 

II. God cannot and will not be confined to a building, but He promises to make 
Himself present and responsive in the temple. 

III. God cannot and will not be confined to a people. In opening the temple to the 
foreigner 
A. God expands the limits of "His people." 
B. God extends His grace to "all peoples of the earth." 

IV. In His Son, God 
A. Cleansed and reclaimed the earthly temple for "all peoples." 
B. Brought Jews and proselytes "of every nation under heaven" together on 

Pentecost. 
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C. Made of "aliens and strangers" His "spiritual house." 
D. Sends His people to "make disciples of all nations." 
E. Gathers to Himself those who worship Him "from every nation, tribe, 

people and language." 
Henry Rowold 

Third Sunday after Pentecost 
1 Kings 17:17-24 

June 20,2004 

Part of the work of the Holy Spirit within the church is to bring people to faith 
and strengthen fellow Christians in the confession of the faith as well. Today's 
pericope shows how He does this through the resurrection as we are moved from 
death and sorrow to life and joy. 

Liturgical context: The propers' themes for the day weave together deliverance 
from death (Psalm of the Day: Psalm 116:1-9), God's power over death (Gospel of 
the Day: Luke 7:11-17), the message of reconciliation to God in Christ (Verse of the 
Day: 2 Cor. 5:19), and faith's joyous response with praise and thanksgiving to God 
(Introit: Psalm 50, Psalm 116, Old Testament lesson, Gospel). 

This pericope follows the litany of Israel's kings who did evil in the sight of the 
LORD (1 Rings 16). The kings had led Israel astray through idolatry, and the LORD 
was provoked to anger. Elijah enters the scene beginning in 1 Kings 17. The LORD 
commands the ravens to take care of Elijah, and He commands the widow of 
Zarephath to take care of him as well during the drought and famine in the land 
(17:1-15). 

Now we are "some time later" into the drought when today's pericope takes 
place. Something positive must have happened to the widow economically because 
she has another reference, Tp_^, which is used infrequently and signifies the 
owner of something, in this case a house. 

There is nothing in the text that would lead us to think that there was a strain 
on the friendship between Elijah and the widow. However, all of a sudden the 
widow's son takes ill and dies. This causes the widow to cry out at Elijah, blaming 
him for the death of her son. It is his fault that her son died because the man of God 
who was in her home brought the LORD'S attention to her and her household. This 
caused the LORD to remember her sin, and now she is accused before God, in her 
eyes in light of the current events which transpired. We are not told what the sin or 
sins were. However, whatever it was, she still carried guilt over the sin because it 
was certainly remembered by her. 

As she holds the lifeless corpse of her son to her bosom, cradling him and 
crying, Elijah comes forward to take the body from her arms and he carries it 
upstairs. What was he doing with her son upstairs? What on earth would he want 
with her child's body? After all, there were funeral arrangements that had to be 
made. The text does not tell us how long Elijah was up there, but it does not appear 
to be a long time. Suddenly, Elijah emerges walking back down the stairs with her 
son. But he's no longer lifeless! Her son is alive! She was reunited with her loved 
one once again. What a joyous occasion and a time for rejoicing in the LORD! Truly 
this Elijah was God's man. He was a man of His word for the Word of the LORD was 
truly in his mouth. 
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The author of Kings does not tell us what was going through the widow's mind 
at the time, but there must have been joy, wonder, and awe in her heart. What is 
known, however, is that her faith was not only affirmed again that day, but it was 
also strengthened through the resurrection of her son. In addition, whatever the sin 
was that she thought God was accusing her of was truly forgiven. Her sin was not 
held against her after all, as demonstrated through her son's resurrection! 

Suggested outline: 

Restoration and Rejoicing in the Resurrection 

Introduction: Retell the story through the eyes of the widow. The resurrection of 
her son meant restoration in God's eyes, which also made her rejoice and strength
ened her confession of faith in God. (The preacher could also make additions through 
the eyes of Elijah if he wishes to do so.) 

Transition through the Death and Resurrection of the Son, Christ Jesus 

I. The Son's resurrection means we're fully restored. 
A. Sins are forgiven—they really are! Do not retain guilt over them. 
B. The Son's resurrection means reconciliation between God and us (rees

tablishing proper friendly relations after these have been broken; chang
ing from enemy to friendship; restoring relationship between God and 
mankind). 

II. The Son's resurrection produces a response. 
A. Faith in God is affirmed and strengthened. 
B. There is hope in the resurrection; reunions with family and friends in the 

Christian faith; more importantly, beholding Christ face to face. 
C. Our response to God is true rejoicing and thanksgiving. After all, that's 

what God wants (Ps. 50: 14-15, 23; 1 Rings 17: 24; Luke 7:16). 
Michael J. Redeker 

Fourth Sunday after Pentecost 
2 Samuel 11:26-12:10,13-16 (19-23) 

June 27,2004 

Comments on the text: The parable with which Nathan confronts David (12:17) 
is, like our Lord's later parables, a combination of simplicity and subtlety. It be
gins in an engaging "once upon a time" manner: "There were two men in one city; 
the one rich, and the other poor" (v. 1). The characters are few: a poor man, his pet 
lamb, a rich man, and an unexpected guest. Even a child would get caught up in a 
story containing these ingredients. David, too, is all ears as he listens to Nathan's 
account of a rich man appropriating the lamb of a poor man in order to accommo
date his guest at the dinner table. But at the end David cries out in anger, "The 
man that hath done this thing shall surely die" (v. 5). It is a superb instance of 
dramatic irony: David's words having a greater and different application than he 
intended. Suddenly the simple story is no longer so simple. The door slams shut 
and David is trapped. "Thou art the man" is the verbal dagger Nathan thrusts 
home—and we join him in giving the weapon an extra twist. Then the ultimate 
irony: we are "the man!" David committed adultery and murder, true. But so have 
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we, at least as Scripture defines those crimes. 'Whosoever looketh on a woman to 
lust after her hath committed adultery with her already in his heart" (Matt. 5:28). 
"Whosoever hateth his brother is a murderer" (1 John 3:15). Ouch! We join David in 
his confession, "I have sinned against the Lord" (v. 13). 

But there is more to verse 13 than David's confession. There is also Nathan's 
assurance, "The Lord also hath put away thy sin; thou shalt not die." Good news 
indeed—and for us too! 

There it is: Law and Gospel, sin and grace, our iniquity and God's forgiveness. 
No systematic presentation of the Gospel, concisely and economically stated, can 
match the simplicity and directness of this statement of Gospel nor the poignancy 
and drama of the Law context for that Gospel in Nathan's parable. 

Augmenting the Law foil for the Gospel in this text is the depiction of David's 
terrible sin. Not only committed murder and adultery but he hypocritically at
tempts to cover them up. It is that kind of despicable sinner that God forgives. "God 
commendeth His love toward us, in that, while we were yet sinners, Christ died for 
us" (Rom. 5:8; emphasis mine). 

Not to be overlooked is the Gospel in God's decision to give David "a second 
chance" by warning him through Nathan rather than punishing David immedi
ately, nor the Gospel in the enumeration of God's many kindnesses to David (v. 8). 

Fabulous Gospel lies in the levels of meaning in David's cry of verse 23: "I shall 
go to him [his deceased child]." On its first level this cry simply demonstrates 
David's awareness of his own mortality, that he is going to die someday and join his 
son in the grave. "I shall go to him"—there. But on its second level this cry demon
strates David's conviction of a future reunion in eternity with his resurrected son. 
"I shall go to him" means "I shall go to him"—in heaven! 

Although there is a lot of Gospel in this pericope, there is no textual provision 
for talk about the Jesus whose person and work are the basis for and ultimate 
expression ofthat Gospel. One way to import talk of Jesus into the sermon on this 
text is to juxtapose the cry of Nathan, "Thou art the man," with Pilate's cry in John 
19:5 to the mobs before Jesus' crucifixion, "Behold the man." There we are: Law 
versus Gospel. The one Man (the God-Man Jesus) is the help for the other man (the 
sinner David and all of us whom he represents). All that Jesus is and did is the 
solution for all that we are and do. Whenever we are confronted with the terror of 
our sins, "Thou art the man!" we can look to Jesus for our rescue. We can "Behold 
the man!" 

Suggested outline: 

When "Thou Art the Man," Then "Behold the Man!" 

I. Thou art the man" (2 Sam. 12:7). 
A. These words applied to David. 

1. He committed adultery and murder. 
2. Nathan convicted him of his sins through the parable in our text. 

B. These words apply to us, too. 
1. "There is none righteous, no not one" (Rom. 3:11). 
2. We may even have shared David's specific sins (Matt. 5:28 and 1 John 

3:15). 
3. "Whosoever shall keep the whole law, and yet offend in one point, he is 

guilty of all" (James 3:10). 
4. Even "our righteousnesses are as filthy rags" (Is. 64:6). 
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II. "Behold the man!" (John 19:5). 
A. Pilate spoke these words of Christ after crowning Him with thorns. 

1. We can only guess what Pilate had in mind in saying these words. 
2. But we see in these words a greater meaning than Pilate intended: 

We behold in Jesus our Savior from sin. 
B. For David "Behold the man!" was the solution to his sins as he looked 

forward in faith to his Descendant, the Messiah, the Son of David. 
1. Nathan assured David that his sins were forgiven (v. 13). 
2. David evinces his faith in the promised Messiah when he expresses 

his conviction of joining his deceased son in the resurrection to eter
nal life (v. 23). 

C. For us "Behold the man!" is the solution to our sins as we look back in 
faith to the Messiah who has come. 
1. We behold the Man on the cross dying and suffering hell for our sins. 
2. We behold the Man risen from the grave, triumphant over sin and 

Satan. 
3. We behold the Man ascended to heaven, where we look forward to 

beholding Him face to face as we enter into the joy of our Lord. 
Francis C. Rossow 

Fifth Sunday after Pentecost 
Zechariah 12:7-10 

July 4,2004 

Context: One of the last Old Testament prophets to be written, Zechariah was 
a priest who became one of the leaders of the Jews who returned to Judah after the 
exile, probably returning in 538 B.C. An associate of Haggai, Zechariah seems to 
have begun his preaching during the efforts to re-build the temple. The message of 
his book balances a call to repentance (1:3-6 and the series of visions that make up 
the first part of the book) with the promise of redemption in the coming of the 
Messiah and the kingdom of God in the messianic age. In both the overall thrust of 
his prophecy and in the many details he gives, Zephaniah is one of the most messi
anic of the Old Testament prophets. 

The text for the fifth Sunday after Pentecost (Zech. 12:7-10) comes near the 
beginning of the prophet's second messianic oracle, an eschatological vision that 
proclaims the ultimate victory of the kingdom of God over Satan and all the powers 
that resist God's rule. The prophecy falls into three major segments: the proclama
tion of Jerusalem's victory (12:2-9); the suffering of the Messiah and its conse
quences (12:10-13.9); and the eschatological revelation of the messianic kingdom 
(chap. 14). 

Zechariah proclaims the ultimate victory of God over His enemies in the form 
of Jerusalem's victory over her oppressors. Jerusalem's victory is God's victory in 
that "The people of Jerusalem are strong because the Lord Almighty is their God" 
(12:5). The next section makes it clear that Zechariah conceives of this victory not 
in human geo-political terms, but as the victory of the Messiah over sin, especially 
the sin of the syncretistic practices of the people who would tolerate the worship of 
other gods (13:2) and the rejection of those who teach falsely in God's name (13:3). 
Moreover, this victory is no cheap conquest, but is accomplished only by the suffer
ing and death of God's own shepherd (12:10; 13:7-14). Yet it is this very suffering 

90 



that ushers in the "day of the Lord" (14:1) in which God's victory over His enemies 
will be so complete that "Yahweh will be king over the whole earth, Yahweh alone 
and his name alone" (14:9 — note that the NIV, like most English translations, 
renders this verse very poorly). 

Textual notes: The pericope for this Sunday falls across the boundaries of two 
segments of the oracle: the victory of Jerusalem (12:2-9), and the suffering of the 
Messiah and its consequences (12:10-13:9). It is important for the proper preach
ing of this text to understand how these two elements relate. 

Verse 7: Note how the theme that judgment begins with the household of God 
(Ezek. 9:6; 1 Pet. 4:17) is reversed here. Salvation begins with the "dwellings of 
Judah," not with Jerusalem. In this way God emphasizes that Jerusalem's victory 
is not her own, but God's victory, which comes to Jerusalem from outside herself. 

Verse 8: That this victory is God's, accomplished by His power and not the 
human power of the people is made clear in this verse. It is the fact that God has 
placed his shield around those who live in Jerusalem that is their power, and the 
source of their victory. This echoes God's earlier word through the prophet to 
Zerubbabel, "Not with power, nor with might, but by My Spirit says Yahweh of 
Hosts" (Zech. 4:6). 

Verse 9: Here God's victory is described as a victory over "all the nations that 
attack Jerusalem." This anticipates God's fight for His people and His victory on 
the last day, as depicted in 14:2-6. This declaration of the victory that God will win 
on behalf of His people raises the natural question of how God will accomplish that 
victory. This question provides the transition to the next part of the oracle, begin
ning with the next verse. 

Verse 10: The common English translation of the sentence that begins the 
verse, "I will pour out on the house of David and the inhabitants of Jerusalem a 
spirit of grace and supplication" (NIV), is difficult to understand. It would be 
better construed as something like, "...a spirit of pleading for grace" (cf. the discus
sion of the noun Î DE "pleading" in HALOT). This is a spirit that repents of its folly 
in putting to death the Messiah whom they have pierced. It is this very spirit of 
repentance that the prophet called for earlier in his book. This spirit recognizes its 
utter helplessness and total dependence upon God's mercy for its help and deliver
ance. It is the greatest irony that the people have put to death the very God who 
became man to deliver them from all that oppresses them. It is of this irony that 
the apostle Paul speaks in 1 Corinthians 1 when he contrasts the wisdom of the 
world with the wisdom of God. 

The latter part of the verse is a well-known messianic prophecy. St. John 
connects this directly with the piercing of Jesus by the spear of the soldier as He 
hung on the cross (19:37). It also recalls earlier prophecies of the suffering and 
death of the Messiah, especially Psalm 22:16 (see the commentaries for the diffi
culties in translating this verse) and Isaiah 53:5. It is instructive to note the 
sequence here: God conquers the enemies of His people; then He gives them a 
contrite, penitent spirit; then they repent. This sequence underscores the point 
that not only is salvation God's work alone, but even our ability to repent of our sins 
is a gift from God. He works repentance in us by the power of His Spirit. 

Theological reflection: One way to approach this text might be through the 
name of the prophet. The name Zechariah means "Yahweh remembers." The memory 
of God is a two-edged sword in the Bible. Sometimes God's memory of sin leads to 
punishment (Ezek. 21:24; Rev. 18:5). However, God's memory is much more com
monly connected to His promises to His people, and leads to God keeping His 
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promises and saving His people (Gen 8:1; Ex. 2:24; Ps. 98:3; and many others). In 
this text, God's memory is our salvation. God remembers His promises to David, 
and restores his house. He remembers His promises through the prophets, and 
defeats the enemies of His people. He remembers His promises to Eve (Gen. 3:15), 
and delivers all mankind through the death and resurrection of her seed, the Mes
siah. 

David Adams 

Sixth Sunday after Pentecost 
1 Kings 19:14-21 

July 11,2004 

Context: This account falls at a crucial point in the history of the divided 
kingdom. King Ahab had followed the practices of his father Omri in promoting the 
worship of the Canaanite god Baal and attempting to suppress the worship of the 
true God. After the confrontation between God's prophet Elijah and King Ahab and 
the prophets of Baal on Mt. Carmel (1 Kings 18), in which Yahweh proves Himself 
to be the true God and Baal the pretender at divinity, Elijah is forced to flee after 
Ahab threatens to kill him (the king and his wife, Jezebel, had previously at
tempted to kill all Yahweh's followers, cf. 1 Kings 18:4ff.). Having fled in fear (19:3) 
and despair (19:4) to Mt. Horeb (19:8), Elijah receives the revelation from God that 
begins our text (19:9ff.). This passage records the last half of that message from 
God and its immediate aftermath when Elijah leaves Horeb and returns to Israel. 
Upon his return, God provides confirmation of the message that He had given 
Elijah at Mt. Horeb in the person of Elisha, who leaves his former work to become 
Elijah's assistant and successor. 

Within the narrative structure of this portion of the book of Kings, the slaugh
ter of the prophets of Yahweh, followed by the confrontation at Horeb and Elijah's 
forced flight move the reader to question whether the worship of the true God can 
survive the persecution that accompanies Ahab's state-sponsored and state-en
forced imposition of Baal worship. The fear and despair of Elijah, on the immedi
ate heels of so great a demonstration of God's power as Elijah had seen on Mt. 
Carmel, shock us into a recognition of how desperate the situation must have been. 
The question that God poses twice to Elijah (19:9, 13) forces Elijah, and us, to 
examine ourselves, to see what role we play in the broader question posed by the 
narrative (the survival of Yahwism). Elijah's answer, given twice (19:10,14) is full 
of doubt and uncertainty because it is focused on himself. God's answer, given once 
in the form of self-revelation (19:11-12) and once in the form of the instructions 
that God gives to Elijah (19:15-18), attempts to turn the prophet's, and our, atten
tion from the uncertainty of his own plight to the certainty that the power of God 
which won a temporary victory over the worship of false gods at Mt. Carmel will 
also secure the ultimate victory in God's time and in His way. The immediate 
demonstration that Yahweh is in control of the future of His kingdom by His provi
sion of an assistant and successor to Elijah serves to underscore the point of the 
text. In the end, it is not what Elijah is doing here that matters, but what God is 
doing. 

When seen in the light of the whole revelation of God and from the perspective 
of eternity, the question of the survival of the kingdom of God seems easy to answer. 
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All the beings that men call "gods" are merely demons in the form of wood and 
stone, the work of man's hands (Is. 37:19; Rev. 9:20) and of his imagination. Death 
is revealed as an impotent foe, destroyed and swallowed up in victory (1 Cor. 15:26, 
54). The devil, who since the Fall has wielded the power of death, is destroyed (Heb. 
2:14) and his puppet kingdom overturned (Luke 10:18; Rev. 12:9; 20:14). 

Like Elijah, however, we do not see the world, history, and our own lives from 
the perspective of eternity. We share Elijah's uncertainty, his doubt and personal 
struggles. Like Habakkuk, we are inclined to ask God, "How long?" (Hab. 1:2). 
God's answer to Elijah, to Habakkuk, and to us is the same, "Then the LORD re
plied: Write down the revelation and make it plain on tablets so that a herald may 
run with it. For the revelation awaits an appointed time; it speaks of the end and 
will not prove false. Though it linger, wait for it; it will certainly come and will not 
delay'" (Hab. 2:2-3 [NIV]). Those who have been justified by God in Christ live by 
this faith (Hab. 2:4), which makes us certain of what we cannot yet see (Heb. 11:1). 

Textual notes: Verse 14: Elijah repeats the answer that he first gave when 
asked by God what he was doing there. He clearly did not get the point that God 
was trying to make in the divine self-revelation in the form of a whisper (lit. a "thin 
silence" in Hebrew). God does not always reveal Himself in the fullness of His 
power. 

Verses 15-17: God has chosen to use human instruments to carry out His will. 
Just as He later uses Nebuchadnezzar and Babylon to judge unfaithful Judah, 
God has Elijah anoint Hazael, Jehu, and Elisha to execute His judgment upon the 
house of Ahab. 

Verse 18: Here the certainty of God's ultimate control is clear. God Himself 
will ensure (lit. "cause to remain" in Hebrew) that a faithful remnant remains. 
Even if His kingdom should appear threatened, He will not allow even the gates of 
hell to prevail against it (Matt. 16:18). This continues the point that God began to 
make to Elijah in verse Uff.: God works in His own ways, in His own time, and 
however tenuous the kingdom of God may appear to be (from the perspective of our 
human experience), we can be confident that the kingdom is secure. Thus, in the 
end it is not what we are doing here that will secure the kingdom of God, but what 
God is doing here. 

Verses 19-21: God immediately underscores the certainty of the future by 
demonstrating to Elijah that he is not alone. Just as God once raised up Joshua to 
be the aid and successor of Moses, now God raises up Elisha to be Elijah's aid and 
successor. Elisha's willing, even enthusiastic, acceptance of his calling to be a 
prophet creates a contrast with Elijah's uncertainty. 

Theological reflection: "What are you doing here?" 
We all face circumstances in our lives from time to time when we may be 

tempted to question the ways of God and our place in His kingdom. The future 
often seems uncertain at best, and bleak at worst, and we are tempted to put to 
ourselves the question that God puts to Elijah, "What are you doing here?" It is 
exactly in these circumstances that God calls us to walk by faith and not by sight 
(2 Cor. 5:7). Just as God dealt graciously with Elijah's uncertainty and fear, so He 
has dealt with us graciously by allowing us to catch a glimpse of the end of the story. 
In the resurrection of Jesus, we see that God has conquered sin, death, and the 
devil, and that the future of His kingdom is secure. Our future is certain because it 
is in God's hands, not ours. Whether God reveals Himself in a powerful way (by 
storm, earthquake, fire, or other miracle) or whether God reveals Himself in some
thing as insubstantial as a whisper, Yahweh alone is the true God. We can go about 
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our work in His kingdom in the certainty that the kingdom of God will not only 
prevail, but also that it will remain ours by the grace of God who has joined us to 
Christ in His death and resurrection through Holy Baptism. It is not for us and our 
efforts to secure the victory of God: God will always raise up for Himself what His 
kingdom requires. His call to us, like his call to Elijah, is to be faithful in the work 
that He gives us to do, trusting that He knows what He, and we, are doing here. 

David Adams 

Seventh Sunday after Pentecost 
Isaiah 66:10-14 
July 18,2004 

Joy Is Now and Forever 

Introduction: Amidst the joy of living the life of Christ in the world, we see 
much trouble, persecution, and hopelessness that is beset by greed, arrogance, and 
idolatry. Christian people who don't know which way to turn for joy now and forever 
are reminded that in Christ we have joy now and forever. The prophet Isaiah 
reminds God's people that they should not be dismayed at the destruction of Jerusa
lem because He will restore her in the New Jerusalem of His kingdom in heaven. 
Therefore, amongst the troubles and worries of how God in Christ will bring resto
ration to all believers in the New Jerusalem, fear not, be glad, and rejoice greatly, 
for He will extend peace to her like a river, and the wealth of nations like a flooding 
stream. This joy is now and forever. 

I. The joy in the world's way is now. 
A. Joy in the world's way is living for the now, only. 
B. Joy in the world's way comes from the sin of self as god and self-fulfill

ment. The future depends on man and technological advancements. 
C. Joy in the world's way comes by doing your own thing to keep you and those 

around you happy. The sin of idolatry. 
II. Joy in the Word's way is living the life of Christ for now and the future. 

A. Joy in the Word's way gives peace and comfort. Those who love Jerusalem, 
love the Lord, have repented of their own sins, and live the life of Christ in 
the world under His grace (v. 10). 

B. Joy in the Word's way comes from the Lord Jesus Christ. The future of the 
church depends on Christ the Lord, not man; hence, we rejoice in our joy, 
now (w. 12-14). 

III. The joy is now and forever. 
A. Joy in the future is now. 

1. The joy for Christians is now in the Lord Jesus Christ who is our 
Salvation (v. 11). 

2. The joy for Christians is now in the Lord Jesus Christ who brings 
peace, prosperity, and welfare to Zion (v. 12). 

B. Joy in the friture is blessed expectation. Christians are comforted by the 
Lord God in the present, as a mother's love for her offspring remains firm 
thoughout life and thus forms a natural comparison for the divine comfort 
that comes only from Yahweh in Christ Jesus, His one and only begotten 
Son (w. 12 and 13). 
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Christians are comforted by the Lord God forever. Christians are given the 
assurance that those Christians addressed with themselves will be blessed in the 
New Jerusalem. Now, we see dimly, but in the resurrection to eternal life we will 
clearly see the New Jerusalem prepared by Lord Jesus Christ for all believers (Rev. 
21:10). 

Conclusion: Amidst the joy of living the life of Christ in the world, Christians 
know that they are enabled to rejoice now for what God in Christ has done and 
continues to do through the means of His grace. We know that we belong to the New 
Jerusalem now, but will not see its fulfillment until we are resurrected to live with 
our Creator and Redeemer, Christ the Lord. As the prophet Isaiah assures us, we 
have, in Christ, the peace that surpasses all understanding. This is joy now and 
forever. 

Robert W. Weise 

Eighth Sunday after Pentecost 
Deuteronomy 30:9-14 

July 25,2004 

Yahweh's Gospel Reminder 

Introduction: Post-its and magnets are valuable for our memory. Notes of present 
and future "things-to-do" are recorded and posted in places so that we minimize 
our forgetfulness and thus avoid the embarrassing comment: "Sorry, I forgot." The 
Lord God doesn't need post-its or magnets to remind us that He is our God and we 
are His people. We know that His Law is written on our hearts and given to us on 
two tablets of stone that remind us to love the Lord God with all our hearts, minds, 
body, and soul, and to love our neighbor as our selves. It is the Gospel of Jesus 
Christ that compels us to live this life of Christ in the world by obeying His Law. 
The text of Deuteronomy is Yahweh's Gospel reminder that the Wof̂  of God is 
among us, in our hearts, and therefore, we are enabled to obey His Word through 
the love of God in Christ Jesus, our Savior. 

I. Obedience is Yahweh's covenant gift of grace (source is within you, already). 
A. Obedience to Yahweh's covenant gift of His grace is not based on our work 

or searching the depth of the earth or heaven above. Look at the past 
history of Yahweh's covenant relationship with your forefathers (w. 9-10). 

B. Obedience to Yahweh's covenant gift of obedience comes from God to us 
through Jesus Christ, our Savior from sin, death, and the power of devil. 
This covenant gift brings a prosperous life in Christ, not because of our 
doing, but only because of Yahweh's covenant love gift given to us in Christ, 
the promised Messiah who comes to seek and to save the lost (w. 13,14). 

II. God's covenant gift of grace is in your heart (why search for what has been given 
to you already: the power of the Gospel to obey His word). 
A. The Gospel is within you. You will not find this grace; Yahweh will find you 

and give it to you (v. 14). 
B. The Gospel within creates good works that flow from this Gospel of faith 

that holds to the Christ of our Salvation (w. 9 and 14). 

CONCORDIA JOURNAL/JANUARY/APRIL 2004 95 



Conclusion: Yahweh's Gospel reminder is not written on post-its or stuck to the 
refrigerator with magnets. It comes by faith, and faith comes by the hearing of the 
Gospel. This is the work of the Holy Spirit. Because of this Gospel that resides 
within us as saints, keeping His commandments are not difficult. We do what we 
are called to be: Christians. We don't have to be an Indiana Jones in search of the 
Holy Grail of eternal life. We have eternal life now, but not yet. This Gospel is in 
your mouth and in your heart so you may obey the Lord Your God of creation and 
redemption. This is Yahweh's Gospel Reminder. 

Robert W. Weise 
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