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Professor Stephen Carter, takes up marriage and divorce in this
way. Still others may lament our moral poverty. In November of
 John J. DiIulio, a professor of politics and public affairs at
Princeton University, observed that crime in the United States
has been decreasing for the past few years, but he calls this “the
lull before the storm.” He warns that there are “forty million
kids ten years old or younger” who are about to become
teenagers. This is the biggest group of adolescents in a genera-
tion, and many of them, says he, are “fatherless, godless, and
jobless.” Analyses like these of Carter and DiIulio are quite
valuable, and they ought to engage us. They do not, however,
speak of holiness. That is not their Amt.

To be faithful as a Christian and a pastor is to speak of holy
things. Among the holy things done in Christ’s holy church is
holy marriage. That is how the liturgy speaks—of holy marriage.

This thing done at altars each summer Saturday before God and
witnesses is something utterly otherworldly and wholly sacred.
Marriage is holy ground. Marriage is sacred space.

I am told by a family therapist that most couples who come to
him for marriage counseling come for advice. They seek strate-
gies and techniques. They want to know precisely what to do, and
so that is how most counseling starts, even though he, as a thera-
pist and pastor, believes he has much more to offer. In the para-
graphs that follow, however, the point will not be what to do, but
where. I will not say: Do this, but be sure not to do that; try this,
but never try that. Rather, I hope to remind us where these things
are done, so that once again we might think of marriage as holy
ground and speak of marriage as sacred space—like Eden, the
Burning Bush, or the Mount of Transfiguration.

This summit, as I understand it, is meant to discourage any
diminished understanding of holy marriage—to shake and
rattle any thoughts of pastors as ecclesiastical vending
machines, of the church as a little Las Vegas, and of matrimony
as no more than marks on a page in the county clerk’s office—
as it encourages us to rejoice in the full riches of this glorious
gift from the Lord.

A SELF-INFLICTED SCOURGE
All that having been said, we ought to say this: In some ways we
pastors have brought this pox upon ourselves.

First, we have brought it upon us by our practice. On the
whole, we oblige those who appear before us seeking marriage far
too quickly. On February , , the Wall Street Journal reported
that  percent of marriages in America today are religious.

Really? I ask you: Are  percent of the people getting married in
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      is discouraged. He com-
plains that when it comes to marriage, pastors are not
really considered pastors anymore. Instead, most people

think of him as an ecclesiastical vending machine. If they put in
the right amount of money—say,  for a Gothic church
building,  for an organist,  for a sexton,  for a sermon,
and a  deposit in case somebody throws rice instead of bird
seed—and then push the right buttons, they expect the perfect
wedding to pop out. They assume that marriage within the
church is offered as a public service, as if the church is just Las
Vegas without the kitsch and the pastor is no more than a justice
of the peace. In allowing people to think this way about the
church, we have lost the sense of the holy. We have surrendered
the joy of Adam and Eve at peace with the Lord in Eden (Gn
:–). We have failed to speak of Moses’ awe in slipping off his
sandals and hiding his face before the Lord at the Burning Bush
(Ex :–) or of the disciples’ terror on the Mount of Transfigu-
ration as they fall face down before Jesus with the shining face
(Mk :; Mt :).

In other words, we have lost the sense of the church as other-
worldly. We have forgotten that things happen in the church that
happen nowhere else, that words and deeds are said and done in
the church that are said and done nowhere else, and that gifts are
given and received in the church that are given and received
nowhere else. It is within the church that the holy Lord of heaven
and earth has chosen to dwell among his people graciously, and
by his merciful presence to hallow the space and the time. Cer-
tainly the church is in the world, but it is not of the world—it is
otherworldly, it is holy (Jn :; :–). This is what we confess
each week in the creeds: “I believe in one, holy, Christian, and
apostolic church.”

If we have lost the sense of the holy—the sense of who the
Lord is: the Holy One; and what the Lord does: holy things; and
when the Lord does them: sacred time; and where the Lord does
them: sacred space; and why: for the saints, the holy ones—
even if only in this little corner of the church called matrimony,
and the church no longer speaks of holiness, then who will? No
one. Others may champion values, character, or virtues. The
new book Integrity, for example, written by Yale Law School
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together. This view is hopelessly anthropocentric, focusing on our
hearts, our love, our vows, our words, and our works. Mea max-
ima culpa.

Against lapses in practice where pastors unite almost anyone
and lapses in confession that speak of marriage as our work come
holy words from the Holy One, Jesus Christ. It was he who
replied to the Pharisees, “What therefore God has joined together,
let not man put asunder” (Mt :–).

THE LORD’S WORK: FITTING TOGETHER 
PERSONS WHO FIT

From Jesus Christ we hear that marriage is God’s act. At the altar
the Lord’s words and works unite a man and woman as one. 

His gracious words and works on our behalf, of course, are
nothing new. They are the history of life and salvation. As Ger-
hard Von Rad wrote of the Lord’s call to Abraham (Gn :–),
“Yahweh is the subject of the first verb at the beginning of the first
statement and thus the subject of the entire subsequent sacred
history.” Sacred history is holy history with Yahweh as protago-
nist, the Actor with a capital A.

While this is nothing new, it often is forgotten. Regrettably, the
history of ancient Israel as well as the history of the church can be
told as the story of those who have neglected the Lord, his words,
and his works. Specifically, in our practice and confession of mar-
riage we have often proceeded as if marriage is ours to do with as
we please. This runs hard against Jesus’ words. But with the Lord
there is forgiveness, and today is an especially good day to
remember that marriage is the Lord’s work. After all, remember-
ing is a biblical synonym for faithfulness.

When it comes to holy matrimony, precisely what are the faith-
ful to be confessing? Just what is the Lord doing at the altar? A
clue lies within the New Testament word for marriage, gamevw. Its
root, gam- or gem-, means to fit together or to pair. In confound-
ing the Pharisees, Jesus speaks even more graphically of marriage:
“What therefore God has joined together [sunevzeuxen, which lit-
erally means yoked together and more generally means joined
together or paired], let not man put asunder” (Mt :). This
image of yoking, of a harness that lies across and loops around
the necks of two draft animals, is almost lost on us today, but its
implications are striking. Marriage is where the Lord himself fits
and fastens two persons to each other.

This is one point, therefore, where premarital counseling may
begin. When a man and woman come to a pastor in preparation
for marriage, private fears are often given voice: Is he the right
one for me? Is she my one and only? Are we the perfect match?
Will our love hold?

Here the pastor serves best by redirecting them toward the
words and works of Jesus Christ. Why do those whom the Lord
fits together in holy marriage fit each other so well? Why do they
match? It is because of something in their past. A Christian man
and woman match because, before they appear at the altar to be
fit to one another, each one already has been fit to Jesus Christ.
Before these two come to the altar to be yoked together, each one
already has been yoked individually to Jesus Christ. As Christians,
each one has already had Jesus’ yoke laid across the shoulders and
looped around the neck. Each one had already been encircled by
Jesus’ yoke—his meek, mild, humble, trusting, serving, restful,

America today religious? On any given weekend, are  percent of
these people on their way to a church, synagogue, or mosque? I
do not think so. Even given the euphemistic appeal to pastoral
discretion or freedom, we too easily indulge those who come to
the church seeking holy marriage. 

With such practice, we not only diminish holy marriage but
also teach others to do the same. It is now regularly the case that
when two are about to become one, the pastor finds out just
after the parents, the friends, the wedding coordinator, the
florist, the tailor, the band, the caterer, the butcher, the baker,
and candlestick maker—the pastor is last to know. But insofar
as we are culpable, it is just deserts. By our practice of uniting
almost any two persons who appear before us, and thus mini-
mizing the holiness of marriage, we pastors have robbed our-
selves of a very important opportunity to be Seelsorger, pastors
who hear confession, pronounce absolution, offer prayers, and
speak the enlivening words of the Lord Jesus Christ. By our
practice, we pastors have often robbed ourselves of the chance
to be pastors. Mea culpa.

Second, we have brought this scourge upon ourselves by our
confession. For too long we have left marriage lying in the king-
dom of the left hand, the civil kingdom outside the church. Cer-
tainly we see marriage as a proper function of the state, enhanc-
ing family structure and social order. But when we regard mar-
riage as merely secular, considering pastors to be no more than
agents of the state and neglecting the propria of Christian mar-
riage, then it is small wonder that twice in the last year I have
been asked to preside over weddings at Medieval Times, an
indoor theme park near Chicago. There the bride comes dressed
as a princess, the groom arrives in armor on horseback, guests
come in costume, and I suspect that with a party of seventy-five
or more the pastor receives a free tonsure. All are present for a
very quick Old English “I do” before heading to the banquet
hall to rip roasted chickens apart with bare hands and throw the
bones at each other, no silverware or napkins required.

In such a scene we have abdicated our responsibilities as pas-
tors because we have not said all that Christ has given us to say, or
done all that Christ has given us to do, or given all that Christ has
given us to give. We err when we simply let marriage lie in the
kingdom of the left hand. Mea culpa.

But just to move the ceremony from the banquet hall to the
church building does not get it completely right. A more subtle
error remains. Even within the church, we err when we speak of
marriage first and foremost as our work, as something that we do.
The seeds of this lie in seeing marriage primarily as the public
ecclesiastical affirmation of a private vow and the pastor primar-
ily as a witness to this act of two people joining themselves

By our practice, we pastors have
often robbed ourselves of the chance
to be pastors.
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Made holy by water and the word? Now is the time to speak
of holy baptism. Holy baptism, after all, is a matter of good and
evil, and so a matter of life and death. William Willimon, Dean
of the Chapel at Duke University, tells of the baptism of a child
in a Central American village. When the child was brought into
the church, he was carried to the font in a coffin. Can you
imagine such a thing? No pomp, no whirring video cameras,
no giddy sponsors, no grinning grandparents, no flashbulbs.
He was borne to the water in a coffin as his parents softly wept.
It was as if they were bringing their child forward for death.

And of course they were, for that is precisely how Paul speaks
of baptism in Romans . To be baptized is to die with Christ
and to die to sin. But that is not the end of the matter. To be
baptized is also to live with Christ and in Christ. The baptized
have been moved out from a kingdom of sin and death into
Jesus’ meek, mild, humble, trusting, serving, restful, gentle,
loving, light, joyful, gospel kingdom. Holy baptism—that gives
hope for marriage.

And why stop there? Now is the time to speak of holy supper.
After all, in the later liturgies of the early Eastern Church, just
before the distribution of the Lord’s Supper, the bishop’s voice
rang out, “The holy things for the holy ones.” The holy things
are the body and the blood of the Lord Jesus Christ. The holy
ones are the baptized. The ancient liturgies confessed that the
Lord Jesus Christ puts his true body and his true blood upon the
tongues of sinners at the holy supper. The liturgy still proclaims
this truth: the very same body and blood that two thousand years
ago was laid upon the cross is today laid upon our tongues at the
altar. It is there not in a way that we can touch or taste or smell or
feel or see, but in a way that forgives. These holy things hallow us,
binding us to the Lord and to our spouses in divine koinonia.
Holy things for the holy ones at the holy supper—that too gives
hope for marriage.

And is there more? Now is the time to speak of holy absolu-
tion. During the Heidelberg Disputation (), Martin Luther
reminded us that God’s love does not find its object, but instead
creates its object. This means that God does not look around this
room and love the lovable, but rather the unlovable—the “sin-
ners, evil persons, fools, and weaklings,” as Luther puts it. That is
not how our world speaks of attraction, passion, sex, or love, but
it is the way the Lord loves us and bids us to love each other. “Sin-
ners are attractive because they are loved,” writes Luther, “they are
not loved because they are attractive”(AE :). First comes the
undeserved love of God, then the attractiveness follows. His love
makes fools, weaklings, and sinners lovable. Think of what a
tremendous burden this lifts from my wife. She is free to love me
without first spending her time trying to find something lovable

    

gentle, loving, light, joyful, gospel yoke. That is how Christ
describes his yoke in Matthew . This yoke is the gospel. It is the
free gift of forgiveness from Jesus Christ that bestows life and sal-
vation (Mt :–; see also Mt :).

Why do two Christians who stand at the altar fit each other?
On their wedding day, at that sacred time and in that sacred
place, they fit each other because each one has been fit to Jesus
Christ first. Quite simply, they fit each other because each one has
been hallowed and saint matches saint.

HOW IS THIS DONE?
To explain all of this it is best to start at the start. Jesus began with
the Pharisees this way, “Have you not read that he who made
them from the beginning made them male and female?” (Mt
:).

From the beginning? Now is the time to speak of Adam, of
dust drawn together and enlivened by the whoosh of holy breath:
“and man became a living being” (Gn :). Life is a gift! Now is
the time to speak of Eve, in whom Adam rejoices. “At last,” he
cries, “bone of my bones and flesh of my flesh” (Gn :). Eve
given to Adam and Adam to Eve. Life together is a gift! With intel-
lect and wills perfectly yoked to the Lord himself, Adam and Eve
perfectly match each other. They fit each other because the Lord
made each of them holy.

That holiness, unfortunately, was lost in the Fall as original
righteousness gave way to original sin. But the Fall was not the
end of the matter. Now is the time to speak of the Second Adam,
of the Lord incarnate ( Cor :, ; Rom :–). The Second
Adam comes, takes human flesh, fulfills the law, and gives his life
for us in death on Calvary, all to hallow us. Thus a prayer attrib-
uted to St. Innocent rejoices,

No human being by himself could or can restore what
Adam lost. And what would have happened to us if Jesus
Christ in his mercy had not redeemed us? What would have
happened to the whole human race? God who loves us far
more than we love ourselves, in his great mercy sent his Son
Jesus Christ to save us.

Jesus Christ comes among us as Second Adam, redeeming us
and drawing all sacred history toward its sacred end in Second
Eden, in heaven. Holy Jesus, this Second Adam—he gives hope
for marriage.

Before going on we must be absolutely clear. Jesus Christ is
holy. We are not. Since the Fall, there is absolutely no good or
righteous thing in us naturally. And yet he forgives our sins,
declaring us holy, counting us righteous, and calling us saints
(Eph :). How is it that his holiness—a righteousness so right-
eous that it is totally alien and external to us—is applied to us?
Ephesians :– delivers an answer: 

Husbands, love your wives, as Christ loved the church and
gave himself up for her, that he might sanctify her, having
cleansed her by the washing of water and the word, that he
might present the church to himself in splendor, without
spot or wrinkle or any such thing, that she might be holy
and without blemish.

These holy things hallow us, binding
us to the Lord and to our spouses in
divine koinonia.
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winners. It is precisely at this point where we become so much
like the Pharisees, whose yoke was harsh, heavy, and hard to bear
because it was entangled with the law (Mt :; Gal :; Gal
:–). Here too we often come with hard hearts speaking of
divorce while Jesus hopes to speak of marriage and soft, forgiv-
ing, hopeful hearts.

And so Holy Jesus gives his gifts. When a marriage is trou-
bled, the holy church reminds us who we are (the baptized, the
holy ones of the Lord), and where we live (between the font
and the altar), and what we said before God and everyone at
holy marriage: “I will love you with the selfless love of Christ.”
“Do you mean it?” “I do.” “Forever?” “I do.” That is not always
easy. But with his words and ways, Jesus teaches us to repent
and to forgive, to say: “I was weak, I was evil, I was a fool, I
sinned against God, I sinned against you, I am unlovable, I am
sorry, this was grievous, please forgive me.” And to respond: “I
forgive you. It is over. Now we carry on from here.” This holds
not only for marriages in trouble, but also for the best mar-
riages.

JUST A WAVE OF THE HAND?
So is that all there is to it? Troubled marriages are brought to the
altar and the font, and the pastor speaks a few words of forgive-
ness in the name of Jesus, and the misery is over? Is it all so quick
and easy as that? Does the church just wave its hand over troubled
marriages and then send the troubled on their way as if that is the
end of the matter?

Well, yes—and no. Yes! True forgiveness is given and received
instantaneously. Christ and my wife say to me, “I forgive you,”
and indeed I am forgiven, in the name and for the sake of Jesus
Christ. It is over. And no. One of the most frustrating things in
dealing with those in troubled marriages is the assumption that
just because they have been forgiven, they can carry on as before.
It is one thing to be forgiven, but quite another to be healed. It is
one thing to be justified, but quite another to live justified. So
said Jesus to the woman caught in adultery, “‘Woman, where are
they? Has no one condemned you?’ She said, ‘No one, Lord.’
And Jesus said, ‘Neither do I condemn you; go, and do not sin
again’” (Jn :–).

Here, I think, there is an analogy to death. Christians rejoice
not only in life but also in eternal life, a gift given instantaneously
to the forgiven at death. On the day of a death, however, this con-
fidence in eternal life is not always clearly displayed. People moan,
weep, cry out, and even despair. Much of that is good. In fact,
pastors worry about those who keep it all in, who deny their pain
and refuse to grieve. But eventually we look for a change toward
peace and hope, and we are especially careful with those who say,
“My heartache will never go away.” If I say such a thing, then I
have made my heartache bigger than Jesus. My heartache has
become my god and I have lapsed into idolatry, breaking the very
first commandment.

In the same way, sin within a marriage causes pain. Even
with genuine instantaneous forgiveness, that pain often
remains. But in time we expect a change toward peace and
hope, as the words of the Lord have their way with us. Indeed,
we are concerned if eventually we do not see such a change.
This needs to be remembered: it takes months or even years to

about me. Holy absolution, love for the unlovable—that gives
hope for marriage. 

What more is there to say? Now is the time to speak of the holy
day, and so of Gottesdienst, the divine service of the Lord. On
Sunday morning the Lord shakes, wakes, and gathers his people
in his holy place and there gives out his glorious gifts. The for-
giveness he bestows from font and altar sets us squarely upon
solid ground, Christ the cornerstone (Eph :), whose mercy
reinvigorates us for life together. Knowing this, the Lutheran
Confessions say repeatedly that the highest worship of the Lord is
not what we do, but receiving his gifts (Ap IV, , , ). The
holy sabbath, a sacred time when gifts are given on the holy
ground between the font and the altar—that gives even more
hope for marriage.

Only after having said all of this is it time to speak of holy
marriage. Holy marriage is done by the Holy Trinity, from the
life received in the holy sacraments, and within lives forgiven by
holy absolution. That is at least one reason why the rubrics in the
Lutheran Worship Agenda allow holy marriage to be set within
the divine service on Sunday morning, just after holy baptism,
Holy absolution, and the reading of the holy Gospel and before
the holy supper. In holy marriage the Lord is busy fitting two
persons together. They fit because the Lord first takes time to
forgive them. This is what it means to be evenly yoked—to share
the same harness is to share the same gospel, the same holy gifts,
the same forgiveness, the same Christ.

RETURNING TO REAL LIFE
So what about real life, life outside this chapel as you go home
today or tomorrow? Does the church offer any practical answers
that cannot be heard anywhere else? Precisely how do these great
gifts give hope for marriage? Just how do these holy things breath
life into life together?

This is the church’s answer. The sad fact is that Adam is not
your husband, or Eve is not your wife, and you do not live in
paradise. The sad fact is that we live not in original righteousness
but with original sin. The implications of that sadness are legion.
To sin in marriage is to sin in close quarters. Sometimes it even
seems that two persons once so carefully matched at the altar no
longer fit. There are sins of omission. One day a man or woman
wakes up and just does not feel like being married anymore. “I
have fallen out of love with her,” he says. “I am no longer
attracted to him,” says she. Is that not how we speak? There are
also sins of commission, when spouses spar and clench like box-
ers, sometimes verbally, sometimes physically, and after a while
one or the other or both drop beaten and exhausted, with no

It takes months or even years to get
into marital difficulties, and some-
times it takes months or even years
to get out of them.
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marriages: low expectations, the ability to endure hardship, and
shame. Often marriages in Japan are arranged between two per-
sons who have little in common, who do not like each other very
much, and who do not see each other very often because of long
work days. The Japanese stay together, however, because society
punishes those who divorce by shaming them with gossip, refus-
ing job promotions to those who seem unable to manage their
family life, and awarding child support from fathers to non-
working mothers with custody in only about  percent of divorce
cases. Some speculate, however, that if these strictures ever
weaken, the divorce rate in Japan will soar.

Here one needs to be careful not to disparage the Japanese as
Japanese. For us the analysis is valuable precisely because it is not
culture bound, not tied specifically to the Japanese. A similar sad-
ness infects any marriage anywhere that gasps and falters under
the heavy yoke of rules, restrictions, oppression, mistrust, shame,
abuse, or infidelity—anywhere where marriage is hopelessly
crushed under the law.

But the church could not be further from this, for the church
proclaims marriage in, with, and under the gospel. This is a pro-
prium of holy marriage, a peculiar, extraordinary, otherworldly,
holy thing about marriage within the church. Marriage is the
Lord’s work. First each Christian is yoked to Jesus Christ—to his
meek, mild, humble, trusting, serving, restful, gentle, loving,
light, joyful, gospel yoke—to the forgiveness bestowed through
the Lord’s word and sacraments. Then the Lord fits, matches, and
yokes a Christian man and a Christian woman to each other.

This is the point: because these two have first been fit to
Christ and his yoke, they fit each other. His forgiving yoke deliv-
ers unity and direction, so Christian marriage is not two per-
sons looking at each other, wondering, worrying, and hoping
that their love will hold, but two persons looking in the same
direction, with eyes on Christ. It is two persons pulling in the
same direction, toward Jesus Christ. His word and sacraments
forgive even the best marriages, hallowing them and making
them holy ground.

This is where marriage starts, sprouts, grows, flourishes, is for-
given, and is renewed—between the altar and the font. Marriage
is lived in the water of holy baptism. Marriage is lived on the body
and the blood of the holy supper. Marriage is lived from the
words put into our ears at holy absolution. Marriage is lived in
Christ, who shares his gifts with us each holy day. Today when
you go home, you might take off your shoes, bow down, tremble,
and rejoice that Jesus with the shining face is present there by
word and sacrament, remembering that for his sake your mar-
riage is holy ground. LOGIA

    

get into marital difficulties, and sometimes it takes months or
even years to get out of them—but it does happen. With a
story, a friend of mine describes it brilliantly. A man comes to
his pastor and says, “I can never forgive my wife.” The pastor
answers, “Well, of course not. But that is not what matters.
What matters is that Jesus has forgiven her, that he went
through Calvary for her. And now your struggle is to let his for-
giveness for her matter for you. After all, if Jesus Christ regards
her so, how can you do otherwise?”

A final word before I close. I am a pastor, not a family thera-
pist or marriage counselor. If you come to me about marriage,
you will hear about sin and grace, about confession and abso-
lution, about Holy Jesus and his holy gifts. I do not try to do
what a therapist does, and unless a therapist is also a pastor, the
therapist does not do what I do. These two things can be com-
plementary and they need not compete, but they are not the
same.

Let me explain this way. Before I see the sick in the hospital, I
often read a short piece by the Orthodox theologian Alexander
Schmemann.

Here is a man suffering on his bed of pain, and the
Church comes to him to perform the sacrament of heal-
ing. For this man, as for every man in the whole world,
suffering can be defeat, the way of complete surrender to
darkness, despair and solitude. It can be dying in the very
real sense of the word. And yet it can be also the ultimate
victory of Man and of Life in him. The Church does not
come to restore health in this man, simply to replace med-
icine when medicine has exhausted its own possibilities.
The Church comes to take this man into the Love, the
Light, and the Life of Christ. It comes not merely to “com-
fort” him in his sufferings, not to “help” him, but to make
him a martyr, a witness to Christ in his very sufferings. A
martyr is one who beholds “the heavens opened, and the
Son of Man standing on the right hand of God” (Acts
:). A martyr is one for whom God is not another—and
the last— chance to stop the awful pain; God is his very
life, and thus everything in his life comes to God, ascends
to the fullness of Love.

At both places, in the hospital and in the confessional, the
pastor’s Amt is not that of a medical doctor or a therapist. My
task is to help those who are suffering, in the hospital or in a
marriage, by witnessing to Jesus Christ and helping them be
witnesses to him.

LIVING FROM THE LORD’S GIFTS

Finally, this. On the front page of the New York Times of Febru-
ary , , there was a story describing marriage in Japan. Mar-
riages and the family structure in Japan are exceptionally
durable. The Times reports that the divorce rate is half that of the
United States, that most households in Japan are two-parent
households, and that only . percent of births in Japan are to
unwed mothers, while . percent of births in the United States
are to unwed mothers, and that number is rising.

Amazing, right? This, says the Times, is the secret to Japanese

Christian marriage is two persons
looking in the same direction, 
with eyes on Christ.
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When one considers the reformers of the church in
the sixteenth century it is quite natural to think

first of Dr. Martin Luther. But we also know that there
were others who were great men in their own right—and
one of these colleagues to Dr. Luther was Philipp
Melanchthon (-).

It was Melanchthon who worked closest with Dr. Luther.
He wrote the Augsburg Confession, authored the first
Lutheran dogmatics, and assisted in the translation of the
Scripture into German. A scholar of the Greek language and
professor at the University of Wittenberg, he was a scholar and
a gentleman in an age when the two seldom came together.

In honor of the th anniversary of his birth, Con-
cordia Historical Institute presents the Philipp Melanch-
thon medallion, available in both silver and bronze. Each
comes with a presentation stand for displaying this spe-
cial collectable item in your home or office.

The medallion is designed by Rev. Scott Blazek, an
LCMS pastor whose years of experience in design include 

the CHI medallion commemorating the th anniversary
of Luther's death.

The Melanchthon medallion's obverse design depicts
an original rendition of the Reformer, inspired from the
studious reflection of his many portraits. The reverse
design is a composition of Melanchthon and Luther,
working on the translation of the Old Testament.
Behind Melanchthon's right shoulder appears a “coat of
arms” or emblem associated with him. Above, three
titles recount important works Melanchthon con-
tributed to the Reformation.

Concordia Historical Institute is offering the
Melanchthon medallion at a cost of  for the silver and
 for the bronze, including a presentation stand. The
coin is ¾ inches in diameter. Shipping and handling is 

for up to three medallions and  to ship each additional
medallion. Please write: Concordia Historical Institute, 

DeMun Ave., St. Louis, MO . 
Delivery of orders begins Spring, .
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